Romang Chapter 11
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“The Evil Counsel of Caiaphas’ by J. James Tissot

Introduction
“Godisfreeand Israel isguilty. This should suffice to justify the ways of God to man. Chapters
9 and 10 would by themselves provide a neat theodicy, a vindication of God. If Paul were a
religious philosopher, he might well stop here. But Paul is not a philosopher; he is an apostle of
Jesus Christ. Jesusknew of no limitsto the creative possibilities of God; Heknewthat all thingsare
possiblewith God (Matthew 19:26). He saw in the hopel ess spectacl e of the harassed and hel pless
lost sheep of Israel the harvest field of God (Matthew 9:36-37). Paul serves Him, for Paul hasthe
mind of Christ. Paul has been set apart for the Gospel of God. He servesthe Creator God whose
light hasnever failed (9:6). God’ sWord says, “ Let light shine out of darkness.” (2 Corinthians4:6;
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Genesis1:3; cf. Isaiah 9: 2); HisWord can makelight shine even out of Israel’ sdarkness. HisWord
hasusesfor the dead branches cut fromthetreeof Israel; for Israel hardenedin obdurateresistance
to God (11:25). For God almighty’sloveisin His Word...God' s Word has not failed. Therefore,
a “ disobedient and a contrary people” (10:21) cannot be the end and the goal of all God’ s ways

withsrael. God hasnot rejected His people. Paul isliving proof of that.” (Franzmann, p. 194)

Yerses 1-2

| ask then: did God reject His people? By no means! | am an I sraelite myself, a
descendant of Abraham, fromthetribe of Benjamin. God did not reject Hispeople
whom He foreknew.

“| ask then: did God reject His people? By no means!” - Once again, Paul uses a
rhetorical question to introducethe next stage of theargument. Therhetorical pattern
isintroduced with the phrase “| ask then:” (literally - “ | say therefore”) indicating
that what follows isthe result and implication of that which has gone before. In the
Greek text, the question begins with the negative particle “ me” signaling that a
negative answer isanticipated. In Englishwemight say - “ God hasnot regected His
people, has He?”

At the end of the preceding chapter Paul had concluded that the Israelites were
“ disobedient and contrary people” (10:21). It might reasonably be expected, then,
that God would have given up on this rebellious nation and consigned them to the
judgment that they fully and richly deserved. Such a conclusion, however logical it
may be, misunderstands the nature and purpose of God. The crucial issue in this
Verse is the gspecific identity of “His people” As the apostle has already
demonstrated “ not all who aredescended from|srael arelsrael.” (Romans9:6) To
beachild of Abraham isamatter of faith, not of blood. Thus, the* people” (Greek -
“laos’) of God in this passage are not the Jewish nation as a whole, but rather
believers. Stockhardt is exactly correct when he argues:

“ Some commentatorsincorrectlyinter pret thiscomment asar eferenceto the Jewish
nation as such and to Israel’s historical calling within the history of the plan of
salvation. According to this view, the issue is whether Israel’s calling would have
been forfeited because of the unbelief of some Israelites or the majority of the
Israelites. But rejection does not refer to the loss of a calling within the history of
the plan of salvation. Rejection means the same thing as condemnation, exclusion
from salvation. The expression “ ho laos autou,” “ ho laos tou theou” has it full
worth here and designates the people of God in the true, narrow sense of the term.
In Chapter 9:6-13, Paul had already previously distinguished between Israel
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according the flesh (“kata sarx’) and Israel according to the spirit (“kata
pneuma” ), that is between Israelites who are merely descendants of Abraham
physically and the children of God from Israel, the children of the promise, whom
God had elected and called to adoption and to eternal life. That which he has said
about therejection of God isrestricted to Israel according to theflesh. Hewill now
develop this distinction further. The people of God, of whom he speaksin 11:1 are
thesumtotal of all thetrue children of God (* teknatou theou” - 9:8), " God’ s people

inlsrael” (Luthardt).” (Stockhardt, pp. 506-507)

Theidentification of “His people” with believersisfurther reinforced by the phrase
“His people whom He foreknew” in the Verse which follows. God's plan of
salvation was never about blood descent or national identity, but about the
preservation of afaithful remnant made up of Jew and Gentile alike. That plan had
neither failed nor changed.

Theverb “reect” (Greek - “ apotheo” ) is most emphatic with the literal meaning of
thrusting away fromone’' sself something that ishateful or disgusting. Inthiscontext
it is the equivalent of condemnation or damnation. The thought that God would
condemn those who are His own by faith because of the faithlessness of othersis
inconceivable, and Paul regjects it with the strongest possible language - “By no
means!” “ Theidea of thisverse, then, isthat God has not r g ected those upon whom
He has place His covenantal love. Such an idea is unthinkable and indeed
impossible.” (Schreiner, p.581)

“I am an I sraelite myself, a descendant of Abraham from the tribe of Benjamin.”
As he did at the beginning of his discussion of Israel, Paul now reasserts his own
identification with the nation of Isragl. The Greek text introduces this phrase with
conjunction “for” (Greek - “ gar” ) which indicatesthat Paul seeshisown identity as
aJew as areason to deny that God has rejected His people. The language isthat of
the Old Testament covenant. “ I sraelite” isthe nation’s covenant designation based
on the new name which God bestowed upon Jacob after he wrestled with the angel
(Genesis 35:10). By identifying himself as“a descendant of Abraham” (Greek -
“ ek spermata abraam” - “ fromthe seed of Abraham” ) theapostlelinks histestimony
with hisearlier discussion of thetruelsrael (cf. Romans4:13-18; 9:7-8). Some have
suggested that the reference to the tribe of Benjamin is the result of Benjamin’'s
reputation as the most faithful of all thetribes. Thisview isreflected in therabbinic
tradition that Benjamin was the tribe which led the crossing of the Red Sea, and the
fact that Benjamin was the only other tribe to remain loyal to the House of David
when the Kingdom was divided. Such suggestions miss the point of the apostle’s
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comment and tend to fall back into the same nationalistic mind set that is being
repudiated in this section. Paul’s emphasis upon his membership in the tribe of
Benjamin is simply the furnishing of individual detail which demonstrates the
accuracy of hisassertion. Paul isapart of the believing remnant within the nation,
andthe continuing reality of theremnant provesthat God’ spurposeand promisehave
not failed. “ Paul, himself, asa Jewish Christian, isliving evidence that God has not
abandoned His people Israel. Jews like Paul, are continuing to be saved and to
experience the blessings God promised to His people.” (Moo, p. 675)

“God did not regject His people whom He foreknew.” - The impossibility of God's
rejected of Hisown isreinforced by areferenceto divine election. From before the
timewhen time began, God has known those who bel ong to Him, those whom He has
claimed and called for eternal salvation. Theforeknowledgeof Godispresented here
in the same sense that it hasin Romans 8:29 (cf. p. 323ff. for a compl ete discussion

Joseph and Benjamln in Egypt byJ JamesTmot
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of the term’s meaning). George Stockhardt captures the essence of the Biblical
concept:

“Whenitissaidin Scripturethat God has known and knows us, this meansthat God
has acknowledged, recognized, accepted us as His own, by such knowing has made
us His own, adopted us as His own, has placed us into union, into fellowship with
Himself, and so, asthough bound to Himin unity and kindred with Himself, Heloves
us with His whole heart...We will not permit this comfort to be taken from us, the
comfort that Scripture has opened up to usin and with the* foreknowledge” of God;
that God, already in eternity has said to us, to each and everyone of usindividually,

You are mine. | have engraved your name upon My hands.” (Stockhardt,
Predestination, pp. 16,25)

Thisisthe sensein which thetermisused in Amos 3:2 - “ You (the people of Isragl)
only have | chosen (literally - “ have | known”) of all the families of the earth.”
From beforethebeginning, God’ sloving foreknowledge had chosenthelambsof His
own flock both from the sheepfold of Israel and the nations (John 10:14-16). The
love of God for His own does not change, nor can it fail.

Yerses 3-6

Don’t you know what the Scripture says in the passage about Elijah - how he
appealed to God against Israel: “Lord, they have killed Your prophets and torn
down Your altars; | amtheonly oneleft andthey aretrying tokill me?” Andwhat
was God’s answer to him? “I have reserved for Myself seven thousand who have
not bowed thekneeto Baal.” Sotoo, at the present timethereisaremnant chosen
by grace. Andif by grace, then itisnolonger by works; if it were, grace would no
longer be grace.

“Don’t you know what the Scripture says in the passage about Elijah?” - The
apostle appeals to the historical precedent of the prophet Elijah’ s conversation with
God in the dark days following his confrontation with the prophets of Baal on the
summit of Mount Carmel (1 Kings 19:10-18) to document the preservation of the
righteous remnant. Even amid the worst apostasy the Lord preservesHisown. They
many constitute only atiny handful compared to the great multitudes who abandon
or compromise thetruth of God, but they will always remain, nonetheless. As Jesus
promises, the gates of hell will not prevail against His Church (Matthew 16:18). The
1 Kings text serves perfectly to illustrate the apostle’ s contention that God always
preserves His own, and that the unfaithfulness of the majority does not negate the
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promises of our faithful God.

“ S0 too, at the present time there is a remnant chosen by grace...” - The explicit
connection between the historical precedent and the present situation isnow drawn.
In both instances the remnant remains. The apostasy of the overwhelming majority

“Elijah on Mt. Horeb” by J. James Tissot

of Israel under Ahab and
Jezebel did not undo the
gracious promises of God to
Hisown. There still remained
7,000 in Israel who had not
bowed the knee to Baal. So
also the regjection of Jesus as
the promised Messiah by the
overwhelming majority of
Israel does not signify the
fallure of God's plan of
salvation for His people. A
faithful remnant remains in
Israel, exemplified by Paul
himself, “a descendant of
Abraham from the tribe of
Benjamin.” (11:1). The
preservation of the remnant is
thework of God alone. Human
effort, the works of man, are
not a factor here. The remnant
remains, “chosen by grace”
(literaly -“ in accordance with
theelection of grace’). Thisis
the first time these two
profoundly significant
theological concepts -
“election” (Greek - “ eklogen”)
and “grace” (Greek -

“ charitos”) - have been combined in Romans. It isapowerful combination. God's
action in choosing the remnant is not conditioned by anything in them. “The
existence of a remnant of believing Jews is not ultimately ascribed to their greater
wisdom or nobility, or to their free will, or to their spiritual perception. The
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inclusion of the remnant in God’ s people is due to His electing grace.” (Schreiner,
p.582) Itis God and God alonewhoisat work here. Martin Franzmann summarizes.

“ Elijah found that he was not alone; and Paul, who knows the deadly enmity of
Israel as Elijah did, and has looked full upon the tragic wreckage of his people,
broken on the Stone of stumbling, Paul, too, knows that heis not alone. He knows
that out of Israel God'’ s elective grace has now called forth men who do not disobey
and contradict God but call Jesus Lord and believe that God has raised Him from
the dead. These men have gone the way that all who go into the new Israel of God
must go; they have gone the way of grace and faith, not trying to establish a
righteousness of their own but renouncing their own righteousness and submitting

freely to the given righteousness of God.” (Franzmann, p. 196)

The combination of “ grace” and “ election” is of profound theological importance.
One cannot be denied or minimized without jeopardizing the other.

“ One should also observe that Paul’ s teaching on election isindissolubly bound up
with hisgospel of justification. . Those who deny unconditional election introduce,
albeit subtly, the notion that human works play a role in obtaining justification and
open the door for human boasting. . For Paul, the purity of grace is bound up with
the conviction that god elects apart from any human work. Luther saw this very
clearly in his classic “ Bondage of the Will.” He defended the doctrines of the
bondage of the will and unconditional election so vigorously because the denial of
either compromised the Pauline gospel that justification is by grace alone through

faith alone.” (Schreiner, p. 583)

“Andif by grace, thenitisnolonger by works; if it were, grace would no longer be
grace.” - No combination of grace and worksis possible. Thesetwo categoriesare
mutually exclusive. The absoluteincompatibility of God' s grace with human works
Is the hallmark emphasis of Paul’s New Testament writings (Cf. Romans 3:21-31;
4:1-11; 5:2, 20-21; 9:11). Each and every attempt to combine that which aman does
or iswith the attainment of salvation isscorned and rejected by the St. Paul, the great
apostle of grace. Ashedeclaresto Timothy: “ God has saved us, and called uswith
a holy calling, not according to our works, but according to His own purpose and
gracewhich wasgranted usin Christ Jesusfrom all eternity.” (2 Timothy 1:9) If
God' s actionis based in any way on “works,” that which is done by ahuman being,
then it cannot be “ grace.”

“ Thereisno suchthing in God asadiluted grace, a partial grace. If graceisnot the
free and round and whole and undivided love of God, the same to all, pure gold in
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every hand that holds it, then it is not grace. Where God's grace works, there is
simply no room for the works of men, for human merit, and acquired reward.”
(Franzmann, p. 197)

All those who attempt to bring the two together are guilty of following “a different
gospel which isreally no gospel at all.” (Galatians 1:6,7). Whenever man’s works
become afactor, God's grace is necessarily and automatically eliminated. This had
become the case in pharisaic Judaism. For Paul, the son of Abraham from the tribe
of Benjamin, the discovery of this grace was actually arediscovery, a homecoming
to the faith of Abraham, asit had truly always been.

“For Paul and for many other Jewish Christians, belief in Jesus Christ had been a
rediscovery of the experience of the grace of God which had been obscured for them
while they remained within the more traditional Judaism. But for Paul conversion
wasa rediscovery of what he now realized moreclearly had always been at the heart
of Judaism rightly understood - a rediscovery of God’s choice not on the basis of
good or evil deeds (9:11) but as an act of sheer generosity. Conversion to Jesus
Messiah was not a movement away fromthefaith of the patriarchsand prophets, but

arediscovery of its pristine power.” (Dunn, pp. 646,647)

Yerses 7-10

What then? What | srael sought so earnestlyit did not obtain, but theelect did. The
others were hardened, as it is written: “ God gave them a spirit of stupor, eyes so
that they could not see and ears so that they could not hear, to thisvery day.” And
David says. “May their table become a snare and a trap, a stumbling block and a
retribution for them. May their eyes be darkened so they cannot see, and their
backs be bent forever.”

“What then? What Israel sought so earnestly it did not obtain...” - One more
rhetorical marks the conclusion of this portion of the argument. Paul has contended
that the presence of the remnant, Jews who are Christians, demonstrates that God has
not rejected His people. In fact, the current situation in which only asmall minority
actually believe, isfully consistent with the historical pattern of thepast. Thelanguage
here is reminiscent of 9:30-31 which aso serves as a summary of the preceding
argument in Chapter 9 - “What then shall we say? That the Gentiles, who did not
pursue righteousness, have obtained it, a righteousness that is by faith; but | srad,
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“TheHigh Priests Conspire with Judas’ by H. Préll

who pursued a law of righteousness, has not attained it.” The nation as a whole
“lsrael” hasfailed to attain what she was seeking, that is, righteousness before God
(cf. 9:30-31). Thisfailureis all the more tragic in light of all of Israel’s diligent
effortsto achievethedesired goal. Thenationisnow divided into two categories, the
“elect” (Greek - “ekloge”) and the rest who were “hardened” (Greek -
“ porousthai” ). The elect arethe remnant, those who God in His grace has chosen to
be His own (cf. vss. 5-6). The Greek verb “ porousthai” literally means “to
petrify,”“ to beturned into stone.” Thisisthejudicial hardening of God by which
His punishment for the obdurate sinner is confirmation in the sin he has chosen for
himself (cf. 1:18-32; 9:16-17). Lenski notes. “ The punitive hardening that follows
after self-hardening hasfully set in is here described. They that will not shall not!”
(Lenski, p. 687)

“Asitiswritten: “ God gave them a spirit of stupor, eyes so that they could not see
and ears so that they could not hear, to this very day.” - The judgement of
hardening upon Israel is documented with a composite of citations from the Old
Testament. Thisverseisacombination of Deuteronomy 29:4 and Isaiah 29:10. In
the Deuteronomy passage M oses rehearsesand foretel|sthe history of | srael warning
them of the judgement to come because of their unbelief - “ To thisday the Lord has
not given you a mind that understands, or eyes that see or ears that hear.” The
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Isaiah text is also a stern word of warning that God will bring upon the people and
their prophets “a deep sleep” and “seal their eyes.” Both quotations recall the
classic Old Testament text on the hardening of Israel, Isaiah 6:9-11 -

“Go andtell thispeople: Beever hearing but never understanding; be
ever seeing, but never perceiving. Make the heart of this people
calloused; make their ears dull and close their eyes. Otherwise they
might see with their eyes, hear with their ears, understand with their
hearts, and turn and be healed.” (Cf. Matthew 13:10-15; John 12:37-
43)

By citing these passages Paul contends that the spiritual blindness of Isragl is the
culmination of a judgement process that had been at work in Isragel for many
generations.

