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 Beliefs 
The following comprise many basic beliefs held as essential by Christians throughout Church 
history. 

 

1. THE BIBLE: The Bible is true, authoritative, and sufficient (Deuteronomy 4:1-2; Psalm 119:11, 
89, 105; Isaiah 40:8; Matthew 22:29; John 5:39; 16:13- 15; 17:17; Romans 15:4; 2 Timothy 3:15-17). 

2. GOD: There is only one God. He has eternally existed in relationship with Himself as one 
substance in three unique persons: The Father, Jesus the Son and the Holy Spirit. He is 
the Creator of all things. (Genesis 1:1; Deuteronomy 6:4; Isaiah 61:1; Matthew 28:19; 
Mark 1:9-11; Luke 1:35; John 5:21-23).  

3. HUMANITY: God created humans in His image to have fellowship with Him. Yet, all willfully 
sin and are, thus, separated from God both physically and spiritually.  As a result, no one 
can attain a right relationship with God through one’s effort (Genesis 1:26-30; 2:7, 18-22; 
3:19; Jeremiah 17:5; Acts 17:26-31; Romans 1:19- 32; 3:10-18, 23; 5:6, 12; 6:6, 23; 7:15-25; 
James 1:14-15).  

4. JESUS: Jesus Christ was born of a virgin and is both fully God and fully human. He is the 
only plan for bringing people back into a right relationship with God. He lived a perfect 
life. Died a perfect death. And defeated Satan, sin and death for us by being physically 
raised to life on the third day.  Jesus’ work guarantees that we have a living hope through 
His resurrection from the dead (Isaiah 7:14; 53; Matthew 1:18-23; 3:17; 8:29; 14:33; 16:16; 
1 Peter 1:3-6).  

5. ETERNITY: All humans are created to exist forever. We will exist either eternally separated 
from God by sin or in union with God through forgiveness and salvation. To be eternally 
separated from God is Hell. To be eternally in union with Him is Heaven. (John 3:16; 
Romans 6:23; 1 John 2:25; 5:11-13; Revelation 20:15).  

6. SALVATION: Salvation is the free gift of God found only through faith in Jesus Christ. All 
people are invited to accept God’s forgiveness by confessing their sin, trusting Jesus as 
their Lord and following Jesus’ example of water baptism.  Salvation confers the complete 
forgiveness of sins – past, present, and future – and the gift of God’s Holy Spirit 
(Joel 2:28-32; Acts 2:37-39; Romans 10:9-10; Ephesians 1:3-14; 2:1-10).  

7. HOLY SPIRIT: God’s Holy Spirit lives inside every Christ-follower and thus assures us of our 
relationship with God. He guides believers into all truth and exalts Jesus. He convicts 
people of their sin, God’s righteousness, and the coming judgment. He comforts us, gives 
us spiritual gifts, and makes us more like Christ (Genesis 1:2; Joel 2:28-32; Mark 1:10; 
Luke 1:35; 4:1; 11:13; 12:12; John 15:26; 16:7-14; Acts 1:8; 2:1-4; 13:2).  

8. GENDER AND SEXUALITY: Human gender and sexuality is a gift from God. God defines 
and assigns our gender as biologically male or female at birth so that we may reflect His 
creative genius. Although creation is twisted by sin (causing gender and sexual 
confusion), God's Holy Spirit empowers the Christian to choose to live as God designed as 
an act of worship and an example of hope to others (Genesis 1:26-28; 2:8,18-23; 
Psalm 139:13-16; Matthew 19:4-5). 

9. MARRIAGE: We believe God gave us marriage as a beautiful gift for our enjoyment, to 
provide companionship, to produce children and ultimately to serve as an example of 
God's love for us - as a perfect husband loves and protects his wife. Marriage is to be 
enjoyed between one man and one woman for life. We believe that the term “marriage” 
has only one true, biblical meaning: the uniting of one man and one woman, each being 
in their gender as created by God, in a single, exclusive union, as delineated in Scripture. 
For this reason, we only recognize and officiate marriages between a man and woman, 
each being in their gender as created by God. (Genesis 1:26-28; 2:8,18-25; Matthew 19:4-6; 
Ephesians 5:22-33). 

10. SANCTITY OF HUMAN LIFE: We believe that all human life is sacred and created by God 
in His image. Human life is of inestimable worth in all its dimensions, including pre-born 
babies, the aged, the physically or mentally challenged, and every other stage or 
condition of human existence. We are therefore called to defend, protect, and value 
human life (Psalm 139). 
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POSITION PAPER: BIBLICAL INTERPRETATION 

CLEAR CREEK CHURCH OF CHRIST 
 
INTRODUCTION 
 

The Biblical Interpretation position paper is born out of our love for the Bible and the God it 
reveals. The health of the Church, our families, city and world are directly affected by how 
well we understand and apply God’s Word to our lives. This paper is intended to outline how 
we interpret Scripture and to give fellow students basic tools for studying the Bible for 
themselves. 
 
It is divided into four parts: 
 

I. The Bible 
 

II. Biblical Interpretation 
 

III. Ten Interpretive Filters 
 

IV. How We Understand Biblical Silence 

 
I.  THE BIBLE 
 

The Bible is a library of 66 books written over a 1,500-year span on three different continents 
(Asia, Africa, and Europe) by more than 40 God-inspired authors who wrote in Hebrew (in the 
Old Testament), Aramaic (parts of Ezra and Daniel), and Greek (in the New Testament). It tells 
the unified story of God creating, loving, saving and restoring humanity through Jesus Christ. 
 
We believe the Bible is… 
 
Inspired. Inspired does not mean that God dictated each word recorded in Scripture. Rather, 
He communicated in a miraculous, unspecified way His intent through the biblical authors. 
In other words, the Bible is a human and divine book. This accounts for the different styles of 
writing while remaining God’s Word. (2 Timothy 3:16-17; 2 Peter 1:21) 
 
Authoritative. The Bible holds the same authority (control or power) over our lives as if God 
were speaking to us in an audible voice. Therefore, we submit to Scripture as the final arbiter 
on all issues. (Deuteronomy 4:1-2; Psalm 119:11, 89, 105; Isaiah 40:8; Matthew 22:29; John 5:39; 
16:13- 15; 17:17; Romans 15:4; 2 Timothy 3:15-17; Psalm 119:2; 2 Peter 1:19-21) 
 
Complete. The 66 books of the Bible contain all we need for “life and godliness.” (2 Peter 1:3) 
While non-canonical1 books may be useful for understanding the historical context of certain 
biblical passages, they are neither inspired by God nor necessary for us to follow. 
 
About Jesus. The Old Testament promises that God will rescue humanity through Jesus 
Christ and the New Testament reassures us that God is still rescuing humanity through Jesus. 
He is the hope of the world and the hero of Scripture.  

 
1 The word “canon,” in biblical terms, refers to the 66 books of the Bible that are accepted as inspired by God. 
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II.  BIBLICAL INTERPRETATION  
 

Studying the Bible consists of three parts: observation, interpretation and application. 
Observation asks, “What do I see happening in the text?” Interpretation asks, “What did the 
text mean to the original author and audience?” And application asks, “What does the text 
mean to me?”  
 
Another word for interpretation is exegesis, which means “to lead out of.”2 Our goal is to dig 
out what God meant within the text rather than insert our opinions into the text. 
Interpretation follows filters to bridge the gap between what we observe and how we apply 
God’s intended meaning.3  
 
Yet, there are two challenges to correctly interpreting the Bible. 
 
First, the Bible is an ancient text. From covenants to head coverings, the Bible is often hard 
to understand. This is because reading the Bible is like visiting a foreign country with its own 
culture, customs and language. It would be unwise and frustrating for us to carry our cultural 
views into the foreign soil of Scripture. Rather, we must interpret the Bible based on its 
cultures, customs and languages. As we do, we will understand God’s heart more clearly.  4 
 
Second, everyone reads the Bible through their preexisting interpretive lens. Our life 
experiences, personalities, upbringing, preferences and fears tint how we view everything 
including the Scriptures. It may not be possible to remove our preexisting interpretive lenses, 
but a careful interpretive plan will help us see biases and work past them. 
 
For these reasons, we approach biblical interpretation with: 
 

1. Humility. James 4:6 says, “God opposes the proud but gives grace to the humble.” 
Humility invites God’s grace when our reasoning is flawed and invites His Spirit’s work 
in understanding the Bible. 

 
2. Honesty. First, we are honest with ourselves about our interpretive lenses. Second, we 

are honest with one another by challenging faulty views with deeper study. 
 

3. Honor. Our goal is to honor God over winning an argument or causing dispute. 
 

III.  TEN INTERPRETIVE FILTERS 
 

At Clear Creek, we study the Bible by looking at texts through 10 filters. These filters are 
embedded in the Bible itself because, as we will discuss below, the Bible interprets itself.  
 
Filter #1: Prayer. More than a filter, we rely on God’s Holy Spirit to reveal truth. Jesus promised 
that “the Holy Spirit, whom the Father will send in my name, will teach you all things…” 
(John 14:26 NIV) Begin every Bible study by inviting the Holy Spirit to direct our study and 
supernaturally reveal insights we cannot gain on our own. 

 
2 Exegesis comes from the Greek words ex “out” and hegeisthai “to lead or guide”. 
3 The interpretive rules and tools a student follows is called his/her hermeneutic.  
4 For example, early Bible translators were unaware that the New Testament was written in koine Greek, which was 
the common man’s language. Some words had slightly different meanings in koine Greek than in classical Greek. 
This better understanding has led to more accurate Bible translations. 
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Filter #2: Relationship. Study the Bible to know and grow closer to God. The Bible is not 
primarily a rulebook to be followed, but a love story to be lived. God’s commands are not 
fundamentally legal tests of loyalty, but God’s guidelines for living well in relationship with 
Him and other people. As Dr. John Mark Hicks rightly explains,  
 

“We do not obey commands to be saved, but (as the saved) to be transformed into 
Jesus’ likeness.  Jesus, himself, interpreted the Old Testament commands (i.e. Sabbath 
keeping) not as legal tests of loyalty to God, but as ways to become more like Him.”5  

 
Filter #3: Context. Interpret difficult passages with clear ones. This filter is sometimes called 
the law of non-contradiction. Because the Bible is God’s word, and God is true, the Bible will 
not contradict itself. We look at the surrounding paragraph, chapter and book – expanding 
outward from the unclear passage until we find one that brings us clarity. If we cannot find 
clarity within the book, we expand our context search as follows: 
 

 Other books by the same author 
 Other books in the same genre as the unclear text (i.e. Gospels, Epistles, Poetic, etc.) 
 Other books in the same time period or Testament (Old or New Testament) 
 Finally, the Bible in its entirety 

 
This filter is also referred to as the principle of “Scripture interpreting Scripture” because we 
are using clear Scriptures to help us interpret the unclear Scriptures.  This filter only works 
because we believe all Scripture is inspired by God (2 Timothy 3:16 NIV). 
 