“1n both of these prophetic passages, just as in Isaiah 29:9ff., Israel was denied
spiritual sight and hearing, the capacity to under stand and to grasp God’ sWord and
work. The blinding and hardening of Israel had already begun in thetime of Isaiah,
indeed its earliest beginnings reach back to the days of Moses. Yet, because at the
time of Christ and the apostles the judgement of obduracy upon Israel was truly
consummated and completed, the apostle rightly applies these statements of Moses

and Isaiah as prophecies of hisown New Testament time.” (St6ckhardt, p. 513)

“And David says. May their table become a snareand atrap...” - Infinerabbinic
style, having quoted from the Torah and the Prophets, Paul now turnsto the Writings,
the third segment of the Hebrew Scriptures, the Tanak with a citation from the Book
of Psalms. These harsh words come from Psalm 69, the anguished lament of the
dying Messiah upon the cross. The Psalm isrepeatedly quoted and alluded toin the
New Testament in reference to Christ (cf. Matthew 27:34,48;Mark 3:21; 15:23,36;
Luke 13:35; 23:36; John 2:17; 15:25; 19:29; Acts 1:20; Romans 15:3; Hebrews
11:26; Philippians 4:3; Revelation 3:5; 16:1). In the malediction quoted here, the
Messiah is calling down the judgement of God upon His enemies. Psalm 69 is one
of theso-called“Imprecatory Psalms” which call for the punishment and destruction
of theenemies of God and His people. Thosewho aretroubled by these often harshly
worded passages fail to recognize that when the psalmist, or even the Messiah
speaking through the psalmist asin Psalm 69, callsfor the destruction or death of the
wicked, thisis not a matter of personal vengeance or vindictiveness. It israther a
plea for the vindication of the holy God and His divine justice by the exercise of
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- judgment upon the those
+ who have stubbornly and
. impenitently defied His
-4 will. The object of these
@~ fervent prayers for
=~ judgment are those who
' have hardened their hearts
and who obstinately seek to
~ prevent the accom-
8 plishment of God's plan of
§ salvation. The motive of
28 these prayers is never
#¥ personal vengeance but the
#d vindication of thejustice of
God. Dr. John Brug offers
these helpful observations
about the Imprecatory
Psaims in genera and
Psalm 69 in particular:
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I Not Stand in the ay of Judgment” "
by J. James Tissot

“We usetheterm* imprecatory psalms’ to describe those psalms that contain curses
or prayersfor the punishment of the psalmist’ senemies...Many commentators dismiss
these prayers as remnants of a less devel oped stage of religion, which we have now
outgrown. They claimthat such prayersarenolonger valid in New Testament times,
since we are now told to love our enemies and not to take revenge. Such claims,
however, are not supported by a careful study of these Psalmsor therest of Scripture.
These prayers, harsh though they sound, were proper prayers when they were first
uttered, and they are still proper today...Luther once commented that we cannot pray
the Lord s Prayer without cursing. Everytimewe pray “ Hallowed be Thy Name, Thy
kingdom come, Thy will be done,” we are praying that the plans of Satan and all who
serve himwill fail and that they receive the judgment which they deserve. We should
indeed pray that God will lead our enemies to repentance and forgiveness as Christ
and Sephan did, but we must also pray that all who continue to defy God will receive
thejusticethey deserve. Godisa God of absolute holiness...When the psalmist uttered
such prayers, his concern was for the God's glory and the success of God's
plans...Smilar prayers for God to display His justice occur in the New Testament.
Paul prayed for God's judgment against those who opposed his preaching of the
gospd (Galatians 1:8; 2 Timothy 4:14). Even the saintsin heaven pray, “How long,
Sovereign Lord, holy and true, until you judge the inhabitants of the earth and

avenge our blood?” (Revelation 6:10)” (Brug, pp.12-13)
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Intheinspired wordsof Psalm 69, thedying Messiah callsdown thejudgment of God
upon His enemies. As noted above, thisisnot adesire for personal vengeance, but
aholy desirefor theunhindered accomplishment of thewill and purposeof God. The
enemies of the Righteous One
appear to have triumphed. They
rgjoice in their victory while they
scorn and oppress the Servant of
God. Thetable of the feasting, the
symbol of their victorious self-
confidence, shall become the
Instrument of their doom. Theeyes
of those who have gazed without
pity upon Him whom God has
smitten, shall be blinded, and the
proud backs of the oppressors shall
be bent forever beneath the yoke of
dlavery. By spurning the freedom
that God offered, they chose for
themselves davery instead. By
refusing to see the truth that God
had plainly revealed they cursed
themselvesto stumblehelplessly in
the darkness. Thus Israel has
brought the judgment of God upon
itself by its defiant rejection of the
Savior whom God had sent. Thisis
a grim but realistic picture of the
righteousjudgment of God at work.
John MacArthur notes:

“David - . Psalmist” by J. James Tissot

“ One of the saddest commentariesin history isthat so many people placetheir trust
in the very thing that damns them. All false religions - pagan, cultic, unbiblical
Christianity, and every other kind - present counterfeit means of salvation. Themore
their adherents feed on the fal sehoods, the more immune they become to the true
gospel of Jesus Christ, theliving bread of life. Asshecontinuedtoreect God, Israel
became progressively more spiritually blind - so blind that she could not recognize
her own Messiah and Savior. Just as David had prayed in righteous indignation
against the sins of his own people, Israel’s eyes were darkened to see not. Because
Israel refused to seethethings of God, God judicially ratified her willing blindness.
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“ Bend their backs” may suggest the hunched over posture in which blind people
sometimes walk as the grope their way on a path they cannot see that leads to a

destination they do not seek.” (MacArthur, p. 104)

Yerses 11-12

Again | ask, Did they stumble so asto fall beyond recovery? Not at all! Rather,
because of their transgression, salvation has come to the Gentiles to make | srael
envious. But if their transgression means riches for the world, and their loss
means riches for the Gentiles, how much greater richeswill their fullness bring?

“Again | ask...” - A rhetorical question expecting a negative answer, similar to that
of Verse 1, advances the discussion to the next thought. In the preceding verses,
Paul has firmly asserted the hardening of Israel and the preservation of a believing
remnant. He now proceeds to define the redemptive purpose of God in His
judgement upon apostate Israel. “ Did they stumble so asto fall beyond recovery?”
“Stumble” (Greek - “ptaio”) literally means to collide with or crash against
something. It iscommonly used in the sense of stumbling over an obstacle. James
uses the same word in a spiritual sense in reference to sinning: For whoever keeps
the whole law and yet stumbles at just one point is guilty of breaking all of it.”
(James 2:10; cf. also 3:2; 2 Peter 1:10). Inthisinstance, the stumbling of Israel isher
rejection of Christ and the righteousness of God offered through Him. “To fall
beyond recovery” (Greek - “ pipto” ) istheresult of the stumbling. Thetermisused
inthe same sensein the Septuagint’ stranslation of Isaiah 24:20- “ Theearth staggers
likeadrunkard, it swayslike a hut; itstransgression liesheavy upon it and it falls
and will not rise again.” The term is often used in the New Testament to denote
apostasy and spiritual ruin (cf. Romans 11:22; 14:4; 1 Corinthians 10:12; Hebrews
4:11). Thequestion posed herepertainsto God’ s perspectiveon |sragl’ sapostasy and
His purpose therein, thus the use of the Greek preposition “ hina” (“so as’). John
Murray iscorrect in hisassertion: “ We are here advised, ther efore, of the overriding
and overruling design of God in the stumbling and fall of Israel.” (Murray, p. 76)
Dr. Stéckhardt amplifies that thought in thisway: “ The sense of the question is
this: did they stumblejust so that they might never riseagain? Istheir fall anendin
itself? Could it simply have been God’ sintent that they fall and be destroyed so that
He might find pleasure and satisfaction in their destruction?” (St6ckhardt, p. 514)
Isthis merely an example of the vengeful judgment of an angry God? The answer
iIsimmediate and emphatic. “Not at all.” Our God takes no pleasure in the death of
the wicked - “Do | take any pleasure in the death of the wicked? declares the
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Sovereign Lord. Rather, am | not pleased when they turn from their ways and
live?” (Ezekiel 18:22). Even injudgment thereis redemptive intent, for above all
else, God islove. God's desire for the salvation of His people never weakens or
comestoanend. Evenintheface of their obstinate rejection He would still restore
them. Even asHe punishes, He seeksto | ead them to repentance and the punishment
visited upon one becomes the occasion of blessing for another.

“Rather, because of their
transgression, salvation has
cometothe Gentilesto make
Israel envious.” - Paul now
returns to the concept
introducedin 10:19, based on
Deuteronomy 32:21, namely
the offer of salvation to the
Gentiles as a means of
stimulating a renewa of
Interest among the Jews. The
“transgression” of lsrad is
4 once again their rgjection of
heMessiah and their attempt
0 attain a righteousness
.| based upon the law which is
N the opposite of the
| righteousness of God in
.. Christ. In the redemptive
b purpose of God, just
judgment upon Israel’s sin
servesboth astheoccasion of
: : ; \ - %, | savation for dl the nations
L e A i\ sg: and yet another opportunity
“This Generation V;i’I-I.-I‘B-!e.?eIEHReﬁponsiblefdr'the Blooa;f_ to proyoke within the Jews
all the Prophets.to the Blood of Zechariah whowasKilled the jealous desire to
between the Altar and the Sanctuary” by J. James Tissot ~ recapturethat which they had
thrown away. “ Such is the

astounding mercy of God that He makes even the hardening and the fatal fall of the

Jews serve His redemptive purpose.” (Lenski, p. 693)
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“Butif their transgression meansrichesfor theworld, and their loss meansriches
for the Gentiles, how much greater richeswill their fullnessbring!” - The apostle
isunwilling to simply write off ethnic Israel. Hearguesfrom the lesser to the greater
to suggest the possibility that despite the Messiah’ s rejection by the majority of the
nation, those Jews like himself who have come to faith in Jesus are still uniquely
positioned to play a specia role in the blessing of mankind. God's redemptive
purpose in believing Israglites is greater still than His redemptive purpose in
unbelieving Israelites. Paul, the Jewish apostleto the Gentiles, isthe perfect example
of thistruth. Thekey wordsherearethe contrastingterms*loss’ (Greek - “ hettema”)
and “fullness’ (Greek - “pleroma”). “Hettema” is unusua in New Testament
Greek. It isderived from averb which means “to beless,” “to be weaker,” or, “to
be defeated.” Israel’s “transgression” in rgecting Christ has been for her the
ultimate spiritual defeat. The term is never used in a numerical, statistical sense.
“Fullness,” indirect contrast, refersto completenessor fulfillment. The sense of the
terminitsevery Biblical useisqualitative not quantitative. That which waslost by
the apostate majority has been completely restored to the believing remnant (11:5,7)
through whom the Gospel is now being proclaimed throughout all the world. Thus,
“their fullness’ is not something yet to be realized in the far distant future. Itis
present reality as Paul writes to the congregation in Rome. Millennialist fantasies
about agenera conversion of ethnic Israel during the Tribulation Period on the eve
of a thousand year earthly kingdom for the Jews find no support in Romans 11.
Lenski correctly defines the contrast in this way:

“ Thethought is not that if the Jewish loss made the world rich, then the Jewish gain
would make it even richer. Itisthis: if the Jewish loss makes the world rich (which
it surely does), this fact stands out as such still more when many of these very Jews

themselves now embrace this fulness, these riches.” (Lenski, p. 694)

Yerses 13-15

| amtalking to you Gentiles. Inasmuch as| amthe apostleto the Gentiles, | make
much of my ministry, in the hope that | may somehow arouse my own people to
envy and save some of them. For if ther reection is the reconciliation of the
world, what will their acceptance be but life from the dead?

“| am talking to you Gentiles.” - Thisisthefirst instance in the letter where Paul
addresses the Gentile members of the Roman congregation as such. He speaks as
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“theapostletothe Gentiles” and urgesthem to avoid thetemptation to view the Jews
or Jewish Christian with scorn and disdain. To do so would be to fall prey to the
same sinful pride which has resulted in the downfall of Israel. Paul has been an
aggressive and unapol ogetic advocate of the mission to the Gentiles and of their
inclusion as compl ete equalsin the Christian Church. He has consistently been their
spokesman and defender even intheface of bitter opposition. But eveninthis, apart
of Paul’ smotive has been adesirefor the salvation of hisown nation, the Jews. Like
the God whom he serves, Paul is determined to find even in man’ srejection away to
enhance the progress of salvation. Franzmann notes: “ Paul cannot reach hisfellow
Jews directly; they break into anathemas at the sight of him. He must seek them

“If You Arethe Christ, Come Down from the Cross’ by . Schuler

roundabout, through the Gentiles; the Gentile Christians are Paul’s mission to the
Jews.” (Franzmann, p. 200, 201) Itisthe apostle’ sintent by the very emphasisof his
ministry asan outreach to the Gentiles* to arouse my own peopleto envy” andinthis
way to reach out to the elect remnant of the nation - “ save some of them.” Inthis
context, “ their rejection” refersto God’ srejection of |sragl asthe consequence of the
nation’ sunbelief, not Isragl’ sstubborn rejection of Jesus. “ Thereconciliation of the
world,” the outreach of the Gospel to every nation, and the subsequent conversion of
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countless Gentiles to faith in Christ, this is the miraculous result which God has
brought about by Hisjudgment upon Israel. “Reconciliation” (Greek - “ katallage”)
refers to the action of God in bringing sinners into a peaceful relationship with
Himself by removing the barrier of sin which separated Him from fallen mankind by
thesacrificeof HisSon. TheEnglishword“ reconciliation” isderived fromtheLatin
“to bring together again.” It describes the restoration of friendly relationships and
peace where before there had been alienation and hostility thru the removal of the
offense which caused the disruption of peace and harmony. Thisreconciliationisan
objectivereality in the substitutionary death of Christ on the cross. The blessings of
thisreconciliation arereceived by each individual through faith, whichis, of course,
also agift of God.

“ The reconciliation obtained through the unbelief and the resultant rejection of the
Jews, is not the objective reconciliation of the world with God through Christ’s
blood and death but the subjectivereconciliation, identical withthe conversion of the
heathen world to God of which 2 Corinthians 5:20 also speaks - “ Be ye also

reconciled with God.” (Stéckhardt, p. 517,518)

The theme continues to be God’ s wondrous ability to turn negatives into positives;
to take man’s most obstinate and flagrant rejection and use it in service of the plan
of salvation. Within the apostate nation the faithful remnant is carefully preserved.
Every Jew who is a part of that remnant, that is who comes to faith in Jesus (their
acceptance”) isamiracle of “life from the dead,” like the dry bones of Ezekiel’s
valley restored to life again. The application of this principle transcendsits specific
application to Israel and the Gentiles to remain relevant throughout the history of
God' s people:

“This characteristic feature of the progress of the Kingdom of God can also be
observed inthehistory of the Church of Christ beyond the contrast between the Jews
and the Gentiles. Thelamentablefact remainsthat many, indeed most, of those who
hear the Gospel do not believe and proceed to damnation. This sad reality will
remain unchanged until Judgment Day. Nevertheless, God’ s Kingdom continuesto
move forward on earth. In His own masterful way, God knows how to bring forth
good from unbelief, the most terrible of all evils. God knows how to raise up some
through the downfall of others. It hasoften happened that when the Gospel isdriven
away from one place by the ingratitude of men, that same Gospel moves on to
another place, there to establish a firm foundation and bring forth abundant fruit.
This is the way in which God’s Word came to the Gentiles from the Jews. In the
same way the Word of God came from the Greeks and Romans to the Germanic
peoples, and from the Old World to the New World. In the hand of God the
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per secution of the Christians became the meansto spread the Christian Church. As
persecuted Christian fled into exile they took their great treasure, the riches of
Christ, with them, and there, in exile found open and receptive hearts. The
flourishing of faith far away among strangers has often produced the same
wholesome reaction upon the church at home. The zeal of the newly converted
excites and awakens many who have grown indolent or have already died. Itisa
particular comfort for Christian pastors to recognize that as Paul provoked Israel
by his preaching to the Gentiles, their ministries reach farther than their eyes can
see. If they but faithfully carry out their office at hometo the souls entrusted to their
care, they thus provide the instruments thru which God will carry out His saving
workinothers. All thesearewaysand meansby which God bringstogether the elect
fromall the ends and corners of the earth. In this way, the Church of Christ isled

toward her consummation and her glorification.” (Stéckhardt, pp. 519,520)

Our indolent and apathetic churches would do well to ponder the lesson of this
pattern within the history of God'’s people.

Yerses 16-21

If the part of the dough offered asfirstfruitsis holy, then the whole batch is holy;
if theroot isholy, so arethe branches. |f some of the branches have been broken
off, and you, though awild olive shoot, have been grafted in among the othersand
now share in the nourishing sap from the olive root, do not boast over those
branches. |If you do, consider this; You do not support the root, but the root
supports you. You will say then, “Branches were broken off so that | could be
graftedin.” Granted. But they were broken off because of unbelief, and you stand
by faith. Do not be arrogant, but be afraid. For if God did not spare the natural
branches, He will not spare you either.