Filter #4: Genre. Genre is a literary term having to do with the category of literature being 
studied. Proper interpretation takes the literary category of any given passage into 
consideration. Are we reading with poetry, history or prophecy? Understanding the genre 
does not devalue a text. Rather, it helps us to better understand what God’s intent within the 
text. 
 
Here are some books of the Bible and their respective genres:  

 Psalms – Poetry 
 Proverbs - Wise Sayings 
 Isaiah - History and Prophecy 
 The Gospels - Biography and History  
 The Epistles - Teaching and Doctrine  
 Revelation - Eschatology and Prophecy  

 
Filter #5: Chronology (Progressive Revelation). God progressively revealed Himself to 
humanity little by little throughout biblical history. In the Old Testament, God revealed 
Himself primarily through people and prophets, but He revealed Himself through Jesus in 
the New Testament. The chronology filter asks where the passage fits within the Bible’s 
timeline. Is it Old or New Testament? Does it precede or follow Jesus? As the old adage goes, 
“The Old Testament is the New Testament concealed, and the New Testament is the Old 
Testament revealed.” 
 
One important note: We believe and celebrate that God continues to speak to us through His 
Holy Spirit in various ways. However, we believe that new revelation will never contradict 
preexisting revelation if it is from God. 

 
5 Dr. John Mark Hicks, Searching for the Pattern: My Journey in Interpreting the Bible (2019), 
135. 
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Filter #6: Consistency. Hebrews 13:8 says that God is the “same yesterday, today, and 
forever.” Although the way God interacted and communicated with humanity changed from 
the Old to the New Testament; His nature, will and character did not change. The consistency 
filter requires that our interpretation be consistent with who God is in Scripture. 
 
Filter #7: Word Definitions and Usage. How did the original author and audience 
understand the meaning of the words in the text? Every culture uses words and phrases 
differently. For example, we might say that we “just flew in.” But we don’t mean that we 
personally flew like a bird. It is a cultural idiom. The Old Testament was written by, to, and for 
the Hebrew people. They understood the words and idioms. The majority of the New 
Testament was written in a milieu of Greco-Roman (and to a lesser extent Jewish) culture. 
We must not impose our modern usage into our interpretation. Rather, we always ask how 
the word was used in Scripture. 
 
Filter #8: Logic (Non-Contradiction). Does the interpretation make logical sense? The Bible 
was given to us in the form of human language and therefore appeals to human reason – it 
invites investigation. It is to be interpreted with the laws of language and grammatical 
analysis. 
 
Filter #9: Precedence. We avoid new interpretations that have no historical backing within 
the Lord’s Church. Over the past 2,000 years, Christians have dealt with virtually every issue. 
While Christians are not our final authority on a text, we are wary of interpretations that 
contradicts historic, Christian doctrine. 
 
Filter #10: God’s Word is the final word. Scripture is sufficient unto itself. We do not interpret 
Scripture in light of personal experience or cultural norms. Rather, we ask Scripture to inform 
our personal experiences and cultural views.   
 
 
IV.  HOW WE UNDERSTAND BIBLICAL SILENCE  
 

Some Christians use an additional interpretive filter called “the regulative principle.” It holds 
that we may only do what the Bible explicitly commands or models. In this view, silence 
equals restriction. We, however, tend toward the “normative principle,” which states that we 
are free to do whatever the Bible does not forbid. We believe this position best mirrors how 
Jesus lived.  
 
Jesus himself embraced the innovations of Hanukah (John 10:22-23) and the synagogue 
system (Luke 4:16) even though neither were commanded by God. He was silent about them. 
Hannukah was created between the Old and New Testaments and the Synagogue system 
was established during the Jewish exile in Babylon. Yet, Jesus felt free to participate in them.  
 
Just because something isn’t in the Bible doesn’t make it unbiblical. By unbiblical, we mean 
contrary to the teachings of Scripture. There is another category—abiblical—and this carries 
a very different connotation. It simply means that there is no precedent in Scripture. Does 
that make it unbiblical? Not necessarily. There is no precedent for pulpits or hymnals or 
devotionals. But as long as the methodology doesn’t contradict orthodox theology, we are on 
good ground. We might even be on holy ground. 
 
 
Studied: May 2020        Revised: 12/15/2020 
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CONFESSION/CORRECTION 
General: 

 Proverbs 28:9&13 covering sin prevents prospering 

 Psalms 32:3 refusal to confess resulted in misery 

 1 John 1:9 confession required for forgiveness 

 1 John 2:4 surety of knowing Him 

Whenever there is true repentance for sin, the penitent freely confesses his guilt to Him, 
and against whom he has sinned. Must turn from sin; Acts. 5:31 

To God alone: 

 Psalms 51, David’s sin against Uriah & Bathsheba 
 
To one’s neighbor, when he has been wronged: 

 Matt. 5:23, before coming before God 

 James 5:16 

o Against an individual 

o Affected the church 

o If we need loving support 
 

To a spiritual advisor: 
 2 Samuel 12:13, David to Nathan 
 Matt. 3:6 and Acts 19:18 to Paul and John but appears to be an unsaved condition, not 

a specific sin 
 

To the entire church: 

 1 Cor. 5:3, if common knowledge action must be taken by knowledge of the whole 
church, this instance the sin was publically flaunted and accepted 

 2 Cor. 2:6, where public action & confession issued the whole church must forgive 
and accept 
 

“For auricular confession in the sense of the medieval and Roman church, there is no 
authority in Holy Scripture.  It is traceable to the practice of examining those who were 
about to make a public confession of some notorious offense, and of giving advice 
concerning how far the circumstances of the sin were to be announced; an expedient that 
was found advisable, since as much injury could be wrought by injudicious publishing of 
details in the confession as by the sin itself. The practice once introduced for particular 
cases was in time extended to all cases and the private confession of sin was demanded by 
the church as a condition of the absolution, and made an element of penitence, which was 
analyzed into contrition, confession, & satisfaction. See the Examen Concilii Tridentini of Dr. 
Martin Chemnitz, superintendent of Brunswick, for a thorough exegetical and historical 
discussion of this entire subject” 
H. E. Jacobs 

 
2011 
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DEACONS/SPECIAL SERVANTS 
 
Key points in the elders' study of “deacons"  
 The word “deacon” is actually an Anglicized form of the Greek word diakonos. Its 

meaning is “servant,” and that is how it is usually translated in the New Testament. It 
was a very common word used for anyone who provided some kind of service. In John 2, 
for example, the household servants at the wedding in Cana are called diakonoi.  

 Jesus held up this lowly role as the model for Christian attitude and behavior. “Whoever 
wants to become great among you must be your diakonos.” (Mt 20:26) In Jn. 12:26 this 
term is used to describe anyone who is Jesus' follower.  

 Influenced perhaps by the way Jesus used the word diakonos, Paul came to use it in a 
broad sense of people engaged in various kinds of Christian service. In these cases he 
combined it with some other word or phrase to make clear the spiritual nature of the 
service: e.g. “servant of God,” “servant of Christ," “servant of the gospel” “faithful servant 
in the Lord,” etc.  

 In three Pauline passages the word diakonos appears without any additional phrases, 
but the spiritual nature of the service is made clear from the context. In each of these 
cases the service involved is associated with a local congregation. This special usage 
indicates a technical sense that refers to an officially recognized function in these local 
churches.  

1. In Romans 16:1 Paul writes: “I commend to you our sister Phoebe, a diakonos of the 
church in Cenchrea.” As noted above, Paul's wording would indicate that this 
woman had been appointed to some kind of special service for this church. There 
was no feminine form of the word In Greek, so the masculine form was used 
whether it referred to women or to men.  

2. In Philippians 1:1 Paul addresses his letter to “all the saints in Christ Jesus at Philippi 
together with the overseers and diakonois.” Again, the close association of these 
“servants” with the local church would indicate some kind of official recognition of 
their function In. that church. Asin Rom. 16:1, the term diakonoi could include 
women as well as men.  

3. In 1 Timothy 3:8-13 Paul describes the qualities expected of diakonil. It is a broad 
description of recognized moral character and spiritual commitment, not a 
legalistic checklist (Compare the requirements for similar appointees in Acts 6:3.) 
There is no mention In 1 Timothy of how these special servants were appointed or 
what their duties were. On the analogy of Acts 6 we assume that what 
distinguished their service from that of other Christians was simply that it was a 
specially designated role recognized in some way by the local church.  

Note on ”women” in 1 Timothy 3:11: From our study of this passage we concluded 
that the mention of “women” In v. 11 is a reference to the women who serve as 
special servants, not to the “wives” of the male special servants. The word in Greek 
can mean either “women” or “wives” depending on the context. But the grammar 
and syntax of the passage here strongly favor taking it as “women.” The structure of 
verse 11 is identical to that of v.8. Both begin with “In the same way" and both are 
equally dependent on the main verb in the previous paragraph. The qualities listed 

08/13/10 
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for the women parallel the four character traits of the men in verse 8. Significantly, 
the noun “women” lacks the article and possessive pronoun “their,” which it would 
normally need to be understood as “wives.” (The pronoun added in some 
translations is not in the Greek text.) Finally, it didn't make sense to us that there 
would be requirements for the wives of deacons when there were no similar 
requirements for the wives of elders in the preceding paragraph.  