“If the part of the dough offered as firstfruitsis holy...” Two comparisons are
offered toillustrate and drive home this fundamental truth. Thefirst isderived from
theworship life of ancient Israel (Numbers 15:17-21). From thefirst dough made of
thenew grain aportion was set aside and baked for the Lord. Thissacrificial offering
served to sanctify and blessthe entire harvest. Later in the second metaphor (Verse
28) Paul explainsthat the root of the olive vine representsthe patriarchs. That being
the case, it would seem that the “firstfruits’ of the batch would aso represent the
patriarchs of Israel. God's choice of the patriarchs resulted in the fact that through
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them all of their spiritual descendantsare sanctified (cf. Romans4:16-19). Of course,
the patriarchs convey spiritual benefits on their spiritual descendants only as
recipients and transmitters of the promises of God. That benefit is described in the
text in terms of holiness (Greek - “ hagios’). In the sacrificial language of the Old
Testament, holiness carriesthetechnical connotation of having been set apart by God
for salvation. That sense suits Paul’s purpose here perfectly. In this way, the
illustration of thefirstfruitsgrain offering servesasthetransition to themoredetailed
and extended metaphor of the olive
vine with the immediate addition of
the phrase “ If theroot isholy, so are
thebranches.” Theimagery of Israel
as the vineyard of God is well
establishedinthe Old Testament (i.e.-
Psalm 92:13; Isaiah 5:1-7; Jeremiah
11:17). The dependence of the
| branches upon the root is also
~ frequently asserted (i.e. - Job 18:16;
"8 Jeremiah 17:8; Ezekiel 31:7; Hosea
% 9:16). Thus, the introduction of the
B metaphor hereisnot unexpected. The
= point is the same as in the preceding
| phrase. The “root” represents the
patriarchs and the “ branches’ which
spring from that root represent the
true Israel of God. The apostle
maintains acareful balance. Physical
descent from the patriarchs does not,
in itself bring salvation (cf. Romans
e R S ' 2:25-29; 9:6-29). All mankind, both
“Christ in the Vineyard” by Wilhelm Stemhausen Jews and Gentiles are in the same
position by nature in helpless bondage to the power of sin (2:1-3:20) and in need of
God'’ s gift of faith to be saved (3:21-4:25). Y et salvation comes only to those who
are“of Abraham’ sseed” and thusthe people of God are one, and that people hasboth
a Jewish root and a continuing Jewish element.

“If some of the branches have been broken off, and you, though a wild olive
shoot...” - Theimage of the root and the branches now servesto admonish and warn
Gentile Christians. “The branches that have been broken off” are unbelieving
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Israel. The clear implication of the imagery is that the broken off branches were
dead. To say that “some” branches have been severed from the vine (Note the use
of the passive verb to emphasize the divine action involved.) is a genuine
understatement intheface of Israel’ soverwhel ming rejection of Christ. The pronoun
“you” ishighlighted for special emphasis, addressing the Gentile Christiansin Rome
personally and directly. Theolivetreewasthemost widely cultivated fruit treeinthe
Mediterranean region. It had been carefully cultured and developed for centuriesto
provide lush and abundant fruit. The wild olive tree, on the other hand, was an
annoying weed, notorious unfruitful. Thus the process of grafting which Paul
describesis the exact opposite of what would normally be expected, and in thisway
the apostle brings out the wonder of God’'s amazing grace. Lenski summarizes:

“ The astounding miracle of graceis here pictured by an equally astounding figure;
such a wild olive branch grafted in among good living olive branches and thereby
made a joint partaker of the root of the good olive tree, of its fatness, its rich
sap...The marvel of divine grace, which the Gentile Christians are to note well, is
that they, together with the believing Jews are made bl essed partakersof all that God

originally gaveto Abrahamand to the great patriarchs of the covenant.” (Lenski,
p. 705, 704)

“Do not boast over those branches. |f you do, consider this: You do not support the
root, but theroot supportsyou.” - Unfortunately, sinful prideand arrogant superiority
arenot limited to any race or ethnic group. Itisthe natural propensity of all thefallen
children of Father Adam. Gentile Christiansare admonished lest they take pleasurein
the downfall of the Jews and disparage their Jewish fellow-Christians. Having dealt
most severely with all Jewish pretensionsand pride, the apostle now bluntly eliminates
the possibility of boasting among the Gentiles. The* root” which givessustenanceand
support to theingrafted “ branches’ isthe Old Testament heritage of the people of God
stretching all the way back to Abraham and beyond. To disdain that heritage is to
diminish the grace of God which isthe only basis for the salvation of every believer,
whether Jew or Gentile. In view of that grace, the free gift of God's absolutely
undeserved love excludesall possibility of any kind of boasting (cf. Romans 3:27-28).
A careful balance must be maintained here. Every Gentile believer is, in a sense,
indebted to | srael asthe custodian of the oraclesof God. But recognition of and respect
for our Old Testament Hebrew heritage must not be equated with an acceptance of
Judaism as a viable alternative to Christianity. The acknowledgment of the Jews as
“our elder brothers inthefaith,” to usethe language of modern ecumenism, dare
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never be construed as approbation of their ongoing rejection of Jesusasthe promised
Messiah, the only Savior of the world.

“You will say then, “ Branches were broken off so that | could be grafted in...” -
Theargument followsalogical progression. Thehypothetical Gentile boaster points
out that he must be superior because others were removed to make way for him -
“branches were broken off so that | could be graftedin.” Paul ironically agrees -
“Granted.” Thereissometruth here, but itisonly ahalf-truth. Ashasalready been
demonstrated, God had much more in mind than the salvation of the Gentilesin His
judgment upon Israel. The divine intent from the beginning was the salvation of
mankind, both Jew and Gentile. It issheer egotism for the Gentile to now conclude
that God'’ s sole purpose in condemning the Jews was to save the Gentiles. Thisis
exactly the same kind of egotism that had |ed the Jewsto conclude that the choosing
of Israel wasan end in itself because God only the Jews and not the Gentiles. At the
root of Israel’s rejection was a lack of faith - “they were broken off because of
unbelief.” Gentiles must now guard against sinful pride and self-exaltation because
the basis for their relationship with God is also faith - “and you stand by faith.”
Faith is God' s gift, not man’sdoing. Thisisno inherent virtue, merit, or superiority
that contributes to its bestowal by God.

“Donot bearrogant, but beafraid. For if God did not sparethe natural branches,
Hewill not spareyou either.” - Thoughts of self-satisfaction, superiority and pride
must give way to reverent awe before the mighty God. Thisisthefear of God which
is the beginning of truewisdom (Proverbs 1:7).“ Only fear of God can keep faith
fromdeteriorating into presumption, sinceonlyintrembling creaturelinessdoesfaith
retain its character as dependent trust.” (Dunn, p. 663) The Gentiles are urged to
learn from the negative experience of Israel. When the descendants of Abraham fell
from faith, they were cut off despite an ethnic pedigree that reached back across the
centuries. If God so judged the Jews, who had anatural connection to the sustaining
root, Hewill surely also judge those who have been grafted in asalien branches. We
would all do well to heed the warning of Isragl’s downfall. “ Faith cannot become
proud at the sight of God's judgment upon unbelief. When faith sees broken
branches|ying withered on the ground, faith isfilled with fear and says, “ There but
for thegraceof God liel.” (Franzmann, p. 204)

Yerses 22-24
Consider therefore, the kindness and the sternness of God: sternnessto thosewho
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fell, but kindness to you, provided that you continue in His kindness. Otherwise,
you will also be cut off. And if they do not persist in unbelief, they will be grafted
in, for God is able to graft them in again. After all, if you were cut out of an olive
tree that is wild by nature, and contrary to nature were grafted into a cultivated
olivetree, how much morereadily will these, the natural branches, be grafted into
their own olive tree.

“Consider therefore, the kindness and the sternness of God.” - The point is
restated in the customary language of theology. The “kindness’ (Greek -
“chrestoteta”) and the
“sternness” (Greek -7
“ apotomian” ) of God areset in
juxtaposition with one another.
“Kindness” indicates thef
generous, giving quality o
God's undeserved love - “the g
fountain of all spiritual &
blessingsand gifts.” (Lenski, p. |
709) “ Sternness,” on the other |
hand, is a harsh word which
literally means* the cutting off” WY )P
derived from the sharp edge of : Gl
the blade used in the severance.
Thisisthe only use of the word
in Scripture. In classical Greek
it carries the legal connotation
of the condemning verdict of §
the judge in a courtroom. Both
of theserealitiesmust bekeptin R
mind. Do not presume on the PAS
“kindness’ of God, lest, like
those who have fallen, you P
experience the terror of HisP
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“sternness”  This is the “Ezekiel in the Valley of the Dry Bones”
dialecticof law and gospel. The by Rudolf Schafer

proper distinction betweenthem
isof crucial importance. Inthisinstance, the“ sternness’ of God isdemonstrated by
His just judgment upon fallen Israel and His “kindness’ is shown by His gracious
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call tothe Gentiles. Paul cautionsthat the Gentiles ought to be warned by that which
befell the Jews and at the same time comforted by the incredible grace and mercy
which they have already experienced. Thedecisivefactor hereisfaith. If Isragl were
toreturntothefaith, God in Hismercy would restorethem to the position fromwhich
they havefallen. Likethefather of the wayward prodigal, God is ready and eager to
welcome His wandering children home. On the other hand, if the Gentiles were to
glip into unbelief, they would be cut off as surely as Israel had been. Paul stretches
theterms of hismetaphor to emphasi ze God’ sreadinessto forgive and restore I srael.
The“ horticultural impossibility becomes a way of emphasi zing the power of God.”

(Dunn, p. 675) The branches that have been cut off could be regrafted again if
wayward |sraelites were to return to the faith. Douglas Moo notes:

“1n speaking of such a regrafting, Paul again reveals how little heis concerned to
stick to the details of actual olive cultivation in his metaphor. It is not the logic of
nature that explains this regrafting, the theologic of the God who “ give life to the

dead and calls things that do not exist asif they did.” (4:17)” (Moo, p. 707)

The clear emphasis throughout this section is on the gracious action of God to the
exclusion of all human effort. St. John Chrysostom properly observes. “ Paul does
not point to human works, but to the goodness of God as a reminder to us that our
salvation comes from God's grace and to us tremble.” (Bray, p. 295) No room
remains for ethnic pride from either Jew or Gentile.

“ After all, if you were cut out of an olivetreethat iswild by nature...” - The apostle
again employs an argument from the lesser to the greater (“ afortiori”) to defend the
appropriatenessof therestoration of believing Israel.  Theargument issignaled by the
repetition of thewords* how much more.” The Gentiles nationswere“ an olivetree
that iswild by nature.” They were not apart of the chosen people, nor did they enjoy
any of the benefitsand blessingsof Israel’ scovenant with God. By contrast, Israel was
“a cultivated tree,” meticulously cared for and carefully pruned by the God who had
chosen thispeoplefor Himself. If God was capable of grafting branchesfrom thewild
tree into the cultivated one He would certainly be capable of regrafting the natural
branches of the cultivated tree. Once again it is faith, not ethnic identity which is
critical. Gentiles must resist the temptation to scorn the Jews lest they fall prey to the
same self-righteous pride which had originally led to the downfall of Israel. The
grafting of thewild branchesinto the cultured tree does not represent anew beginning
but the reaffirmation of afaith based concept of the people of God, a concept that
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“The Pharisees and Sadducees Come to Tempt Jesus’ by J. James Tiséot

had been obscured by Israel’s egotistical misunderstanding. Dr. Moo offers this
helpful summary of the entire metaphor:

“Paul skillfully mixes theology and exhortation in this paragraph. His olive tree
metaphor makes an important contribution to our understanding of the people of
God. Itisnotoriously easy to squeeze mor e theology out of such a metaphor than it
isintended to convey. But basic to the whole metaphor isthe unity of God’ s people,
a unity that crosses both historical and ethnic boundaries. The basic point of the
metaphor is that there is only one olive tree, whose roots are firmly planted in OT
soil, and whose branchesinclude both Jews and Gentiles. Thisolivetreerepresents
the true people of God. The turn of the ages at the coming of Christ brought an
important devel opment in the people of God; the object of onesfaith became clearer
and more specific and the ethnic makeup of that people changed radically, as God
extended Hisgracein vastly increased measureto the Gentiles. But Paul’ smetaphor
warns us not to view thistransition as a transition of one people of God to another.
Gentileswho cometo Christ become part of that community of salvation founded on
God'’ spromisesto the patriarchs. And*“ messianic Jews,” following in the footsteps
of their believing ancestors, belong to this same community...We must remember
that, for Paul, the church wasboth rooted in the Jewsand heavily popul ated by Jews.
The coming of Christ did not for himinvolve ethnic subtraction, asif Jews were not
eliminated, but addition, with Gentiles now being added to believing Jews. Paul’s
boundary for the people of God is a religious one - faith in Jesus Christ - not an

ethnicone.” (Moo, pp. 709-710)
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Yerses 25-27

| do not want you to be ignorant of this mystery, brothers, so that you may not be
conceited; Israel had receiving a hardening in part until the full number of the
Gentiles has come in. And so, all Israel will be saved, as it is written: “The
Deliverer will come from Zion; He will turn godlessness away from Jacob. And
thisis My covenant with them, when | take away their sins.”

“1 do not want you to beignorant of this mystery, brothers, so that you may not be
conceited.” - This introduction highlights the profound significance of the
conclusion which now follows and serves to draw the reader’s attention to these
words. Given the context, the “ brothers’ addressed would appear to be the Gentile
members of the Roman Church. Paul’ sconcernisthat they not fall into the sametrap
of conceit which had so successful snared their Jewish counterparts. The Greek text
literally says- “ so that you might not be wisein your own estimation.” Thewarning
Is against ethnic pride and exclusiveness. If faith is perverted into something other
than a complete dependence upon God, a claim upon Him rather than trust in Him,
then God'’ slove comesto be seen asaright to which oneisentitled by birth or merit.
Faith has then become what James Dunn aptly calls“ unfaith.” That isthe grim fate
which befell Isragl and against which Paul warns the Gentiles. “ In this way Paul
underlinesthe precariousness of the Gentile believerssituation - precarious because
thehistory of | srael showshow quickly faith can be corruptedinto unfaith, how easily
grace can be perverted into human presumption.” (Dunn, p. 675) Our eternal
security restsin the grace of God aone.

That whichishereexplainedisa“ mystery,” adimension of the plan of salvation that
cannot be discerned by human effort but must be revealed or disclosed by God (cf.
Ephesians 1.9; 3:3,4,9; 6:19). Theimplication isthat that which Paul now uncovers
for his readers has been revealed to him by God Himself. Paul uses the same word
in Ephesians 3:6 to describe the inclusion of both Jews and Gentiles in the plan of
salvation: “ This mystery is that through the gospel the Gentiles are heirs togther
with I srael, memberstogether of one body, and sharerstogether in the promise of
Christ Jesus.” C.F.W. Walther comments on the appropriateness of the use of the
term “mystery” in thisregard:

“It is true to us, who look back on the eighteen centuries of the history of the
Christian Church, who still have the Jewish nation before our eyes, who know of the
conversion of Jews in all ages and countries, who observe how even today God
faithfully keeps His covenant with Israel - to us this no longer appears as a great
mystery, aslittle as the wickedness of Antichrist revealed to us by the Reformation.

478



However, if weimagine ourselvesin the position of the Roman Gentile Christiansto
whom Paul wrote, it will soon become clear to us that for them the apostle’'s
prophecy of Israel’s survival and admittance to the Kingdom of Christ to the Last

Day was bound to be an unexpected, great, marvelous mystery.” (Pieper,li|,

“The Pharisees are blind guides. If a blind man leads a blind man both will fall into
apit.” ByJ.James Tissot

“Israel has experienced a hardening in part until the full number of the Gentiles

has come in, and so all Israel will be saved.” - The mystery includes three

components: (1) the partial hardening of Isragl; (2) that partial hardening will persist

“until the full number of the Gentileshascomein;” and, (3) in the end, according

to the plan of God, “all | srael will be saved.”

The mystery’s first component is that there will always be a remnant within Israel.
The hardening which has come upon the nation will alwaysbeonly “in part.” Itis
clear from that which has come before that the hardening which has befallen much
of Isragl isthejudicial action of God upon men who have obstinately chosen to defy
and disobey Him (cf. Romans 1:18f.; 9:18: 11:7). Nonetheless, a faithful remnant
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remains within the apostate nation which continues to trust in the Lord and will be
saved by Him. This repeats the point stressed earlier in the chapter. “ God did not
reject His people whom He foreknew.” (Vs.2) The Jews will never be excluded
from the church. Israel’sremnant will continue to play an important role in the plan
of salvation.

Next Paul asserts that this partial hardening of Isragl will continue throughout the
New Testament era, until the end of this age and the coming of the judgment when
“the full number of the Gentileshascomein.” Theverb“hascomein” (Greek -
“eserxomai” ) consistently refers to entrance into the kingdom of God in the New
Testament. John Murray describes the phrase as “ the standard term in the New
Testament for entering into the Kingdom of God and life.” (Murray, I, p.93) (cf.
Matthew 5:20; 7:3; 18:3; 19:17; Mark 9:43,45,47; John 3.5; Acts 14:22). Thephrase
“the full number of the Gentiles’ echoes the same language used in reference to
Israel in Verse 12. In both instances it refersto al of the elect within each group,
each and everyone of those whom God has chosen for salvation. The end will not
comeuntil all of the elect have been saved, for God isunwilling to allow one of those
whom He has chosen to be lost. (cf. 2 Peter 3:9) Considerable attention has been
devoted to thepreposition “ until” (Greek - “ achri”) Thosewho misusethispassage
in support of mass Jewish conversion theories insist that the preposition implies a
period of timethat will cometo an end and be followed by achangein the condition
denoted. According to this view, the current hardening of the Jews will one day be
removed and the I sraelite nation will experience aspiritual rejuvenation. The Greek
preposition, however does not necessarily imply a consequent change in condition.
The same term is used, for instance, in the Septuagint version of 2 Samuel 6:23 -
“Micah daughter of Saul had no children until the day of her death” - surely
without any implicationthat the barrenness of Saul’ sdaughter changed and shebegan
to have children after her demise (cf. also 1 Corinthians 15:25; Revelation
2:10,25,26). The preposition is used similarly in thisinstance to indicate that there
will always be aremnant in Israel, right up to, “until” the end of time.