 

We have no way to change the use of the term “deacon” in English translations that have 
employed it for centuries to justify an existing ecclesiastical hierarchy. But we wanted to 
end our own use of this title that only perpetuates the now common misunderstanding of 
diakonos as an “office” rather than a function. So we decided to use the term “special 
servant” for men and women who evidence the qualities described in I Timothy 3 or Acts 6 
and who will accept responsibility for a designated role of service. “Servant” retains the 
usual sense of the Greek diakonos, while “special” helps convey the technical sense it has in 
the passages discussed above.  
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DEACONS/SPECIAL SERVANTS 
  
Confusion comes in the traditions established by the “institutionalized church” of the fourth 
century and beyond. The Catholic Church established the position of deacon as an official 
church office. Overseers clearly have authority to direct the work of the local congregation, 
but somehow the role of deacon has also become one of leadership by referring to it as the 
“office of deacon.” There is no word in the original texts of the Bible that can be translated 
“office”; it is a concept developed by a highly institutionalized church structure. Servanthood 
in the first century was a function that people performed, not an office of authority. Being 
called a servant is not a diminishment of the individual or the role. Jesus himself stated in 
Matthew 20:26 and following: “Whoever wants to become great among you must be your 
servant, and whoever wants to be first must be your slave – just as the Son of Man did not 
come to be served but to serve….” 

Again, this is not a decision the elders made lightly but started with an exhaustive and 
lengthy study which resulted in the conclusion that the words deacon and servant mean the 
same and it was time for us to recognize all who were filling this role. The conclusion of the 
study included the following: 

 This included the input from 2004 from the deacons and understanding why the 
number of those serving in this role were declining. Comments and suggestions 
included; impediments such as too many functions and meetings. Most deacons had 
a higher priority, their children which requires significant time and too many 
“programs” with sub-activities. Suggestions by them; avoid being overextended by 
combining ministries and providing mentoring. Assign multiple special servants to 
each major ministry working with the staff member assigned to this area. This 
provided opportunities for cross training and assisting each other. 

 

 

 

 

 

 

 

 

 

 

  

 

 
 
 

 
2010 
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IMMORAL BEHAVIOR INCLUDING HOMOSEXUALITY 
 

 Believe it is a given that God condemns homosexual behavior and other immoral 
acts 

o Romans 1:26-27, Lev. 18:6-23, 20:10-21, Jude 7 
o The question is how do we treat this behavior, what is the church’s role? 
o Can we distinguish some behavior acceptable & not others? 

 We tended (in the past) to accept culturally acceptable behavior 
o Lipscomb Univ.  indicated the need to distinguish between sin & crime, is this 

a valid position? 
 Our charge consists in: 

o Maintaining sound doctrine; 1 Tim. 1:3, Titus 1:13 
o Ordering affairs; 1 Cor. 11:34, Titus 1:5 
o Rebuking offenders; 1 Tim. 5:20, 2 Tim. 4:2 
o Removing obstinate offenders; 1 Cor. 5:3-5,13 
o Purpose: 

 Edification; 2 Cor. 10:8, 13:10 
 Exercised in a spirit of charity; 2 Cor. 2:6-8 
 Brotherliness forbids insults, and criticism, though brotherly rebuke 

may be necessary. Matt.  7:1-3, Luke 17:3 
 Our responsibility, as Christians: 

o Whatever we do must be done in love, hate breeds hate. Luke 6:41, John 4, 
2 Tim. 2:23-25 

o God accepts us as we move toward obedience 
o Need to ensure people know God, let God be the judge, Matt. 7:1 
o Matt. 13:40-43, Jude   God will weed out the wicked and do the judging 
o 2 Cor. 2:9, forgiveness comes after punishment & repentance 
o 1 Tim. 5:20, sin to be rebuked publicly 
o 1 Cor. 5:1-6, remove the evil one from among you. 
o 1 Cor. 6:18, we are told to flee from sexual sin, does this increase the emphasis 

vs. other types 
 Arguments in support of: 

o That is the way God made me, I can’t help my deeply ingrained feelings, 
natural for me: 

 There is a difference in feeling and doing 
 Anger doesn’t  justify murder, greed doesn’t justify theft or 

materialism, etc 
 See the Butterfield article 
 God’s design is male & female Gen. 1:27 

o God is a forgiving God: 
 Romans 1:18-32, sin angers God and he abandons  those that refuse to 

change 
 Gen. 2:18-20, God recognized a need  for companionship 
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 Actions: For leadership 

o We are charged to maintain sound doctrine and not permit the weak to be 
subjected to destructive influences. We have not outgrown the Bible, Jer. 23, 
Matt. 23, 1 Tim. 4:1 

o We are also charged to connect the lost to God. 
o We should not participate in anything that would suggest approval of 

behavior against God’s wishes, i.e. performing weddings, permitting blatant 
sinners an influential role. 

o Is there a difference in letting blatant sinners attend church and recognizing 
them as brothers. Ps. 24:3-6, 15:1-5, 1Cor. 6:9-10 

 We are dealing with a self-centered world view vs. a God centered view. 
o I believe the issue is bigger than specific acts>society focus: freedom and 

tolerance vs. right & wrong 
o Do we need to address the larger issue? 