The third element in the mystery is the salvation of “all Israel.” The phrase has
prompted widespread debate among commentators, and spawned ahost of millennial
fantasies about a general conversion of ethnic Israel at the beginning of Christ’'s
thousand year reign on earth. What would be the point of a national conversion of
the last generation of ethnic Israel, atiny fraction of thetotality of the nation, which
left all the preceding generations dead and damned? Recognizing theinadequacy of
this view, some extreme millennialists, driven by the flawed logic of their own
position, have gone so far as to offer the ludicrous suggestion that there will be a
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resurrection of the Jewsalonefor or during themillenniumwhichwill literally enable
each and every physical descendant of Abraham to be saved.

Despitetheimpressive array of interpreterswho have advocated some variety of this
view, both the immediate and general context of the phrase preclude this
interpretation. The phraseisintroduced with the Greek preposition “ houtos” which
means“ thus” or “ inthisway.” Accordingly, therelationship betweenthemystery’s
three elementsis not a matter of time sequence. Those who anticipate afuture - end
time, general conversion of the Jews outline the proposed sequenceinthisway: first
the partial hardening of Israel during the dispensation of the Gentile church, followed
by the incoming of the fullness of the Gentiles at the end of the church age, which in
turn would be followed by the genera conversion of ethnic Isragl during the
tribulation period on the eve of the millennium. Thetemporal sequenceis essential
to this view. However, there is no temporal sequence in the Greek text. The text
does not say “ and then (Greek “ kai tote” ) all Israel will be saved” ; it says“ andin
thisway (Greek - “ kai houtos™) all Israel will be saved.” The preposition which
introducesthefinal phraseindicatesthat the salvation of all Israel occursthrough or
by means of the partial hardening which preserves|srael’ sremnant and theincoming
of the fullness of the Gentiles. The grammarians call this an “ adverb of manner.”

The point is not when it happens but how it happens. Lutheran theologian Wilbert
Garwisch explains the significance of the preposition in this way:

“The word “ houtos’ does not mean “then.” It means “ so in this way, in this
manner.” 1t sumsupwhat Paul hassaid. Inthe preceding he emphasized that there
isstill aremnant chosen by grace fromamong the Jews. The hardening of Israel, the
blood descendants of Jacob, isonly “ in part.” It does not include the whole nation.
Through the years some will come to faith. But also the elect from among the
Gentileswill comeinto Christ’schurch. By adding thefull number of these Gentiles
to the remnant of Jewish believers, all of God’strue Israel, and the full number of
His elect, consisting of believers of both Jewish and Gentile stock, will be saved.”

(Garwisch, p. 725)

This view fully agrees with Paul’ s repeated assertions that salvation can never be a
matter of national entitlement. “All Israel” refersto the whole people of God, the
elect among Jew and Gentile alike, for these are the true descendants of Abraham
(Romans 9:6f.), thetruelsrael of God (Galatians 6:16). Thiswastheview of theearly
church fathers. Theodoret of Cypruswritesinthe Fourth Century: “ All Israel means
all those who believe, whether they are Jews, who have a natural relationship to
Israel, or Gentiles who are related to Israel by faith.” St. Augustine rightly
contends:. “ Not all the Jews were blind; some of them recognized Christ. But the
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fullness of the Gentiles comesin among those who have been called according to the
plan, and there arises a truer Israel of God...the elect from both the Jews and the
Gentiles.” (Bray, p. 298) A recent study on eschatology and millennialism by the
CTCR argues that thisis the only interpretation consistent with the text of Romans
9-11 and Paul’ s description of the Israel of God elsewhere in the New Testament.

“ The apostle plainly states that “ not all who are descended from Israel belong to
Israel” (9:6). The “children of the promise” not the “ children of the flesh” (the
national Israel), areGod’ schildren (9:8). If Israel refersmerelyto Jewsasanation,
then this distinction is removed. However, if Israel refers to “children of the
promise,” then the distinction is maintained, and Paul’ s argument in Romans 9-11
continues- namely, that God’ select, both Jewsand Gentiles, will be saved according
to His plan which has been revealed in the Gospel (the* mystery”). The heirs of the
promise are those who believe, Jew and Gentile alike (Romans 4). Thusit is that
elsewhere the apostle can refer to the church as*® thelsrael of God.” ... In Romans
11:1 Paul addresses the question of whether God hasrejected all Jews, not whether
He will save all Jews. In w. 1-10, he answers in the negative. Thereisevenin
Paul’s day a remnant of believing Jews. In the rest of the chapter, the apostle
explains the purpose served by the unbelief of the majority of the Jews.
Paradoxically, through their rejection of the Gospel, the Gospel went to the Gentiles
(11:1-12,19,25,30). In turn, the salvation of the Gentiles serves to make the
unbelieving Jews* jealous,” i.e. to incite themto hear the Gospel and also be saved
(10:19; 11:11,13-14,31). Themysteryrevealedin11:25-27isthat “ ahardening has
comeupon part of Isradl, until thefull number of the Gentilescomein, and so all
Israel will be saved.” Theword “so” means* in this manner,” that is, in the way
just described, not “ then,” asif it meant after the fullness of the Gentiles comesin.
How will all Israel be saved? The answer is given in vs. 25 and is explicated
throughout the chapter. The hardening upon part of Israel has allowed the Gospel
to gotothe Gentiles, and theinclusion of the Gentiles servesto incite the unbelieving
Jews to believe the Gospel and thus be saved (regrafted into the olive tree). This
process will continue until the end, “ until the full number of the Gentiles comes
in.” ..In summary, “all Israel” consists of the groups mentioned in v. 25, the
believing part of the Jews and the* full number of the Gentiles.” “All Israel” isthe
whole olive tree consisting of the natural branches (Jews who believed), the wild
olive branches (Gentiles who believe), and the regrafted branches (Jews who will
believe). Thesecongtitutethe® all” inverse32. “All I srael” ismadeup of “ everyone
who calls upon the name of the Lord” (10:13), the elect of the Jews and the
Gentiles, the“ newIsrael” (Romans4:11-12, 16; 9:24; Galatians 3:26-29; 6:15-16)
(CTCR, pp.36-37)

“As it iswritten, “ The Deliverer will come from Zion; He will turn godlessness

away from Jacob. AndthisisMy covenant with themwhen | takeaway their sins.”
- Inthecharacteristic fashion, the point isnow affirmed by Old Testament Scripture
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through a series of allusions to Isaiah 59. Martin Franzmann describes Paul’s
method of citation in thisway:

“ Paul’ s quotation of the promise fromthe Old Testament is extremely free; it might
almost be called variations on a theme from Isaiah (Isaiah 59:20-21). The basic
thought is from Isaiah 59, that mighty liturgy of repentance and absolution, an
absolution spoken by the Lord, who Himself restores righteousness and brings
salvation, so that all theworld in East and West might fear HisName. But thereare
added touches from the Psalms (Psalm 14:7; 53:6), and the picture of the promised
covenant is colored by reminiscences of Jeremiah (Jeremiah 31:33-34).”

(Franzmann, p. 207)

The prophet foretells the coming of the “ Deliverer” (Greek - “ ruomenos’) Thisis
the classic Hebrew Messianic title “Go’el,” which means “Vindicator” or
“ Redeemer” best known from Job 19:25 - “| know that my Redeemer lives and that
He shall stand on thelatter day upon the earth.” The promised Messiah will come
“from Zion.” “Zion” is the hilltop upon which the original Davidic fortress of
Jerusalem wasl ocated which becamethe site wherethetemplewaslater constructed.
— The term comes to be
S RS X )
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Hiscomingisto*“ turn godlessnessaway from Jacob” andto“takeaway their sins.”
The reference is the incarnation, the first coming of Christ and the results of His
coming upon both Jew and Gentile throughout the New Testament era: “ It isa sweet
statement because it teaches clearly that in the New Testament forgiveness of sinsis
to be preached. Thisliberation of the peopleisto be understood as extending from
the beginning of the preaching of the Gospel until the end.” (Melancthon, p. 207)
The promised salvation is certain becauseit is not dependant upon human action. It
will be brought about by God in His grace - “He (the Redeemer) will turn
godlessness away...| will take away their sins.”

Yerses 28-32

Asfar asthe gospel is concerned, they are enemies on your account, but asfar as
election is concerned, they areloved on account of the patriarchs, for God’s gifts
and Hiscall areirrevocable. Just asyou who were at one time disobedient to God
have now received mercy as a result of their disobedience, so they too have now
become disobedient in order that they too may now receive mercy as a result of
God' s mercy to you. For God has bound all men over to disobedience so that He
may have mercy on them all.

“As far as the gospel is concerned, they are enemies on your account...” - The
apostle now returnsto the subject of Isragl’ sremnant and urges his Gentile readers not
to despise the Jews, for there are those among them who will yet cometo believe. At
the present moment “they are enemies’ “asfar asthe gospel is concerned.” They
have failed to respond to the revelation of God's righteousness in Christ and have
choseninstead to pursue arighteousness of their own making based upon thelegalistic
observances of Judaism. They are adamantly opposed to Christ and His Gospel and
have thus chosen to be “enemies’ of God. But even in the Jews' regjection of ther
Messiah God has asaving purpose. Paul again reminds the Gentilesthat they arethe
beneficiaries of Jewish apostasy - “ they areenemieson your account.” Nonetheless,
theremnant still remains, hidden, asit were, among the great mass of their unbelieving
countrymen. Gentile Christians cannot yield to the temptation to give up on the Jews,
no matter how bitter their opposition to the Gospel may be, for the sake of thisremnant.
“God did not reject His people whom He foreknew.” (Romans 11:2) There are still

those among them whom God has chosen for salvation. Of thisremnant yet to be Paul

says, “asfar aselection is concerned, they are loved on account of the patriarchs.”
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“The Call of Abraham” by E.M. Lilien

The language parallels that of the preceding phrase. As the Gentiles became the
beneficiaries of the Jew’ srejection of Christ - “they are enemieson your account” -
so also the remnant are the beneficiaries of the covenant God established with
Abraham, | saac, and Jacob - “ they areloved on account of the patriarchs.” Inthem,
God’'s ancient promises to the patriarchs will be fulfilled, for they will be true
children of Abraham not by mere accident of physical descent but by thefaith which
God will create within them. The promises of God do not and cannot fail - “for
God's gift and His call areirrevocable.” “Irrevocable’ (Greek - “ ametameleta”)
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isalegal term used to indicate acommitment that is absolutely unbreakable. God's
will for the salvation of His elect has not changed over all the centuries that have
passed since Father Abraham was called out of Ur of the Chaldees to wander as a
stranger and aforeigner in the land of promise. God' s plan of salvation for al those
who aretrue children of Abraham by faithwill be carried out, even for thosewho are,
at the moment, still adamantly opposed to the Gospel of Christ.

“Just as you who were at one time disobedient to God have now received mercy as
aresult of their disobedience, so they too have now become disobedient in order
that they too may now receive mercy asaresult of God’'smercytoyou.” GodinHis
grace will accomplish the salvation of the elect among the remnant of Israel in the
same way that He has demonstrated His undeserved love to the Gentiles through the
disobedience of the Jews. God gracious purpose throughout time has been for the
salvation of Jew and Gentile alike. All who are saved must be saved by His grace
aone. The crucial concept hereis God's “mercy”’ (Greek - “eleos’), undeserved
love extended to those who have no basis upon which to claim or expect that love.
Thereis no room for pride or particularism here. Both the Jew and the Gentile are
guilty of “ disobedience” and therefore absolutely dependent upon the mercy of God.
And yet, even the stubborn disobedience of man becomes atool in the hands of our
loving God who uses the disobedience of one as a source of blessing for another.

“For God has bound all men over to disobedience so that He may have mercy on
them all.” - The colorful language of the phrase serves to illustrate the effects and
conseguences of sin. The opening words of the verse literally say “for God has
imprisoned all in disobedience.” Theverb “ hasimprisoned” (Greek - “ synkleio”)
actually means* tolock someoneupinjail.” Man’'ssin confineshimwithinaprison
of his own construction. This most appropriate description of sin’s impact is
completely consistent with Paul’ searlier descriptionin Romans 1:18ff. JamesDunn
writes:

“ God's wrath as a handing over of man to his own desires and passions = God
shutting all up to disobedience. Without detracting fromman’ sresponsibility for his
own acts, without preventing man from pur suing hisown ends, God has neverthel ess
so ordered things (the way things work out at individual and social, human and
natural levels) that persons who decide to go their own way regardless of God find
themselves more and more confined and hemmed in by the consequences of their
decisions. A path of disobediencefreely chosen becomes moreand moreshut inand

enclosed by that very disobedience.” (Dunn, p. 696)
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Paul emphasizesthefact that this confinement appliesto®all men,” Jew and Gentile
alike. They are locked up together equally helpless and hopeless, without the
possibility of releasing themselves. Jewish presumption of national advantage and
Gentilecondescensiontoward apostate | srael areequally inappropriate. Thereisonly
one exit from this prison, the open door of God’'s mercy.

“The Jew was not a whit better off than the Gentile; all his rights, prerogatives,
claims, and boasts were gone, he lay in the same prison of disobedience with the
Gentiles. The Gentile could not be high-minded and ook down on the Jew as being
one who had fallen so terribly, for his pagan disobedience was the same fearful

prison.” (Lenski, p. 738)

Y et the wonder of God’s love is such that even the disobedience of men is enlisted
to serve the cause of Hismercy - “ so that He might have mercy on themall.” The
universal reality of man's disobedience serves to confront man with his own
hel plessness and convince him of his absolute need for God'’s gracious love. The
Law must do its grim work before the sweet promises of the Gospel can be heard.
“ In Hiswisdom He has by strange ways brought all men, both Israelite and Gentile,
into that blind alley where disobedient man must turn about and face the wrath of
God, acknowledging his disobedience.” (Franzmann, p. 210) Only those who
recognize themselves to be disobedient can be recipients of God’s mercy. Aslong
aswerely on anything else, aslong aswe continueto cling to the delusion of our own
worth or worthiness, we will continue to spurn and reject God’s grace. As Jesus
declared: “It is not the healthy who need a doctor but the sick. But go and learn
what this means, “| desire mercy, not sacrifice.” For | have not cometo call the
righteousbut sinners.” (Matthew 9:12-13) Inthisway God usesthe self-reinforcing
consequences of sin to prepare the way for His mercy.

Dr. Stockhardt discernsin these verses a valuable evangelism insight for the church
In every age:

“ By the way, the text of verses 30-32 contains a general word of warning which
Christians would do well to keep in mind. We should never consider all the
unbelievers with whom we have to work as people who are hopelessly lot, just
because at the present time they vehemently oppose the Gospel. Instead, we would
do well to consider the fact that the mercy of God is unlimited, and that He could
very well do the same thing with others that He has done with us. If only we will
forcefully bear witness to the mercy which we our selves have experienced in word
and deed wherever we are, then many souls can be influenced and helped.”

(Stockhardt, p. 549)
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B Yerses 33-36

§ Oh, the depths of the riches of the
wisdom and knowledge of God!
How unsearchable His judgments,
% and His paths beyond tracing out!
% “Who had known the mind of the
¥ Lord? Or who has been His
4 counselor?” “Who hasever givento

God that God should repay him?”
| For fromHimandthrough Himand
# toHimareall things. ToHimbethe
4 olory forever! Amen.