 Prov. 9:10, fear of Lord is the beginning of wisdom & knowledge is the 
Holy one is understanding 

 Religion without ethical fruits is rejected by God. To watch the 
prophets elaborating this argument is to retrace the discipline that 
ultimately made Jewish ethics the envy of the ancient world. No 
prophet argued from psychological or social consequences, nor (until 
Jeremiah) did any cite divine law. They contended that such practices 
totally misapprehended Yahweh. Yahweh was not like that. Hosea 
declared repeatedly that Israel does not know God… Baker 

 Purity comes from knowing God 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

Revised 12/1/2014 
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GIVING STUDY 2011 
 
 

Unavoidable Conclusions: 
 

1. We must understand that giving is a vital and necessary part of our acceptable 
worship to God. 

2. Our giving is an indication of our spiritual condition and our obedience and love of 
God. 

3. God never asks us to do something without providing us with a means to 
accomplish that goal. All believers can give.  

4. If a person cannot come to an understanding about money and give, he/she cannot 
mature in Christ.  

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

2011 
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POSITION PAPER:  ACAPELLA/INSTRUMENTAL WORSHIP  
CLEAR CREEK CHURCH OF CHRIST 

 
INTRODUCTION 
The acapella and instrumental worship position paper is born out of the Clear Creek Church 
of Christ’s commitment to biblical truth and our love for God, our church and the surrounding 
community. The Bible is filled with references to the use of music by God’s people – both 
vocal and instrumental – because music is a powerful human expression. Yet, many churches 
are divided on the issue of music in the corporate assembly.  
  
This position paper is intended to clarify what we believe about corporate acapella and 
instrumental worship, provide teaching and doctrinal parameters, and to serve as a tool for 
continued congregational unity. It is divided into three sections:  
 

1.     Our corporate worship position 
 

2.     Why it is biblically permissible 
 

3.     Why it is missionally profitable 

 
I.  OUR CORPORATE WORSHIP POSITION 
We believe the Bible, both Old and New Testament, is true, useful, authoritative and 
sufficient. We submit to its authority as the final arbiter on all issues. (Deuteronomy 4:1-2; 
Psalm 119:11, 89, 105; Isaiah 40:8; Matthew 22:29; John 5:39; 16:13- 15; 17:17; Romans 15:4; 
2 Timothy 3:15-17; Psalm 119:2; 2 Peter 1:19-21) 
 
As a result of a multi-year Bible study that began in 2012, we conclude that God accepts and 
honors both acapella (voices-only) worship and instrumental worship in the corporate 
assembly so long as the worship is offered from sincere hearts. We come to this position 
because of our devotion to God’s Word and desire to obey Him. This position is not new. For 
many years we have incorporated instrumental praise on Sundays - both before and after 
worship and during our worship through video, communion reflection time and so on.  
 
We believe there is space at Clear Creek for an acapella-only worship and an instrumental 
worship. This is called the Both/And position. We are convinced that Both/And is biblically 
permissible and missionally profitable for our church to follow Jesus’ commission to “make 
disciples” (Matthew 28:19). 

 
II.  WHY IT IS BIBLICALLY PERMISSIBLE 
The Both/And position makes the best sense of Old Testament commands, the New 
Testament church and our future eternity with God in heaven in the following ways: 
  
First, God commands instrumental worship in the Old Testament. He commands Israel to 
worship Him with their voices and with instruments at the Temple dedication – blessing them as 
they sing and play instruments as “with one voice.” (2 Chronicles 5:13-14). Also, many Psalms 
command God’s people to praise Him with instruments (Psalm 33:1-3, 81:1-5, 92:1-3, 150).  
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Finally, the Old Testament Messianic prophecies anticipate instrumental praise will continue 
at Jesus’ return (Psalms 45:6-8). God does not allow or suggest instrumental praise. He 
commands it.  
  
Two questions some raise regarding Old Testament instrumental worship:  
 

1. Is instrumental praise another form of the “strange fire” that Nadab and Abihu used 
in Leviticus 10? In Leviticus, God prescribed the specific ways Temple and Tabernacle 
worship was to be conducted. But the sons of the High Priest willfully disobeyed and 
God killed them for it (Leviticus 10:1-2). The obvious difference is Nadab and Abihu did 
something God clearly condemned whereas God commanded and blessed 
instrumental praise in the Old Testament. 

  
2. Why does God seem to reject instrumental praise in Amos 6:4-7? Verse 8 tells us that 

God abhors the sinfulness of the worshipers. The Israelites wrongly believed they 
could offer praise with their mouth or instruments as a substitute for giving God their 
whole lives. The issue in Amos 6 is not how they worshiped, but their hearts in worship. 
Isaiah 1:11-17 reminds us that God rejects every external action that is offered as a 
substitute for repentance and obedience. 

  
Second, Jesus never addresses instrumental worship in the New Testament. He had 
numerous opportunities to condemn instrumental praise, since he taught in the Temple 
where instrumental worship was practiced (Luke 19:47). Yet, he never does. Jesus is silent on 
the matter and his silence is significant. In the Old Testament, God explicitly commands - not 
merely suggested - instrumental praise. If God no longer permits it in the New Testament, 
then we would expect Jesus to explicitly condemn its ongoing practice. This is especially true 
if instrumental worship in the church age is such an offense to God that it condemns one to 
hell as many in the Churches of Christ have historically believed. Yet, Jesus never addresses 
it. 
 