“Oh, the depths of the riches of the
N wisdom and knowledge of God!” -
| Having elucidated the mystery of
& God's plan for the salvation of both
Jew and Gentile, the apostle now
breaks forth in spontaneous
doxology. This powerful hymn of
= adoration openswiththe exclamation
e Mot o) 3 “Oh,” which expresses strong
. TheHven:I Praise of Saints and A g emotion. “ The human and weak Paul
y Praise of Saintsand Ang . . .
by Albrecht Direr exclaims not in awe and fear, but in
wonder and gratitude, at the
boundless providence of God in arranging the mutual assistance of Jews and
Gentiles in the attainment of salvation.” (Fitzmyer, p. 634) “ The wisdom and the
knowledge of God” are depicted as an inexhaustible treasury of unimaginable
immensity and scope - “ the depths of theriches.” Theimagein further emphasized
in the following sentence - “How unsearchable His judgments, and His paths
beyond tracing out!” Thelanguageisreminiscent of the inter-testamental book the
2 Apocalypse of Baruch: “ But who, O Lord, my Lord, can comprehend the workings
of Your judgment? Who can search out the depths of Your way? Or who can trace
the profundity of Your path? Or who can describe Your unfathomable counsel ?”
(14:8-9) The terms “wisdom” (Greek - “sophia’) and “knowledge’ (Greek -
“gnosis’) are closely related to one another (cf. Colossians 2:3). Wisdom is the
ability to put knowledge to work in a proper and appropriate manner. Knowledge
providestheinformation, the factswhich are utilized by wisdom. “ Thewisdom and
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the knowledge of God” are beyond the scope of human comprehension. They may
be known by us only to the extent that God deigns to reveal Himself to usin His
Word. The term “judgments” is used here in the broader sense of decisions in
general. From man’s limited perspective these divine “judgments’ are most often
“unsearchable,” all of our efforts to decipher them are presumptuous and in vain.
No man is capable of mapping out the ways of God or of predicting the course He
will follow for “His paths are beyond tracing out.” Martin Franzmann rejoices:

“ All men end up in beggary (11:32); only God is rich, inexhaustibly rich, rich in
kindness and forbearance (2:4); richinglory (9:23), and the Lord whomHe gave to
Jew and Greek isrich in His beneficence toward all who call on Him (10:12). God
cannot fail for lack of meansin accomplishing Hisends. And God iswise. He uses
all Hisrichesinasure, astounding gover nance of history that overawesand humbles
men. When men put their trust in chariots and horsemen, those reliable makers of
successful history, “...Heiswiseand brings disaster...When the L ord stretches out
His hand, the helper will sscumble, and hewho ishelped will fall, and they will all
perish togther.” (Isaiah 31:1-3) And when world empiresfall (Isaiah 10) and I srael
isjudged and ruined, royal house and all, He makes His Spirit of Wisdomrest upon
the Shoot that growsfrom Jesse' sstump (Isaiah 11:1-2) and through Himmakes His
earth aland of righteousness, a paradise of peace (Isaiah 11:3-9). Men quarre with
Hisways; they carp at His prophet, the Baptist crying in the wilderness, and at His
Son, the Son of Man who eats and drinkswith men, and yet His“ wisdom isjustified
by her deeds’ (Matthew 11:16-20). God knows as no man knows; His knowing is
a knowing with awill and an effect. When he* foreknows’ His people (11:2; 8:29),
He has shaped His people’ s history. As man only riches worth the name are to be
enriched by Him, so man’s only real knowledge is to be known by Him (2
Corinthians 8:9; 1 Corinthians 8:3). Man’sonly wisdomisto fear, to stand in awe
of, Himand to obey. Hisjudgmentsare unsearchable; out of them salvation springs
(cf. 11:32): “Thy judgments are like the great deep; man and beast Thou savest,
OLord.” (Psalm36:6) Hiswaysthrough history areinscrutable; who could have
predcted that the fulfillment of His promises to Israel would bring judgment upon
Israel? Or that the darkling Gentiles should reflect the light of God upon the Jew?”

(Franzmann, pp.214-215)

The hymn draws to its triumphant conclusion with a series of Old Testament
alusions. First from Isaiah 40:13 - “Who has understood the mind of the Lord, or
instructed Him as His counselor?” In the face of historical circumstancesthat are
often bewildering or discouraging, the prophet urges man to remember his proper
place and to humbly bow beforethe greater wisdom of God. TheLord alwaysknows
best, and man should never presume to question or challenge Hiswill. The Creator
does not require the advice or counsel of those whom He has created in determining
Hisplan nor doe Herequiretheir assistancein accomplishing Hispurpose. Thenext
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citation is drawn from the Book of Job - “Who has a claim against Me that | must
pay? Everything under heaven belongsto Me.” (41:11) God exercisesHiswill with
sovereign independence. He who fashioned “ Behemoth” and “ Leviathan” (Job
40&41) is answerable to no one. No human being could ever have any clam upon
Him or control over Him. Paul’ sexpanded paraphrase of thelatter portion of the Job
passage is an acknowledgment of the triune God as the Creator, Sustainer, and Goal
of al the Universe- “For from Him and through Him and to Him are all things!”
A mighty “ Soli deo gloria!” sounds forth in the closing words of the hymn - “To
Him bethegloryforever! Amen.” Thesewordsclearly reflect and areintended for
use in the liturgical worship of the church designed to affirm and enhance God's
glory and renown by praise, prayer and thanksgiving.
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“Reoicein the Lord Always!” By Rudolf Schéafer
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Romang Chapter 12

“The Vineyard of the Lord” by Lucas Cranach eLYounger

Introduction
“In other letters addressed to congregations, Paul follows the same course as he does here and
leaves the admonition concerning the Christian life, to thelast. So he begins with the fundamental
transformation and then marks the range of hisfirst admonitions; the Christian asa member of the
spiritual body created by faithin Christ (12:4,5). He showsthe Christian among Christians. Inthe
grand section chapters 6 to 8 the great fundamentals of the Christian life have already been fully
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presented as the results of the righteousness of God apprehended by faith. There we are shown as
such results: newness of life and salvation (chapter 6); deliverance from the law (chapter 7);
guidance of the Spirit (8:1-17); consolation of hope, etc. (8:18-39) The present section, concerning
the details of thislife might have followed at once, but Paul choseto insert the intervening sections
asto how the mass of Judaismlost God’ srighteousness by unbelief, and how God shaped His plans
accordingly. How justification by faith governsthislifeinitsdetailsisthusreserved for thelast and
is unfolded with proportional fullness. By placing this portion with its details last Paul helps to

round out the great subject of the letter even formally in an excellent way.” (Lenski, p. 744)

Yerses 1-2

Therefore, | urge you, brothers, in view of God’s mercy, to offer your bodies as
living sacrifices, holy and pleasing to God - thisisyour spiritual act of worship. Do
not conform to the pattern of this world, but be transformed by the renewing of
your mind. Then you will be ableto test and approvewhat God' swill is- hisgood,
pleasing, and perfect will.

“Therefore, | urgeyou, brothers...” - Theconjunction “therefore” (Greek - “ oun”)
marksthetransition to the next segment of theletter grounding the exhortation which
is to follow firmly on the theology of justification by grace which has preceded it.
The reference to “God's mercy” indicates that the link is not merely to the
paragraphs which concluded chapter 11. Lenski is correct to assert - The “ oun”
reaches back much farther.” All that which God in his gracious compassion has
done to establish our justification becomes the basis for that which now follows.
Sanctification must always be recognized as the result of justification. To view
sanctification, even to the slightest extent, as a contributing factor in justification is
to overthrow the grace of God in favor of human works. Paul addresses the entire
congregation in Rome, both Jews and Gentiles, with the fraternal salutation
“brothers.” Theverbismost significant - “I urgeyou” (Greek - “ parakaleo” ). The
Greek term means to exhort and encourage from the perspective of mutual concern
and love. It sets the tone for all that is to follow. This is neither a threatening
demand nor a command of the law. Thisis evangelical persuasion in contrast to
legalistic coercion. Martin Luther notes the fundamental theological importance of
thisdistinctioninan Epiphany sermononthistext. TheReformer’ sforceful language
isindicative of the profound significance of thispoint for the Christian faith and life:

“Paul does not say, “1 command you.” He is preaching to those already godly
Christians through faith in the new man; to hearerswho are not to be constrained
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by commandments, but to be admonished. For the object is to secure voluntary
renunciation of their old, sinful, Adam-like nature. He who will not cheerfully
respond to friendly admonition isno Christian. And who attempts by the restraints
of law to compel the unwilling to renunciation, isno Christian preacher or ruler; he
isbut aworldly jailer. Ateacher of the law enforces his restraints through threats
and punishments. A preacher of grace persuades and incites by calling attention to
the goodness of God. The latter does not desire works prompted by an unwilling
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spirit, or service that is not the expression of a cheerful heart. He desires that a
joyous, willing spirit shall incite to the service of God. He who cannot, by the
gracious and lovely message of God’ smercy so lavishly bestowed upon usin Christ,
be persuaded in a spirit of love and delight to contribute to the honor of God and the
benefit of hisneighbor, isworthlessto Christianity and all effortislost on him. How
can one whom the fire of heavenly love and grace cannot melt, be rendered
cheerfully obedient by laws and threats? Not human mercy isofferedto usby divine
mercy and Paul would have us perceive it and be moved thereby.” (Lenker, VI,

pp.11-12)
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The apostle links the congregation’ s response to “ God’'s mercy.” The Greek noun
isactualy plural - “ God’s mercies’ - thus indicating everything that God has done
on behalf of Hispeople. “ Inthat phrase Paul sumsup the creative and transforming
power of the Gospel of God as he has been proclaiming it in thefirst 11 chapters of
theletter.” (Franzmann, p. 216) Charles Hodge summarizes:. “ All the doctrines of
justification, grace, election, and final salvation, taught in the preceding part of the
epistle, are made the foundation for the practical duties enjoined in this.” (Hodge,
p. 393) The preposition “in view of” (Greek - “ dia”) explains the basis for or the
source of the exhortation. God’'sundeserved lovetoward usin Christ isnot only the
foundation for our sanctification, it is the present empowerment which enables us as
Christians to live in amanner consistent with the will and Word of God.

“To offer your bodies as living sacrifices, holy and pleasing to God.” - Paul
effectively uses sacrificial imagery to expressthereality of the Christian life. While
the Old Testament sacrificial system was rendered obsolete by the perfect, once for
al, sacrifice of Christ upon the cross, the New Testament continuesto use sacrificial
language (cf. 1 Peter 2:5; Hebrews 13:15), thus signaling the fulfillment of the
institutions of the Old Testament in Christ. In this passage, however, the traditional
language dramatically shifts. Paul urgesnot merely the offering of asacrificebut the
offering of “your bodies as living sacrifices.” The “bodies’ in question are not
merely physical bodies as such. The reference here is more broadly to the entire
person with special emphasis on the person’s interaction with the physical world.

John Calvin accurately captures the sense of the language in his observation: “ By
bodies he means not only our skin and bones but the totality of which we are
composed.” (Calvin, p. 264) The substance of the sacrifice in this instance is the
totality of our being. Franzmann points out the interplay of the new and the old in
Paul’ s language and the theological meaning it conveys:

“With the hallowed term * sacrifice” Paul marks the continuity of the new worship
with the old worship under the Law; with the modifier “living” he marks the
discontinuity, the newness of the new wor ship. Thewor shiper nolonger givesto God
thelife of another creature, he gives God hisliving self. Snceall men have bodies,
all can sacrifice, all have become priests. Snce men are never without their bodies,
worship is constant. Snce bodies are visible, all worship becomes a witnessand a
proclamation, a lived doxology to God; God is glorified in His servant people (cf.
Isaiah 49:3). This is “ spiritual” worship. What the old system with its ritual
prescriptions for sacrifice foreshadowed has become reality. Thisis now worship
in its deepest and truest sense. All previous worship has been but a parable of this

reality.” (Franzmann, p. 217)
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Three adjectives modify the sacrificeto be offered - “living,” “ holy,” and “ pleasing
to God.” Thesacrificeinquestionisnot adead animal likethe sacrificial victims of
old, butthevery life of himwho offersthe sacrifice. To this extent, the experience
of the Christian reflects that of the Christ. The language here continues the thought
of chapter 6 where Paul asserted that the believer is a participant in the death and
resurrection of Jesus. Christiansare called upontodietosinandliveto Christinthe

— context of the same

1 sacrificial language:

e

Wl (a= “ I n the same way, count
yourselves dead to sin
L Y but alive to God in
(;\\ Christ Jesus. Therefore,
=\l do not let sin reign in
[iNgl] your mortal body so that
Seedl You obey its evil desires.
—1} Do not offer the parts of
your body to sin, as

,y-“: i
W72 instruments of
&) X\, wickedness, but rather,

3

: = "= (ffer yourselves to God,
“The Sacrifices of Cain and Abel” as those who have been

Woodcut by Lucas Cranach the Elder - 1534 brought from death to

life; and offer the parts of your body to Him as instruments of righteousness.”
(Romans 6:11-13)

Lenski commends this phrase as “one of Paul’s wonderful expressions.” He
carefully defines both the similarities and the differences between the sacrificesin
guestion:

“ It strikesa chord of many notes: likeness and difference asfar asall Jewish and all
pagan bloody animal sacrifices are concerned; the differences implying a vast
superiority, for these are our own bodies and when the slaughter sacrifice is
completed, these bodies not only live, they partake of a higher life, onethat, even as
far asthe bodies are concerned, shall end in blessed eternal life. And thisfact that
we are such a sacrifice and yet live not only duplicates Christ in His death and His
life, it istheresult of His death and Hislife. However, the duplicatein usisnot one
that expiates, for a genuine expiation admits of no repetition, nor isit needed; the
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duplication in us, i.e. in our bodies, is the evidence of our union with Christ, the
evidence of the effectiveness of His truly expiating sacrificein us.” (Lenski, pp.
747.748)

The second adjectiveis“ holy” (Greek - “ hagios’ ), the characteristic cultic term to
describe offerings that have been set apart to be dedicated to God. In the same way,
we are to be set apart from the world with its corruption and sin to be wholly
dedicated to God. Hence the ethical connotation of holiness as absolute separation
from sinisalso clearly present in the text.

The third adjective which modifies the sacrificeis“ pleasing to God.” The graphic
imagery of the Old Testament depicted the smoke from the sacrifices of the faithful
rising up to God in heaven as a“ sweet savor” which pleased and satisfied Him (cf.
Genesis 8:21; Exodus 29:18,23; Leviticus 1:9,13,17). Paul uses the same language
here to indicate that such sacrificeis adelight to God and is accepted by Him.

“Thisisyour spiritual act of worship.” - Theterm “worship” in this phraseisthe
Greek noun “ latria.” Thisword isthe characteristic term for the formal rituals and
servicesof thetemplein the Septuagint. “ Latria” occursmuch lessfrequently inthe
New Testament. Althoughitisused onoccasion, primarily in Hebrews, in reference
tothetemple cult, the New Testament tendsto broaden thetermto include every form
of divineworship, adoration, praise, and prayer. The most significant development
in the New Testament’ s usage of the word can be seenin itsextension of the concept
of “latria” to atotal view according to which the wholelife of the Christian is now
worship asit correspondsto thewill of God and is distinguished from the way of the
world. Romans 12:1-2 isthe classic statement of thisview. Worship can no longer
be isolated to one particular place or time, but reaches out to include whatever the
believer does wherever he may be. St. John Chrysostom explains:

“ And how is the body, it may be said, to become a sacrifice? Let the eyelook on no
evil thing, and it hath become a sacrifice; let thy tongue speak nothing filthy, and it
hath become an offering; let thine hand do no lawless deed, and it hath become a

whole burnt offering.” (Moo, p. 754)

Given the vibrant dynamic of the believer’s new relationship to God in Christ, the
traditional cultic view of worship with its segregation of formal worship for theredity
of lifeasawholeis no longer viable. Just as the Old Testament believer was in the
sacred presence of God within the confines of the Temple, so the Christian believer is
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now constantly in the presence of God through the Christ who liveswithin Him. This
insight is unique to Christianity. It is of basic importance for the Christian to
understand the reality that all of
life is a continuous act of
worship. This unique
perspectivedefinesour corporate
acts of worship and places the
gatherings of believers around 3
Word and Sacrament in dynamic
relationship with every other
dimension of our lives. Thus, &
our formal worship services are
only one aspect of, and are
crucially supportive of, the
ongoing sacrificeof our bodiesto
the Lord throughout each and
every day. Ernst Késemann
writes:

“ Christian wor ship doesnot consist of
what is practiced at sacred sites, at
sacred times and with sacred acts...It
is the offering of bodily existence in
the otherwise profane
sphere...\Worship services and the
sacramentsare no longer, asin cultic
thinking, fundamentally separated
fromeveryday Christian lifein such a *
way as to mean something other than
the promisefor thisand the summonstoit...Either the whole of the Christian lifeisworship and the
gatherings and sacramental acts of the community provide equipment and instruction for this, or

these gatherings and acts lead, in fact, to absurdity.” (Moo, p. 754)

Paul characterizes that kind of worship as “spiritual.” The Greek adjective is
“logikos.” Thetermisonly used one other timeinthe New Testament in 1 Peter 2:2
wherethe contrast is drawn between physical milk which nourishesthe body and the
“pure spiritual milk of the Word” which nourishes and sustains the faith of the
believer. In this context “logikos’ designates worship that is genuine and heartfelt
in distinction to an external going through the motions.
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“Do not conform any longer to the pattern of thisworld, but betransformed by the
renewing of your mind.” - Verse 2 provides an explanation and an amplification of
the sweeping exhortation provided in the opening verse of the chapter. Thislink is
expressed intheoriginal text by the conjunction“ kai” (“and”). Theapostlereminds
his readers that the Christian is at war with the sinful world in which welive. This
fundamental reality must be reflected in the Christian’ s attitude and actions toward
al the things of this present age. James Montgomery Boice offers the following
paraphrase: “ Do not let theageinwhich you liveforceyouinto its scheme of thinking
and behaving.” Theinstruction beginswith apresent, negativeimperative - “ do not
conform to the pattern.” The Greek verb is “ suschematizo” which refers to an
outward expression that does not reflect that which is within. It is used of
maguerading, or putting on an act, specifically by following a prescribed pattern or
scheme. It also carriesthe connotation of being transitory, unstable, or impermanent.
Thus, J.B. Phillip’s paraphrase - “ Don’t let the world around you squeeze you into
its own mould.” - catches the sense of the verb very well. New Testament Greek
scholar Kenneth Wuest expresses the full implication of the term in his extended
paraphrase: “ Stop assuming an outwar d expression that ispatter ned after thisworld,
an expression which does not come from, nor is representative of what you arein
your inner being asaregenerated child of God.” The pattern or schemeto whichthe
Christian isnot to conform isthat “ of thisworld.” The Greek text literally says“ of
this age” (*ainon”). This is the sin-dominated, death producing era that has
prevailed since father Adam’sfall into sin. John Murray defines the concept well:

“This age is that which stands on this side of what we often call eternity. It isthe
temporal and transient age. Conformity to thisageisto bewrapped up in thethings
that are temporal, to have all our thought oriented to that which is seen and
temporal. Itisto beatime-server. How far reachingisthisindictment! If all our
calculations, plans, ambitions, are deter mined by what fallswithin life here, thenwe
are children of this age. Besides, this age is an evil age (1 Corinthians 2:6,8;
Galatians 1:4) and if our fashion isthat of this age then the iniquity characteristic

of thisage governs our life” (Murray,pp. 113-114)

This is, of course, precisely the world-view of modern secularism which would
exclude God and eternity altogether from contemporary life. R.C. Sproul explains:

“For secularism, all life, every human value, every human activity must be
understood in thelight of this present time. What mattersisnow and only now. All
accessto the above and to the beyond isblocked. Thereisnot exit fromthe confines
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of this present world. The secular isall we have. We must make our decisions, live
our lives, make our plans, all within the closed arena of this time - the here and

now.” (Sproul, p. 35)

oy /% The people of God in Christ
¥ must firmly resist the
& temptation to conformto this
2 world and yield to the spirit
.74 of the times both in their
¢y individual lives and together
. %' as the Church. When, in a
% desperate but doomed

L, attempt to remain relevant,
\'# theChurchallowstheculture

! or man's perception of his
own needs to determine its
| agenda or shape its message,
" she falls prey to the often
“ subtle temptation to
¥ “conform...to the pattern of
" thisworld.”

_ The contrast to “Do not
=& conform any longer to the
| pattern of thisworld” comes

. '\ in the positive imperative
' which follows - “but be
transformed by the
renewing of your mind.”
The Greek verb is
“ metamorpho” from which
‘ . N is derived our English word
TR Ta AT “ metamor phosis.” Theword
P occursfour timesin the New
Testament, here and in 2
Corinthians 3:18 to describe
our being transformed into the likeness of Christ, and twice in the Gospels (Matthew
17:2; Mark 9:2) to describe the glorious transfiguration of Jesus. On the Mount of

“The Transfiguration” by J. James Tissot
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Transfiguration, Jesusput asidethe earthly humiliation so that Peter, James, and John
might glimpse the radiance of heavenly glory. To the Corinthians, Paul writes: “ We,
whowith unvelled facesall reflect theLord sglory, arebeing transformedinto His
likenesswith ever increasing glory, which comesfrom the Lord who isthe Spirit.”

(2 Corinthians 3:18) As Christ’ s divine nature was revealed on the mountain top, so
also the inner reality of our redeemed nature must be revealed in the outward
transformation of our actions and attitudes.

“Therenewing of your mind” is the means through which this transformation takes
place. That whichisto bemadenew isthe“mind” (Greek - “ nous’ ). Theword refers
to more than intellectual capacity. Itistheorgan of moral consciousnessand will. St.
Paul usesthetermin thissense 18 timesin his New Testament letters. Lenski catches
the sense of the term in his trandation - “ moral mentality.” The apostle's careful
wording servesasawarning against theanti-intell ectual, feeling focused emotionalism
of much of modern Christianity. The renewal in question beginsin the mind and the
moral will asthey areinformed and governed by the Word of God.

“Thisisnot a mystic’s dream of being absorbed into the life of God; it is conscious,
waking, responsible life in the presence and in the service of God. This
transformation, therefore, involves a perpetual renewal of the mind, a making new

of the religious intellect for the life of the new age.” (Franzmann, p. 218)

Theterm“renewing” (Greek - “ anakainosal” ) carriesonthe* age” (Greek - “ aion”)
language of the preceding phrase. Thus Paul indicates that transformation by the
renewal of the mind involvesthe penetration of the coming new ageinto this present
evil age. Origen, the great Bible teacher of the early church notes:

“ By this Paul showsthat thereisoneform of thisworld and another of the world to
come. If there are those who love this present life, and the things which are in the
world, they are taken up with this present age and pay no attention to what is not
seen. But the things which are not seen are eternal and they are being transfor med
and renewed in the form of the age to come. For this reason the world does not

acknowledge them but hates them and persecutesthem.” (Bray, p. 308)

Thedownward spiral of sinful man’ sthoughtsoutlinedin Romans1:18-32isreversed
in those who have been redeemed from sin. Their minds are not given over to
meaningless and futility but are made new in the truth of God. The concept of
“newness’ (Greek - “ kainos’) isthecoreof thisverb. It relatesclosely to “newness
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of life” (Romans 6:4) and “ newness of Spirit” (7:6) previously emphasi zed.

“Then you will be able to test and approve what God' swill is - His good, pleasing,
and perfect will.” - The practical result of this renewal is the ability to discern and
implement the will of God in a pattern of ethically responsible conduct. The NIV
translation “test and approve’ reflects the Greek verb “ dokimzein.” It refers to a
conclusion reached after aprocess of evaluation - “ to weigh and ponder and decide.”
(Franzmann, p.218) Theverb repeatsthelanguage of Romans 1:28 - “ Furthermore,
sincethey did not think it worthwhileto retain theknowledge of God...” That which
the hardened sinner regects as worthless, the renewed mind of the believer
acknowledges and cherishes. In
~ thiscontext, the verb also carries

~the connotation of
~ implementation: “to understand
- and agree with what God wants
~ of uswithaview of putting it into
practice” (Moo, p. 757) The
object of evaluation is “God’'s
will.”  To offer on€'s life as a
living sacrifice to God includes
the subjection of our will to the
will and purpose of God. We
must be willing to lay aside our
own plans and desires and to
trustingly accept that which God
has in mind for us. The emphasis
on ethics, moral choicein matters
of right and wrong, is suggested
by the three adjectives which
follow - “good,” “pleasing,” and
“perfect” all of which carry a

VIVENTIS o 1526, ~1 moral connotation. Phillip
Viv {2{« TIS-POTVIT'DVRERIVS: ORAPHILIPPL | Melancthon observes:
SYAENTEM NONPOTVIT PINGEREDOCTA
MANVES . :
: “1 understand thisimply as the will of

Bl

God set forth in His commandments
and promises. He commands us to be

"~ “Phillip Melancthon” Woodcut by Albrecht Direr ~ renewed in such a way that we

o
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conceive a new concept of God and put on new feelings, namely, true fear of God and true faith.
These feelings will exercise themselves in all kinds of good works and afflictions so that we
understand that obedience in afflictionsis pleasing to God, and therefore bear adversities and do

not flee fromthe cross. (Melancthon, p. 213)

The three adjectives are substantivised and stand in apposition to “God’s will.”
Accordingly, they might be translated as nouns, “ the good,” “ the pleasing thing,”
and “ perfection.” The point of the phraseisnot that the believer must determinefor
himself whether thewill of God conformsto these categories, but rather that the will
of God isthe ultimate expression of that which is good, God-pleasing, and perfect.
“Good” (Greek - “ agathos”) refers to that which is morally good and beneficial.
“Pleasing” (Greek - “euarestos’) is once again borrowed from the sacrificial
language of the Old Testament. It designates an offering that is acceptable to God.
“Perfect” (Greek - “ telion™) indicates absolute completion - that which isall that it
should and must be.

“Testing and approving what God’swill is” may never be reduced to a subjective
process of human consideration. “ And what God’ swill is, namely this thing which
Hewills, wediscover fromHisWord and fromthat alone, and we subject all our own
conceptions of what is good, etc., wholly to that Word. Every test made without the
Word is deceptive and wrong.” (Lenski, p. 752)

Yerse 3

For by thegracegiven mel say to every one of you: Do not think of yourself more
highly than you ought, but rather think of yourself with sober judgment, in
accordance with the measure of faith God has given you.

“For by the grace given me...” - Paul begins his exhortation with a strong
affirmation of hisown apostolic authority. What followsis not simply good advice
or persona opinion. The apostle has frequently expressed his awareness of the
undeserved love which God had bestowed upon himin hisapostolic commission (cf.
Romans 1:5; 15:15,16; 1 Corinthians 3:10; Galatians 2:9; Ephesians 3:7,8; 1 Timothy
1:13-16). Helaborsunder noillusionsin regard to hisworthiness for this office or
hisability to carry it out apart from the grace of God. He freely acknowledges: “ For
| am the least of the apostles and do not even deserve to be called an apostle,
because | persecuted the church of God. But by the grace of God | am what | am,
and His grace to me was not without effect.” (1 Corinthians 15:9,10) The
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exhortation isemphatically addressed to the entire congregation - “ | sayto every one

of you.”

oY 1T Ny e
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sRoad” by Rudolf Schafer

. Paul’s specification of
| what it means to offer up
fone's body as a living

sacrifice to God begins

| with an emphasis upon

harmony among believers.

I “ Believerswholivewholly
] for God are committed to
| community. They do not

live for and unto
themsel ves any longer, but
they become involved with
the new people of God and
minister to the needs of
others with the qifts
granted to them by God.
Love is the mark of
Christians, the most
evident insignia for the

new people of God.” (Schreiner, p. 649) Thisemphasis parallels Pauline remarks
in other New Testament epistles (cf. 1 Corinthians 12; Ephesians 4:1-16). Thelink
with the preceding verses isindicated by the conjunction “for” (Greek - “ gar”).

“Do not think of yourself more highly than you ought, but rather think of yourself
with sober judgment...” - Harmony within the community originates in accurate
self-assessment by each member of the community. Martin Franzmann observesthat

“pious prideisthe nastiest form of pride thereis.”

“ Paul address the individual in order to overcome individualism, with its self-will
and pride. For thereisin the individuality of faith a temptation; the individual
endowment given to the believer tempts him to be “ conformed to this world,” in
which greatness consists in being greater than others, in exercising authority over
and lording it over others(cf. Matthew 20:25). Theworld’ sprideinvadesthechurch
and its worship in Christian form, as pious pride, the nastiest kind of pride there
is...All men aresolist by nature and inclination; they must learntheart of playingin

God'sorchestra.” (Franzmann, p. 220)
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Thekey wordinthisphraseisthe Greek verb“ phroneo” which means* to think” or
“ to make an accurate assessment.” Thisword does not refer so much to the act of
thinking in itself, but to the direction of one’s thinking, the way in which a person
considersor thinks about something. Theverb occursfour timesinthisphraseinthe
original, twice with prefixes to indicate a particular shade of meaning. The Greek
could beliteraly translated: “ You should not think of yourself more highly than you
ought to think of yourself but you should think of yourself in such a way as to have
sensiblethoughtsabout yourself.” Paul urgestherejection of “ hyperphronein” (*to
think proudly or highly” ) in favor of “ sophronein” (“to think wisely or sensibly” ).
A realistic sense of humility isafoundational Christian virtue. Asthe apostle warns
elsewhere “ For if anyone thinks he is something when he is nothing, he deceives
himself.” (Galatians 6:3) John MacArthur notes that the inclination of fallen
humanity to self-absorption is not merely a modern problem, but has characterized
fallen mankind since the days of the New Testament:

“ Such humility, which is essential for all spiritual matters, is not easily found or
maintained. 1n New Testament times, some chur cheswer e char acterized by members
who desired to have more showy and spectacular gifts, the church at Corinth being
the chief offender...With a clearly implied rebuke, the apostle John identified a self-
seeking believer by name, a man named Diotrephes, “ who lovesto befirst.” (3 John
9). Sadly, thechurchisstill well saturated with members, who proudly seek per sonal
pre-eminence and ther eby forfeit the power of humility. Modern society looks down
on true humility. It is, instead, characterized by brash, even exalted, self-
center edness, ego-building, pampering thebody, and striving to fulfill every personal
lust and ambition with little regard for who may be harmed. It issmall wonder that
depression and emotional chaos are so prevalent. In his book Psychological
Seduction, the Failure of Modern Psychology, professor William K. Kilpatrick
writes. “Extreme forms of mental illness are always extreme cases of self-
absorption...Thedistinctivequality thething that literally setsparanoid peopleapart
is hyper-self-consciousness. And the thing they prize most about themselves is
autonomy. Their constant fear isthat someone elseisinterfering with their will or

trying to direct their lives.” (MacArthur, pp. 158-159)

“I'n accordance with the measure of faith God has given you.” - The standard by
which such sober sensible self-assessment isto bemadeis* themeasureof faith God
has given you.” The phrase “measure of faith” is unique to this verse, it occurs
nowhere else in Scripture. The noun “faith” (Greek - “ pistis’) ordinarily refersto
that which we call “ saving” or “ justifying” faith, the personal trust bestowed upon
the believer by God, through which the saving merit of Christ’ sdeath in our placeis
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appropriated. That does not appear to be the meaning of the term in this context.
Nowhere in Scripture is there any suggestion of such apportionment in regard to
saving faith. Stockhardt rightly declares:

“Thisfaith (“ pistis’), then, certainly does not refer to saving (“ salvifica”) faith -
trust in God'sgracein Christ, as, for example, both Fritsche and Meyer suppose.
Nowhere in Scriptureisit taught that God has measured out justifying and saving
faith in varying measures among men. If a Christian isweak in faith, of little faith,
that ishisown fault, and not theresult of a deficiency in thegrace of God. Inregard
to faith in the customary sense of the word Scripture only says that it is worked by
God (Ephesians 1:19; Colossians 2:12) or given by God (Philippians 1:29).
Scripture never says that God measures out faith in this sense. No, the faith
(“ pistis’) of which Paul speaks here is not the faith that makes a Christian a
Christian, but something that ismeasured out to believing Christians after they have

become believers or Christians.” (Stockhardt, p. 562)
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“Paul Preaching at the Synagogue in Antioch” by Rudolf Schéafer
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The“faith” in question hererefers to saving faith at work within the community of
believers in the variety of gifts which God richly bestows upon all believers.
Stockhardt aptly describesit as “ practical faith,” that is the trusting confidence to
use the particular gift with which the individual has been blessed by God. As the
gifts are each and all different from one another, so aso the “measure of faith”
necessary for the exercise of that gift will be unique to each particular individual.
The sensible self-assessment which the apostle encourages must take placein terms
of the practical faith which God has given to each to make effective use of the gifts
which God has bestowed for the benefit of all.

Yerses 4-5

Just as each of ushas onebody with many members, and these membersdo not all
have the same function, so in Christ we who are many form one body, and each
member belongsto all the others.

“Just as each of us has one body with many members...” - The New Testament
image of the church asthe Body of Christ effectively expresses our relationship with
and our dependance upon one another as believers. The radical individualism that
infects much of Protestant Christianity today undermines and contradicts that
interdependence. To be united with Christ meansto be united to the Body of Christ,
the church. The proper understanding of one’ srolewithin the Body of Christ isseen
as the natural consequence of a proper understanding of one’'s self “in accordance
with the measure of faith God has given you.” (Verse 3). If you know who you
truly arein Christ then you will also know your placewithinthe Body of Christ. The
image of the church asthe Body of Christ servesto simultaneously express both the
unity and the diversity of the Christian community. It usage hereissimilar to Paul’s
other presentations of the concept in | Corinthians 12:12-31, Ephesians 1:23, 4:12,
and Colossians 1:18; 2:19. Here, as in the other “body texts,” diversity of talent,
interest, and ability within the churchisdepicted as healthy, and, in fact, essential for
theoverall well-being of thewhole. The verseswhich follow amplify and apply the
point.

Yerses 6-8

We have different gifts, according to the grace given us. If a man’s gift is
prophesying, let him useit in proportion to hisfaith. Ifitisserving, let him serve;
if it is teaching, let him teach; if it is encouraging, let him encourage; if it is
contributing to the needs of others, let him give generoudly; if it is |leadership, let
him govern diligently; if it isshowing mercy, let him do it cheerfully.
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“We have different gifts, according to the grace given us.” - Therich diversity of
giftsisagracious blessing of God to His church. Those blessings are described as
“charismata” - fromthe crucial Greek noun“ charis’ which means* undeserved or
unearned love,” “ grace.” The term occurs seventeen timesin the New Testament,
almost always (sixteen times) inthewritingsof Paul. The“ charismata” areliterally
the“ things of grace.” All believers

- aretherecipientsof God’sgrace, for
~ * without God's grace they would not
| be believers. In the same way, dll
i those who have become believersby
. . God's grace are recipients of the
~ richly varied “ things’ or “ gifts” of
% grace, the “ charismata.” Thus the
dual emphasis of unity and diversity
. again comes through.  Every
" Christian is in this sense
“charismatic,” that is, “grace
gifted.” These gifts are also called
pneumatika” - “ spiritual gifts’ cf. 1
‘| Corinthians 12:1) - for they are
2 :.‘-f graciously bestowed through the
. .| Holy Spirit. Representative lists of
| spiritual giftsaregiven fivetimesin
¢ theNew Testament (Romans 12:6-8;
< |1 Corinthians 12:8-10, 28-30;

| Ephesians 4:11; and 1 Peter 4:11).
| Thereisno standard or completelist.
| Overall, nineteen gifts are
| mentioned. But each of the fiveis
| unique and the terminology used
‘| moves back and forth between
functionsand offices. Thelanguage
also appears to overlap as different
| words describe the same activity or
| position. Thus, none of the lists are
- exhaustive nor should acompilation
of their nineteen giftsberegarded as

“Aaron” by J. James Tissot
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complete. Romans 12 includes seven grace gifts. The consistent emphasisin the
New Testament discussion of the* charismata” isupon function or office, not upon
personal attributes which every individual must search out and indentify often with
the assistance of aso-called “ spiritual gift inventory.” Thismisunderstandingisan
unfortunate innovation of the modern church.