In fact, the only time Jesus refers to instrumental music is in the parable of the prodigal son 
in Luke 15. The older brother heard “music” coming from the party that his father threw for 
the returned, prodigal son (Luke 15:25). The Greek word Jesus used for music is “symphonia” 
(συμφωνίας) from which we get the word symphony. This point cannot be overstated. The 
only time Jesus mentions instrumental music is when he describes the heavenly party God 
throws when a sinner is saved. If God condemned it, then why did Jesus include it?  
 
Third, the New Testament authors do not condemn instrumental worship. If God 
condemns instrumental praise in the corporate assembly, then we would expect His Holy 
Spirit to inspire the New Testament authors to address it. But, like Jesus, they do not. The 
book of Acts, which chronicles the history of the early church, is silent on the matter. None of 
the New Testament authors such as James, John, Peter and Paul mention it, let alone, 
condemn it. When Paul instructs the Corinthian church how to conduct an orderly worship 
assembly in 1 Corinthians 14, he says nothing about how they are to sing such as whether it 
must be acapella-only or instrumental.  
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Fourth, Paul, as a New Testament writer, does not condemn instrumental worship in 
Ephesians 5:19 or Colossians 3:16. The acapella-only position rests, in part, on Paul’s 
command to “sing” in these texts. Yet, we must remember the following:  
  

1. Omission does not necessarily equal condemnation. After all, Romans 10:9 says, “If you 
declare with your mouth, ‘Jesus is Lord,’ and believe in your heart that God raised him 
from the dead, you will be saved.” Baptism is not mentioned, but we do not take the 
omission of baptism to be a condemnation of baptism. Therefore, the command to 
“sing” does not necessarily mean to only sing.  

 
2. Paul’s words in both passages are to instruct the individual believer’s personal, 

everyday conduct. He is not addressing the corporate assembly in either passage. 
Therefore, however we take his meaning, we must apply it to how we live Monday 
through Saturday not just Sunday. 
 

3. Paul uses the Greek word “psallo” (ψάλλω) for “to sing.” Its original and dominant 
meaning during the New Testament period was “to play” or “to pluck” a stringed 
instrument. “To play” and “to pluck” was also the primary meaning of psallo in the 
Septuagint (the Greek translation of the Old Testament that the New Testament 
authors read) and throughout the writing of the New Testament. Some, however, 
argue the meaning of “psallo” had changed by the first century to exclusively mean 
“make music with one’s voice.” The bulk of scholarship disagrees. For example, the 
Jewish historian Josephus wrote in the first century of some who “psallowed on the 
harp” (Antiq., 6:8,2), in which “psallo” could not mean, “sing.” First century Greek 
philosophers Strabo (Geography, 1:23; 14:2,26) and Plutarch (Life of Pericles, 1:5) and the 
second century Roman satirist Lucian (Vocabulary, psalmos) all refer to psallo as “to 
play.” Moulton and Milligan in their book Vocabulary, psalmos cite a second century 
inscription in which psalmos signifies a song sung with a harp. Therefore, Paul would 
have understood psallo to mean “to play” or “to pluck” when he wrote to the Ephesian 
and Colossian churches. 
 

4. Paul commanded Christians to do two things: “Sing (aido / ᾄδω) and make music 
(psallo / ψάλλω) from your heart to the Lord” (Ephesians 5:19). If in Paul's time psallo’s 
exclusive meaning was “to sing” and aido meant the same thing, then Paul 
redundantly commanded Christians to “singing [aidontes] and singing [psallontes].” 
Rather, Paul was commanding both singing and playing. 
  

Paul’s emphasis in these two texts is on the worshiper’s heart throughout the week and less 
on how the worshiper praises God on Sunday. 
 
Fifth, the New Testament indicates instrumental worship in heaven. Revelation 15:2 says 
that the saints of heaven hold harps “given them by God” and that they then sang a new song 
to Jesus (Revelation 5:8-9). It seems inconsistent to believe God condemns instrumental 
praise in the New Testament while anticipating instrumental praise in heaven. 
 
Some acapella-only supporters suggest that, since the book of Revelation uses apocalyptic 
language (symbolic language) to describe the indescribable, the image of harps is merely 
symbolic. And, therefore, the argument follows that there will not be real harps in heaven. 
Even if harps are symbolic, then we must ask the question: “Why would God use the symbol 
of harps - something those arguments claim He condemns on earth - to symbolize 
something He commands in heaven?”  
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This leads to the questions of biblical silence and church history. 

First, how should churches behave in worship when Jesus, Paul and the other New 
Testament authors do not give specific direction?6 This is commonly called the question 
of biblical silence. Some Christians follow the regulative principle, which teaches that we may 
only do what the Bible explicitly commands or models. In this view, silence equals restriction. 
Others follow the normative principle, which teaches that Christians are free to do whatever 
the Bible does not forbid. Thus, silence equals freedom. 

We believe the normative principle, or freedom position, better agrees with Paul’s words that 
“All Scripture,” including the Old Testament, “is God breathed and useful…” (2 Timothy 3:16) 
God’s silence in the New Testament does not mean He is fully silent on the issue. We seek to 
honor God by considering everything He has revealed including in the Old Testament.  