Thefirstisprophecy. The Greek wordfor “ prophet” literally refersto onewho stands
in front of another and speaks on his behalf. Thisis exactly the sense of Exodus 7:1
where God says to Moses. “ See, | have made you like God to Pharaoh, and your
brother Aaron will be your prophet.” Earlier at the burning bush, God had offered
Aaron as the solution to Moses self-professed lack of eloquence: “You shall speak to
him and put wordsin his mouth... Hewill speak to the people for you and it will be
asif hewereyour mouth, and asif you were God to him.” (Exodus4:15,16) Hence,
in Scripture aprophet is one who speaksfor God, who proclaimsthe Word of God. A
prophet, in the strictest sense of theterm, isonewho speaks or writes by plenary verbal
inspiration. Each and every word he speaks or writes are the words of God Himself.
The term is aso used more generally at times to describe proclamation that is based
upon the Word of God but is not verbally inspired. It takes the form of the speaker’s
own words but is completely consistent with the truth of Scripture. The gift of
prophecy was prevalent in the Christian Church of thefirst generation until the end of
the apostolic era and the compl etion of the New Testament.

Paul’ s admonition hereis that any man who has received the gift of prophecy ought
to make use of that gift “in proportion to hisfaith.” “Faith” inthis context is not
the subjective act of believing, but the objective content of faith, that which is
believed (Latin - “ fides quae creditur” - “the faith that one believes’). The NIV
translation “ his faith” isincorrect. It suggests a note of subjectivity which is not
present in the origina text which simply reads “the faith.” The phrase “in
proportion to” might beliterally translated * in accor dancewith theanal ogy of faith”
(Greek - “ ten analogia es pistos’ ). The Greek noun “analogia”’ refersto a standard
or rule. The sense of the phrase is that those who prophesy must not deviate from
apostolicdoctrine. Their words must measure up to the standard of divinerevelation.
The historic principle of Biblical interpretation known as the “analogy of faith” is
based upon this text.  Phillip Melancthon notes: “ Now he teaches that the
inter pretation of the Wor d of God should be anal ogous, that is, in agreement with the
faith. It should not depart from the articles of faith, nor extinguish the true
knowledge of Christ or faith in Christ.” (Melancthon, p. 215) Any purported
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revelation from God, or any proposed interpretation of aBiblical text, no matter how
winsome or convincing it may be, which contradicts another article of faith clearly
revealed in Scripture must be rejected and excluded (cf. Galatians 1:8).

The second grace-giftis“serving” (Greek - “ diakonian™ ). Jesus declared: “the Son
of Man did not come to be served but to serve and to give His life as a ransom for
many.” (Matthew 20:28) This term is used broadly in the New Testament from
everything from waiting on tables (Acts 6:1-6) to the offering of financial or material
assistance (Acts11:29). Thecommon thread that unitesall the various meaningsof the
word isthat action is taken on behalf of another to the glory of God. Thisisthe only
occurrence of “ diakonia” on alist of specific gifts. Inthisinstanceit may refer to the
ability to provide for the physical or material needs of those within the church. To
assert, “If itisserving, let him serve.” emphasizesthe importance of recognizing the
“ on behalf of others’ nature of this gift, lest the gift become an occasion for pride.

“Teaching” (Greek - “ didaskalia” ) isennumerated next. Thisgiftisincluded onthe
listsin 1 Corinthians and Ephesians. In both instancesit is also linked to prophecy,
indicating the close rel ationship between the two. While prophecy tendsto focus on
the original revelation from God, “ teaching” stresses the passing on of the truth of
the gospel to othersin the church. Inthissense, “teaching” isthe means by which
prophecy isconveyed throughout the church and to subsequent generations. Theterm
becomes very prominent in the later pastoral episties (cf. 1 Timothy 1:10; 3:2; 5:17,
6:3; 2 Timothy 2:2; 3:10; Titus 1:9; 2:1; 7:10). We usetheword “ preaching” ina
very similar way. The concern, once again, isthe faithful use of the gift, inamanner
consistent with the truth on behalf of others. In our day, pastors are called upon to
carry out many different roleswithintheinstitutional church. Itisall to easy toforget
inthemidst of all our organizing and administrating that a pastor’ sfirst and foremost
role is that of a teacher. James Montgomery Boice, Senior Pastor of Tenth
Presbyterian Church in Philadelphia, paraphrases the text in a word of collegial
advice that ought to be well taken:

“1 am a pagtor. This is the preeminent gift of pastors, and this leads me to say to
pastorsthat, having been called to teach, they must teach. No one hasthe opportunity
apastor hasfor carefully studying and faithfully expounding the Bible. What ismore,
if he does not do it, then in most churchesit will not be doneat all. Teaching ishard
work because we must learn ourselves before we teach. But what better calling can
one have? So get onwithit, and befaithful init, it that isyour gift. | notice that Paul
handles hisadmonition here exactly as he handled it when he spoke of serving earlier,
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and as he will speak of encouraging later. No fuss. No fanfare. Justdoit.” (Boice,
p. 1586)

“The Office of the Holy Ministry by Michael Ostendorfer
from the Altar of the Neupfarrkirchein Regensburg - 1553

Thefourthgiftis“encouraging” (Greek - “ paraklesis’). Thistermoccurs107 times
in the New Testament. In John 14, Jesus uses the word as atitle for the Holy Spirit
(John 14:15,26). In that context the English transations render the noun as
“ Comforter” or “Counselor.” At times the term is simply transliterated as the
Englishtitle® Paraclete.” Theword literally means* onewho is called alongside of
another for the purpose of rendering aid or assistance.” Its Latin counterpart is
“advocatus.” In this context “encouraging’ is closely linked to teaching (cf. 1
Thessalonians2:3; 1 Timothy 4:13). It servesto emphasizethe* pastoral application
of the gospel and focuses on its concrete applications for everyday life...Teaching
concentrates mor e on the content of the tradition, while exhortation summons others
to action and stirs them from lethargy.” (Schreiner, p. 658)
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Number five on this representative listing of “ charismata” is*“ contributing to the
needs of others.” (Greek - “ ho metadidous’ ). The emphasis here appears to be on
one who shares his or her own resources with those less fortunate. Those who have
been given this gift are urged to exercise it with cheerful generosity. Thetext does
not imply great persona wealth on the part of the giver for the most generous and
joyful givers are often those who have the least (cf. 2 Corinthians 8).

The next gift, “leadership” (Greek - “ ho proistamenos” ) has elicited agood deal of
discussion. The etymology of the word refersto “ he that is placed in front” much
like the traditional German title for an elder - “ Vorsteher.” This word is used
elsewhere to denote the |eaders of the local congregation (cf. 1 Thessalonians 5:12;
1 Timothy 5:17) and should probably be associated here with the office of
elder/overseer. Kurt Marquart pointsout that thisparticular “ charismata” illustrates
thefalacy of viewing spiritual gifts as personal talentsto beinventoried, identified,
and implemented:

“ Perhaps the most telling case against the “ gift as personal attribute” idea isthat
of the" presider” or “ ruler” (“ proistamenos’) of v.8. It would be absurdtoimagine
. Paul meaning something likethis: “ If you havethe ability to presideor rule, then
be eager to organize somebody to preside over!” What he obviously meansisthis:
“1f you have been appointed to preside or rule (perhaps as pastor/bishop, or as
president at the eucharistic assembly), then put your heart into it” ... It isnot at all
a question of asking oneself: “ Do | enjoy teaching, or ruling, or giving. Do | then
have these gift abilities? What office in the church should I try to get in order to put
these abilitiesto use?” Theproper questionis: “ How can | servethe common good
best and most faithfully in the responsibility or office with which | have been

entrusted?” (Marquart, p. 53)

The apostolic admonition inthisinstanceis- “let him govern diligently.” Theterm
denotes an eagerness to carry out the assigned responsibility. Lenski saysit well:
“ Theword means” haste” inthegood sense; prompt efficiency, no delay, no excuses,
no dilatoriness.” (Lenski, p. 765)

Theconcluding“ charismata,” number seveninthelisting,is” showingmercy.” The
reference should be understood broadly as ministry in genera including “ any act of
mercy towar d others, such asvisiting the sick, caring for theelderly or disabled, and
providing for the poor.” (Moo, p. 769) The attitude in which such activities are to
be carried out is to be one of cheerfulness. The Greek word is “ hilaroteti” from
which the English word hilarity is derived.
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“ He who does acts of mercy should let his acts be the free and splendid radiation of
the mercies of God, which he himself has received. Let him perform them with
cheerfulness, not with the sullen, grey demeanor that degrades the recipient of the

gift and make ungracious even our most gracious deeds.” (Franzmann, p. 223)

“ =~ @ N 4 = =
“Charity” by Lucas Cranach the Younger c. 1560

Yerses 9-13

Love must be sincere. Hate what is evil; cling to what is good. Be devoted to one
another in brotherlylove. Honor oneanother above yourselves. Never belacking in
zeal, but keep your spiritual fervor, serving the Lord. Be joyful in hope, patient in
affliction, faithful in prayer. Share with God's people who arein need. Practice
hogpitality.

“Love must besincere.” - In 1 Corinthians 12-13 Paul’s masterful treatment of the
grace-gifts is followed by an eloquent assertion of the central importance of love
(Greek - “ agape” ). Thesame pattern prevailshere. Thecharismatacan only berightly
understood and properly used in the context of the selfless giving love which isto be
present in every Christian as the result of their experience of such love from God in
Jesus Christ (cf. 1 John 4:9-11). Such Christ-likelove“ must besincere.” TheEnglish
adjective “ sincere” is based upon the Latin words “ sine cera” (literaly - “ without
wax” ). Intheancient world inferior pottery was often disguised and sold for a higher
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price by carefully concealing its cracks beneath alayer of wax. Themaster potter who
wanted to assure his customersof the superior quality of hiswares often stamped them
with thewords*® sine cera” to show that they had not been doctored. Hence one who
Is“ sincere’ isa person who does not attempt to conceal his true feelings or opinions
with hypocritical words or actions. The Greek adjective used in the original text is
“ anhypokritos’ which literally means “ not hypocritical.” It serves to modify and
explain the preceding phrase. A litera trandlation could read: “ without a mask™ with
reference to the theatrical masks used in ancient Greek plays. “ Agape” love must be
real, not a matter of pretense or role-playing. John Calvin observes:

“It is difficult to express how ingenious almost all men are in counterfeiting a love
which they do not really possess. They deceive not only others, but also themsel ves,
while they persuade themselves that they have a true love for those whom they not

only treat with neglect, but alsoin fact, reject.” (Calvin p. 271)

“Love must be sincere, hating what is evil and clinging to what is good.” The
hating and clinging describehow genuineloveoperates. Thedeliberatejuxtaposition
of trueloveand hateinthistext isstriking. Authenticlove necessitateshate. Origen,
the great teacher of the early church points out:

“ Perhaps is seems odd to find hatred listed among the virtues, but it is put here of
necessity by the apostle. Nobody doubts that the soul has feelings of hatred in it;
however, it is praiseworthy to hate evil and to hate sin. For unless a person hates

evil he cannot love.” (Bray, p. 314)

The Greek verb “ apostygountes’ is most emphatic, even stronger than its English
counterpart. Thisisthe only instance in which theterm occursin Biblical Greek. It
should betranslated “to hate most intensely” or “ to abhor.” Tolove God and good
must involve the utter hatred and rejection of all that is evil. Hatred is not love's
opposite. Itis, infact, itsinescapable counterpart, the two sides of our strongest and
most intenseemotions. Apatheticindifferenceistheopposite, thedenial of love. The
second verb isequally intensein the Greek text - “ Cling towhat isgood.” Theverb
is* kolaomai.” Itistypically used elsewherein Scriptureto refer to the intimacy of
sexual intercourse (1 Corinthians 6:16,17; Matthew 19:5). Lenski aply translates
“ Glued to the good thing!” Authentic |ove necessitates an absol ute rejection of evil
and an unwavering commitment to that which is good.

Now follow a series of nine admonitions which further define and apply the concept
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of genuinelove. The Greek text isnicely balanced with each of the nine opening with
adative or accusative of relation. The placement of the nouns at the beginning of each
phrase provides both emphasis and structure - as regards brotherly love, honor, etc.

“Be devoted to one another in brotherly love.” - The Greek text makes use of a
paronomasia, that is, a play on words, in the first phrase as it effectively presents
variations of the same term to make its point. The verb “ philostorgoi” (“to be
devoted to” ) islinked to the noun “ philadelphia” (* the love of family member s for
oneanother”). Thechurchisthefamily, the household of God (cf. 1 Timothy 3:15),
and thusits members should conduct themselves toward one another as members of
an extended family who care about and are concerned for one another. As St. John
Chrysostomnotes: “ You should|ove one another becauseyou are brothersand have
been born from the same spiritual womb.” (Bray p. 315)
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“Paul’ an Elders’ by Rudolf Schéafer

“Honor one another above yourselves.” - Next, the apostle deals with the subject
of recognition and praise. In Philippians 2:3-4 Paul offersthisadvice: “ Do nothing
out of selfish ambition or vain conceit, but in humility consider others better than
yourselves. Each of you should look not only to your own interests, but also to the
interests of others.” The apostolic urging hereisvery similar. A literal tranglation
of the phrase might read: “ And in respect to honor, lead the way for each other.”

This understanding reflects the typical meaning of the verb * proegoumenoi” which
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normally meansto go beforeor to lead, hence, to set an example. Evidently, thesame
destructive envy, jealousy, and resentment which exact such a toll in the modern
church were also prevalent in the congregation in Rome. Boice paraphrases: “ In
other words, Don’t wait around for peopleto recognizeyour contributionsand praise
you. Instead, be alert to what they are contributing and honor them.” (Boice, p.
1599) We should eagerly seek to outdo one another in bestowing honor and
recognition upon one another.

“Never belacking in zeal, but keep your spiritual fervor, servingtheLord.” - The
noun “ zeal” (Greek “ spoude” ) means eagerness, earnestness, zeal, or diligence. It
conveys the sense of vitality and energy. The negative thrust of the admonition is
provided by the Greek word “ okneroi” which is often used of indolence or laziness
(i.e. Matthew 25:26). Hencethephraseliterally reads- “ Inregardtodiligence, don't
belazy.” AsPaul urgeselsewhere: “Let usnot becomeweary in doing good, for at
the proper time we will reap a harvest if we do not give up.” (Galatians 6:9) The
striking combination of these two opposites, zeal and |aziness, servewell to makethe
point. The Christian lifeisnot asprint - it isamarathon. Itisall too easy to grow
weary and discouraged as we struggle day after day against the weakness of our own
sinful nature and the relentless opposition of the devil and the world around us.
“ Such slownessisa common fault; many necessary tasksareput off. Procrastination
isthe thief of time.” (Lenski, p. 768)

The next phrase, number four in the series of nine, draws the contrast even more
forcefully - * but keep your spiritual fervor.” (literally - “ asregardsthe spirit be set on
fire”). The same phraseis used in Acts 18:25 in reference to Apollos. “He had been
instructed in the way of the Lord and he spoke with the fervor of the Spirit...” Given
the phrase which follows, most commentators understand the * spirit” in this phrase as
areference to the Holy Spirit rather than the spirits of men. Hence the antidote to the
dothfulness of sinful human beings is the mighty power of the Spirit of God whose
presence was demonstrated at Pentecost in the tongues of fire which appeared over the
apostles. “Fervor” (Greek - “ zeontes’ ) means to bubble, to boil, or to burn.