We also hold the freedom position because we wish to live consistently. Virtually no church, 
including acapella-only, fully lives by the regulative, or restriction, principle. After all, the Bible 
neither commands nor models the use of dedicated church buildings, Sunday school, 
hymnals, individual communion, full-time paid staff, and a mid-week worship gathering let 
alone the use of modern amenities such as air conditioning, electric lights and sound 
systems. Yet, most acapella-only churches embrace some or all of these non-commanded 
innovations. It seems inconsistent to us for a church to espouse the regulative/restrictive 
position without rejecting all innovations. 

Second, what about church history? The church was acapella-only until the 10th-12th 
centuries. Scholars offer different reasons. Some suggest the early church wanted to 
distinguish itself from the debauched instrumental worship of pagan religions. Others 
believe that, like today’s persecuted church, the early Christians could not use instruments 
(or sing, in some cases) for fear of being caught. Still others suggest the reason was financial. 
Whatever the reason, we must remember that church history is not our ultimate authority – 
the Bible is. 

In conclusion, if God’s attitude toward instrumental worship changed from the Old 
Testament to the New Testament, then you would expect a clear passage condemning its 
use, a clear passage commanding acapella praise only, or a passage announcing the end of 
instrumental worship. Yet, none exist. Therefore, we believe that God, through Scripture, 
honors and permits Both/And worship when offered from sincere worshipers. 

 

III.  WHY IT IS MISSIONALLY PROFITABLE 

We have held this biblical conviction and communicated it to the church following our first 
study in 2012. Yet, just because the Bible permits something does not mean it is always 
profitable for a church. So, why become a Both/And church? We believe it is a profitable tool 
for accomplishing the mission Jesus gave us. 

In Luke 19:10, Jesus said he came to “seek and to save the lost.” He then commissioned his 
followers to do the same in Matthew 28:19-20. Years later, the apostle Paul wrote that he was 
so consumed with the mission of God that he willingly became “all things to all people so 
that by all possible means” he might save some (1 Corinthians 9:22). In other words, he would 
do whatever it took, short of sinning, to fulfill Jesus’ mission. He recognized that different 
methods reach different people. 

 
6 See the Biblical Interpretation position paper for more on how we understand the issue of biblical silence.   
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We believe Both/And is not only biblically permissible, but it is missionally profitable in the 
following ways:  

First, Both/And worship can remove an unnecessary distraction for sharing the Gospel. 
One of the first questions unchurched guests often ask us is why we do not have “music” 
(instruments) during our service. Notice that they do not ask mission-focused questions such 
as how to be saved or where to serve. They ask a method-focused question. The method of 
acapella-only worship has distracted some from the Gospel message. This is not okay. 
Embracing Both/And removes the unnecessary distraction so people may hear the Gospel.  

Second, Both/And helps us to be known by what we are for rather than what we are 
against. We want to be known primarily for Jesus. He is our message. It is difficult to help 
introduce people to Jesus when they avoid His church. Embracing Both/And is missionally 
strategic. It further communicates that Clear Creek embraces all of God’s biblically authorized 
freedoms.  

Third, Both/And gives members of our disciple-making network options for making 
disciples. Part of our strategy for reaching Chattanooga is to plant a growing network of like-
minded, disciple-making churches and groups such as City Collective, UCM, and Cry for the 
Broken. Each church and group seeks to reach a unique segment of our city. Embracing 
Both/And frees each network partner to use the worship tool that best connects with their 
mission field. 

Fourth, Both/And draws in future generations. Jesus went out of his way to draw in young 
people (Matthew 19:13-14; Mark 9:36-37). We want to be like him. Our children and students 
are the future elders, deacons and ministers of God’s church. Yet, increasingly, those raised 
at Clear Creek have left after high school in search of churches with more expressive, 
instrumental worship. While we acknowledge that the Church is larger than the Churches of 
Christ, we don’t want the next generation to have to choose between the church of their 
youth and the worship that speaks to their souls. We believe Both/And is missionally 
necessary to continue connecting with them. 

Fifth, Both/And engages the gifts of the church.  “Every good and perfect gift” comes from 
God including the ability to play an instrument (James 1:17). Yet, many have wrongly believed 
they may use their gift everywhere except for praising God. We want to use every member’s 
God-given gifts at Clear Creek. Embracing Both/And celebrates the gifts God gives while 
blessing the rest of the congregation. 

Sixth, Both/And honors members and guests who prefer instrumental worship. We are 
called to “Honor one another above” ourselves. (Romans 12:10) We honor members who 
cherish the beauty and simplicity of acapella worship. Likewise, to honor everyone in our 
church means that we make space for members and guests who long to worship Jesus with 
instruments. 

 

CONCLUSION 

Our deepest desire is to honor Jesus in everything we do by being biblically faithful and 
missionally focused. This is why we embrace Both/And worship at Clear Creek Church of 
Christ. We are committed to joining God in reaching our city. Like Paul, we will do whatever 
it takes, short of sinning, to see one more person find life in Christ. We believe embracing 
Both/And is one more tool that, in God’s hands, will help us draw more people to Jesus. 