The next phrase, “serving the Lord,” is linked to that which precedes it as an
objective standard by which to assess and direct spiritual manifestations (cf. |
Corinthians 12:3; 14:29-32; 1 Thessalonians 5:21). Douglas Moo explains the
connection:

“ The exhortation to serve the Lord might at first seemlike an anticlimax, too obvious
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and too broad to have any real application. But a closer |ook at the context suggests
otherwise. The encouragement to be set on fire by the Spirit, is, as church history and
current experience amply attest, open to abuse. Christians have often been so carried
away by enthusiasm for spiritual things that they have left behind those objective
standards of Christian living that the Scriptures set forth. This, it seems, is Paul’s
concern; and he seeks to cut off any such abuse by reminding usthat being set onfire

“ St -C-’:hrilstopher -ATrue Servént of Christ” |
by Rudolf Schéfer

_— by Spirit must lead to, and be

directed by, our servicetothe
Lord. Itisnot theenthusasm
of self-centered display (such
as characterized the
Corinthians) but the
enthusiasm of humble service
of the Master who bought us
that the Spirit creates within

us” (Moo, pp. 778,779)

Thisphrase (“ astotheLord, be
a slave’) balances and
establishes the context for the
preceding phrase (“as to the
Soirit, be set on fire”). The
Greek text (“douleuontes’ -
literally “ laving” or “ being a
slave” ) isconsiderably stronger
than the English trandation.
The connotation of dlavery in

2l the Biblica world was not so
‘|~ muchthat of very hard work, as
= in our English usage, but of
' absolute submission to the will

and control of the master. That
Is, of course, exactly the sense

which Paul has in mind here. The Christian is one whose no longer possesses an
independent will. Heiscompletely subject to thewill of the Lord as that divine will
Isexpressed inthe Word of God. Theterminology reflectsthe typical language of the
master slave relationship in the ancient times (* kurios’ - “ master” and “ doulos’ -

“dave).
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“Be joyful in hope.” - “Hope” in Scripture is never a mere sense of tentative
expectation but confident trust. That is because Biblical hope deals with that which
God has promised but that we have not yet seen or received. Our expectation is sure
because it rests completely on the promises of Jesus. Because of the certainty of our
hope in Christ we can already rejoice for when God makes a promise that which is
promised in apresent reality although it may still lie in the future. (Cf. Romans 5:2)
“ Believers are to be filled with joy due to the hope that awaits them. Joy evaporates
when hope vanishes, and thusthefires of joy can only be stoked by focusing on hope.”

(Schreiner, p. 666)

“Patientin affliction” - Characteristically, when St. Paul discussesthe Christian hope
itisin the context of trial and tribulation (cf. Romans 5:2-3; 8:24-27). “ Affliction” is
ageneral term which denotes all of the pressures and troubles which afflict believers
inthispresent evil age. These arethe consequences of sin and the context of our hope.
Affliction is not to be avoided or evaded but expected as an inevitable result of our
faithfulness to Christ. “We must go through many hardships to enter the kingdom
of God.” (Acts14:22) Paul goes so far asto urge usto “regoicein our sufferings.”

(Romans5:3). Theterm* patient” indicatesthewillingnessto remain under aburden
without seeking to evade it with quiet acceptance and endurance. Lenski lamentsthe
fallure of the modern church to recognize and apply thisinsight.

“In the early church affliction was expected as a matter of course; the scarsit left
wer e considered medals of honor, bestowed by the Lord’ s own hands. Now, most
Christians seemto expect to get through unscathed, without even a bruise, and they
cry out if they are buffeted a little, asthough a great wrong wer e being done to them
instead of experiencing something that is altogether normal. So many even try to
avoid the world’'s hate and to win its favor by shaping doctrine, practice, and
conduct so as to avoid offending the world. So many Christians resemble the
children of this world to such an extent to such an extent that they cannot be

distinguished fromthem.” (Lenski, p. 771)

“Faithful in prayer” - Thejoyful hopethat enablesthe Christian to patiently endure
the hardships of thislifeis sustained by steadfast prayer. Thisisthe same participle
that isused to indicate the unwavering doctrinal faithfulness of thefirst congregation
in Jerusalem (Acts 2:42). It denotes deliberate effort - “ to busy one’s self with, be
devoted to, hold fast to, or persevere in something.” (Dunn, p. 743) Persistent
prayer asalifestyle pattern does not just happen. Thosewho would remainjoyful in
hope and patient under tribulation must consciously and deliberately set their minds
and hearts to do so.
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“Lord, Teach UsHow To Pray” by J. James Tissot

“Share with God's people who are in need.” - The phrase literally reads - “ as
regards the needs of the saints, fellowshipping.” The language is similar to that
which Paul will usein Chapter 15 in reference to the special collection for the needs
of the churchesin Palestine (Romans 15:25-28) The* saints’ (Greek - “ hagioi” ) are
the“ holy ones,” thosewho have been cleansed from theguilt of sin by gracethrough
faith in Jesus Christ. The verb “share” is the action form of the crucial New
Testament term “ koinoinia” which means to participate in something together and
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thusto share. Itisthemost significant word inthe New Testament for thefellowship
of God' s peopletogether in Christ. Itisoften used intheBibleto designate financial
and material help for those in need (cf. Acts 2:44; 4:32; 2 Corinthians 8:4,9; 9:13;
Galatians 6:6; Philippians 1:5; 4:15; 1 Timothy 6:18; Hebrews 13:16). That is
clearly the intended sense here as the phrase is linked to the practice of hospitality.
The “hospitality” that isto be practiced isnot merely agenera social graciousness
nor an ability to entertain friends and acquai ntances, but rather comesin the form of
aid to be supplied to travelers in need, particularly to exiled or persecuted fellow
Christians. The ministry of the early church was often characterized by itinerant
preacherstraveling fromtown to town, dependent upon the congregationsthey visited
for room and board. Thus, the virtue of hospitality would have been of special
importance.

Yerses 14-16

Bless those who persecute you; bless and do not curse. Rejoice with those who
rejoice; mourn with thosewho mourn. Livein harmony with oneanother. Do not
be proud, but be willing to associate with people of low position. Do not be
conceited.

“Blessthose who persecuteyou...” - Verse 14 shiftsthe focusto relationships with
those outside of the community of believers, in fact, to those who are actively
opposed to the church. The genera theme of demonstrating “ sincere love” which
began in Verse 9 continues in this segment. While these words are not cited as a
guotation, the language is strongly reminiscent of the preaching of Jesus (cf.
Matthew 5:44; Luke 6:27-28). Theimperativeverb “Bless!” (Greek - “ eulogeite”)
IS repeated twice for special emphasis. The word is usually associated with God as
the source of all blessing. “ To bless one's persecutors, therefore, isto call on God
to bestow His favor upon them.” (Moo, p. 780) If blessing refers to the invocation
of God’' sfavor, then cursing isits precise opposite. To curse meansto invoke God's
wrath or judgement. Our Lord Himself is, of course, the preeminent exampl e of this
pattern aswork as He prayed that God might forgive those who were crucifying Him
(Luke 23:34). Stephan, the first martyr of the church, followed Christ’ s example as
he prayed, while he was being stoned to death: “ Lord, do not hold this sin against
them.” (Acts7:60) St. Paul waspresent at that event and must have been powerfully
moved by thisloving prayer of faith. St. Augustine contends: “ The church owes Paul
to the prayer of Stephan.” (Boice, p. 1609).
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“Rejoicewith thosewho regoice; mourn with thosewho mourn.” - Thethrust of the
text now returnsto relationshipswithin the community of believers. Our connection
to one another within the Body of Christ ought to be so intimate and compelling that
we automatically
identify with our
fellow believers both
in the joys and ther
sorrows. The apostle
says the samething in =
1 Corinthians 12:26,
in the midst of his
discussion of the
church as the Body of
Christ: “And if one
member suffers, all
the members suffer
together; and if one
member is honored,
and the members
rejoice together.”
Instead of resenting or
envying the success
and the happiness of
others, as is so often
the case in the world. Astherichness of our joy isintensified in its sharing, so the
burden of our sorrows is lightened as we bear it together. The classic hymn says it
well indeed:

S &

“Stephan’s Prayer” by Julius Schnorr von Carolsfeld

“We share our mutual woes, Our mutual burdens bear,
And often for each other flows the sympathizing tear.

(ELH # 420)

Thisgenuine sense of empathy isonly possible wherethe love of Christ hasenabled
the individual to transcend the concern of self which is the inherent obsession of
every naturally born descendant of Adam and Eve.

“Love that is genuine will not respond to a fellow believer’s joy with envy or
bitterness, but will enter wholeheartedly into that same joy. Smilarly, lovethat is
genuinewill bring usto identify so intimately with our brothersand sistersin Christ
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that their sorrows will become ours.” (Moo, p, 782)

“Livein harmony with one another. Do not be proud, but be willing to associate
with people of low position. Do not beconceited.” - Theway inwhichthe Christian
thinks of himself and of his position relative to his fellow believers is of crucial
importance in this area. Three variations of the of the Greek verb “ phronein,” to
think,” occur in this verse. Paul is calling us to a common way of thinking, a
particular mind-set asthe people of God. The opening phrase literally reads: “ think
the same thing” or “be in agreement with one another.” The phrase is used
elsewhere in reference to doctrinal harmony and unity within the church (cf. 1
Corinthians 2:16; 6:5;7:40; 14:37-38). Inthiscontext the emphasis appearsto beon
our thinking in regard to one another, thus the NIV translation - “Live in harmony
with oneanother.” Themost significant obstacleto unity ispride. Accordingly two
warnings against the dangers of pride and conceit immediately follow. “ Do not be
proud” (literally - “ Don not think too highly of yourself.”) is defined in terms of our
opinions about and our actions toward others - “but be willing to associate with
people of low position.” Those who men scorn as unworthy and insignificant are
precious in the sight of God. Remember Christ’s comment from the throne of
Judgment: “ If you have done it to the least of one of these, my brethren, you have
doneitto me.” (Matthew 25:40). Our perspective ought to be that of God not of
men. St. John Chrysostom writes:

“Hereagain Paul insistson humility, which ishow he started thiswhole exhortation.
For since there was a probability that the Romans would be high-minded because
of the greatness of their city and for many other reasons, he keeps drawing off the
sickness of pride...There is nothing so likely to cause schism in the church as
vanity...If a poor man comesinto your house, behave like himand do not put on airs
because of your riches. In Christthereisnorich or poor. Do not be ashamed of him
because of his outward dress, but receive himbecause of hisinward faith. If you see
himin sorrow do not hesitate to comfort him, and if heis prospering, do not feel shy
about sharingin hispleasure...If you think you are a great person, then think others
are also. If you think they are humble and lowly, then think the same of yourself.”

(Bray, p. 318)

“Do not be conceited” literally means “ Do not be wise in your own estimation.”
Origin captures the sense of the phrase as he comments: “ The conceited person is
stupid in his own arrogance, no can he know the wisdom of God if he clings to his
own foolishness asiif it were wisdom.” (Bray p. 319)
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Yerses 17-21

Do not repay anyone evil for evil. Be careful to do what is right in the eyes of
everybody. Ifitispossible, asfar asit dependson you, live at peace with everyone.
Do not take revenge, my friends, but leave room for God’ swrath, for it iswritten:
“Itisminetoavenge; | will repay,” saysthelLord. Onthecontrary, “|f your enemy
iIshungry, feed him; if heisthirsty, give him somethingtodrink. In doingthis, you
will heap burning coals on hishead.” Do not be overcome by evil, but overcome
evil with good.

~ “The Good Samaritan i;iljlus Schnorr von Carolgf#éld

“Do not repay anyone evil for evil...” - The thrust of the text now shifts to our
attitudes toward our enemies and those outside of the family of faith. The famous
“lex talionis’ - “eye for eye and tooth for tooth” (Matthew 5:38) - is clearly
repudiated. This grim maxim is one of the basic operating principles of sinful
humanity. It appearsin virtually every human culture (i.e. German - “Wiedu mir -
so ich dir!). Man’'s sinful nature twists the charity of the golden rule - “ Do unto
others as you would have them do unto you.” - into a pre-emptive strike - “ Do unto
others before they can do unto you.” This prohibition of just and measured
retaliation in the face of evil is strongly reminiscent of Christ’'s teaching in the
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Sermon on the Mount (cf. Matthew 5:38-42). The forbearance in the face of evil
provides a powerful witness to the world and cannot help but make a profound
Impression upon the unbeliever as he observes the love of Christ in action - “Be
careful to do what isright in the eyes of everybody.” Leon Morris explains:

“ Paul iscalling onthemto live out theimplications of thegospel. Their livesareto
belived on such a high planethat even the heathen will recognizethefact. They will
always beliving in the sight of non-Christians, and the way they live should be such

asto commend the essential Christian message.” (Morris, p. 452)

“If itispossible, asfar asit depends on you, live at peace with everyone.” - Those
who follow the “Prince of Peace” out to be the ambassadors of that peace wherever
they go. Our Lord declares. “Blessed are the peacemakers for they will be called
sonsof God.” (Matthew 5:9). And yet, inthissinful world, peaceis most difficult
to achieve and maintain. The two qualifying phrases (“1f it is possible, as far asit
dependson you”) clearly indicate that at times conflict in inevitable. One may not
surrender or compromise the truth of God’s Word for the sake of outward harmony
nor may the believer yield to the corruption and wickedness of the world all around
us to maintain to avoid conflict and opposition. God’ s prophet Jeremiah denounced
the religious leaders of his day who urged such surrender for the sake of peace with
these scathing words. “From the least to the greatest all are greedy for gain;

prophets and priests alike, all practice deceit. They dressthewound of my people
asthough it were not serious. “Peace, peace,” they say, when thereis no peace.”

(Jeremiah 6:13-14). Origen reminds Second Century Christians: “We cannot have
peace and fellowship with evil. Itisonething to love people but quite another to love
crimes... Thereforethosewho are perfect will lovethesinner but hatehissin.” (Bray,
p. 320) In matters of truth and morality the Christian in this world is militant,
constantly and consciously engaged in spiritual warfare. However that warfare must
always be conducted in Christlike humility and self-sacrifice, so that insofar as
conscience allows we may be at peace with all men.

“Paul recognizes that the goal of peace with all people cannot be realized
perfectly...Peace with all people is not possible in every situation. One cannot
violate the truth of the Gospel and devotion to Christ in order to make peace with
those who resist the truth. Further, one may desire to be at peace with others, but
they do not extend the same hand of charity back. In this instance, peace is
unattainable, not because we have failed to strive for peace but because the other

person refuses to be reconciled.” (Schreiner, p. 672)
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“Jesus Washes His Disciples’ Feet”
by Julius Schnorr von Carolsfeld

“Do not take revenge, my friends, but leave room for God' swrath...” - Those who
would live at peacein aworld filled with conflict must be willing to forgo revenge,
even, and perhaps particularly, in those situationswheretherevengeisjustified. The
desire to “ get even” is one of humankind’'s most basic instincts.  Paul urges us,
Instead, to place the matter in the hands of God and to rely upon Hisjustice. Inthe
Greek text, the second phrase - “but leave room for God’'s wrath” simply reads
“leaveroomfor wrath.” Theinsertion of “ God’'s” isan interpretiveinsertion by the
translators of the NIV. Most commentators agree that this is the intent of the text
given the words that follow. Paul reinforces his assertion with a quotation from
Deuteronomy 32:35 where God assures Isradl that hisjust judgment will come upon
thewicked. “Itisminetoavenge, | will repay. |nduetimetheir foot will dlip; their
day of disaster isnear andtheir doomrushesupon them.” (Cf. Hebrews10:30) To
exact vengeance is to usurp the place of God as John Murray perceptively reminds
us:
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“ Here we have what belongs to the essence of piety. The essence of ungodlinessis
that we presume to take the place of God, to take everything into our own hands. It
is faith to commit ourselves to God, to cast all our care on Himand to vest all our
interestsin Him. Inreferenceto the matter in hand, thewrongdoing of whichweare
the victims, the way of faith is to recognize that God is judge and to |eave the
execution of vengeance and retribution to Him. Never may we in our private

personal rel ations execute the vengeance which wrongdoing merits.” (Murray, 11,
pp.141-142)

God will balance the scales of justice in His own time and in Hisown way. We, as
His people, areto trust in Him and believe that He will set things right. The noun
“wrath” is a powerful word in both Old and New Testaments. It carries an
eschatological connotation and points toward the last judgment at the end of time.
L et theevil-doer bewarefor “Itisadreadful thingtofall intothehandsof theliving
God.” (Hebrews 10:36)

“On thecontrary, “1f your enemyishungry...” - Not only is vengeance prohibited,
but loveiscommanded. The Old Testament citation isfrom Proverbs 25:21-22. The
reference to “coals of fire” has stimulated a good deal of discussion among the
commentators. Some would argue, in terms of the preceding Verse, that thisisthe
fire of God judgment upon the enemies of His people. Thisview does not appear to
be consistent with the thrust of the passage. Rather, the “coals of fire’ are a
metaphor for the shame and repentance stimulated within the sinner by the
Christian’ sunselfish love. Augustine expressesthe consensus of theearly churchin
thisway:

“ This may seemto many peopl e to contradict what the Lord teaches, that we should
love our enemies and pray for those who persecute us, or the apostle’s own
statements in verse 14 and 17 above. For how can it be love to feed and nourish
someone just in order to heap coals of fire on his head, assuming that coals of fire
mean some serious punishment? Thereforewe must under stand that this meansthat
we should provoke whoever does us harm to repentance by doing him a good turn.
For the coalsof fire serveto burn, that is, to bring anguish to his spirit, whichislike
the head of the soul, in which all malice is burned out when one is changed for the

better through repentance.” (Bray, p. 322)

“Do not be overcome by evil, but overcomeevil with good.” - Thisbroad summary
statement concludes Paul’ s series of ethical imperatives. To live by the ways of the
world in anger, self-assertion, and retribution, isto have been defeated by the world.
To live by the ways of Christ in patient endurance, self-sacrifice, and love is to
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triumph over evil. “ Not only have we not allowed it to corrupt our own moral
integrity, but we have displayed the character of Christ before a watching and
skeptical world.” (Moo, p. 790)

- N
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