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“The River of the Water of Life” by Rudolf Schafer

Paradise Restored
Rebelation 22:1-5

Then theangel showed metheriver of thewater of life, asclear ascrystal, flowing
from the throne of God and of the Lamb down the middle of the great street of the
city. On each side of theriver stood the tree of life, bearing twelve crops of fruit,
yielding itsfruit every month. And theleaves of thetreearefor the healing of the
nations. No longer will there be any curse. The throne of God and of the Lamb
will bein thecity, and Hisservantswill serve Him. They will seeHisface, and His
namewill be on their foreheads. Therewill be no more night. They will not need
the light of a lamp or the light of the sun, for the Lord God will give them light.
And they will reign forever and ever.

“Then theangel showed metheriver of thewater of life, asclear ascrystal, flowing
from thethrone of God and of the Lamb down the middle of the great street of the
city. - The history of humanity comesfull circlein the seventh scene of Revelation’s
seventh vision. Man was created to live forever in the complete happiness of God's
presence. The Garden of Eden was prepared as the perfect home for the unique
creaturefashioned intheimage and after thelikenessof God. Man’ssin shattered the
harmony of the original creation. Fallen Adam was banished from the presence of
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God and expelled from the perfection of Eden. The fiery swords of the cherubim
barred the way to the Garden, lest man returnin search of thetree of life (cf. Genesis
3:23-24). In the immediate aftermath of the Fall, God promised that He Himself
would act to undo the damage that had been done. Through the“ Descendant” of the
woman He would crush the satanic serpent’s head and destroy the dominion of sin,
death, and the devil onceand for al(cf. Genesis 3:15). That first Gospel promisewas
fulfilled in the life, death, and resurrection of Jesus Christ. John's final vision
anticipates the ultimate fulfillment of that ancient promise with the restoration of the
immortality and harmony of Eden. At the end of time, we return again to time's
beginning. It is as Jesus promised in words recorded by Barnabas, St. Paul’s
missionary companion: “ The Lord says, “ Behold | will make the last like the first.”

(The Epistleof Barnabas 6:13). Thetheme of Eden’ srestorationisalso present inthe

“Adam and Eve in Paradise” by Lucas Cranach
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Old Testament Apocrypha. The* Testament of Dan” (c. 110B.C.) declares. “ Andthe
saints shall rest in Eden, and in the New Jerusalem shall the righteous rejoice, and
it shall be unto the glory of God forever.” (Testament of Dan 2:12).

The specific imagery of John’svision - theriver of thewater of lifeflowing fromthe
heart of New Jerusalem and the Tree of Life with its healing fruit - is derived from
the prophecy of Ezekiel and Zechariah. Ezekiel reports:

“And | saw water coming out from under the threshold of the temple
toward the east (for thetemplefaced the east). Thewater wascoming
down from under the south side of thetemple, south of thealtar...Then
he led me back to the bank of theriver. When | arrived therel saw a
great number of trees on each side of the river...Swarms of living
creatureswill livewherever theriver flows...Fruittreesof all kindswill
grow on both banks of theriver. Their leaveswill not wither nor will
their fruitfail. Every month they will bear becausethewater from the
sanctuary flows from them. Their fruit will serve for food and their
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“Ezekiel’s Vision of the River of the Water of Life Flowing from
the Temple” - 19" Century Bible I llustration

leaves for healing.” (Ezekiel 47:1-12)

Zechariahforetellstheworldwide continuousflow of agreat streamof “ living water”

from Jerusalem: “On that day living water will flow from Jerusalem, half to the
eastern sea and half to thewestern sea, in summer and in winter.” (Zechariah 4:8;
cf. also Jod 3:2). John’simagery recallsthe abundant water supply of the Garden of
Eden which is carefully described in the Book of Genesis:

“A river watering the garden flowed from Eden and from there it
divided; it had four headstreams. The name of thefirst isthe Pishon;
it windsthrough the entireland of Havilah, wherethereisgold. (The
gold of that land isgood; pearls and onyx are also found there.) The
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name of thesecondriver isthe Gihon; it windsthrough theentireland
of Cush. The name of the third river isthe Tigris; it runs along the
east side of Asshur. And the name of the fourth river is the
Euphrates.” (Genesis 2:10-14)

The mention of gold and jewels in the region of Eden further reinforces the link
between John’s vision of New Jerusalem and the lost Paradise of man’s beginning.
Ezekiel also describes Eden in the context of precious stonesand gold: “ You werein
Eden the Garden of God; every precious stone adorned you; ruby, topaz and
emerald, chrysolite, onyx and jasper, sapphire, turquoise and beryl. Your settings
and mountings were made of gold.” (Ezekiel 28:13).
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“The water of life” which flows in this magnificent stream represents the abundant
eternal life which God bestows upon His saints in Christ (Cf. John 4:10-14;
Revelation 7:17; 21:6). “What isshown to John isthewholetide of eternal lifegoing
out fromthethrone, or the eternal power of God and the Lamb. Itisthelife of glory
for the blest who are now in eternal glorious union with God and the Lamb.”
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“ Adam and Eve With God in Paradise” by E.M. Lilien

(Lenski, p. 649) The water of thisriver is completely pure, free from pollution or
contamination of any kind - “asclear ascrystal.” The Greek text literally reads“ as
brightasacrystal.” (“lampron hoskrystallon”). “ Together they envision theriver
as a sort of shimmering and sparkling stream of water as it passes over mountain
rocks.” (Thomas, p. 482) The glistening beauty of the water reflects the diamond
brilliance of the entire city (cf. Revelation 21:11).

“Down the middle of the great street of the city.” - Theriver of the water of lifeis
thefocal point of New Jerusalem. It coursefollowsthat of the city’smajor street. If
thetext isto beunderstood asthe NIV’ stranslation suggests, then the grammar of the
Greek text is somewhat awkward. It is grammatically preferable to follow the
translation suggested by Lenski and Brighton which connects this phrase with the
next sentence asthe beginning of Verse 2 - “ In between her main street and theriver,
on thisside and on that, isthe tree of life...” Dr. Lenski describes the scenein this
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way: “ In other words thereis a beautiful park running through the entire city with
the avenue on one side and the crystalline river on the other.” (Lenski p. 650)

“On each side of the river stood the tree of life, bearing twelve crops of fruit,
yieldingitsfruit every month. And theleaves of thetreearefor the healing of the
nations.” - The NIV’s trandation is not only grammatically awkward, as noted
above, it also necessitatesthedivision of the Tree of Lifeto enableit to stand on both
sides of theriver. Whilethisarrangement would be consistent with Ezekiel’ svision
in which aforest of trees blankets both sides of the river (cf. Ezekiel 47:7), it tends
to obscure John’s clear reference to the Tree of Life in the Garden of Eden.

Genesistellsthe history of the creation of humanity and the placement of Adam and
Evein the Garden of Eden. Among

al of the magnificent trees of the
Garden two stand out for particular
attention. Thesetwo trees, the Tree
of Life and the Tree of the
Knowledge of Good and Evil -
evidently standing side by side - are
strategically located “in the middle
of the garden” (Genesis 2:9), its
focus and its heart. Together, they
define the nature of man and his
existence. God created man to live
forever in the perfect happiness of
His presence. The Tree of Lifewas
the physical sign of that blessed
immortality. It was certainly not
some magical property inherent in
the tree itself which enabled it to
convey the gift of eterna life, but
the power and the promise of God
which offered the gift in the fruit of
the tree. In the letter to the church
in Ephesus, Christ, as the Lord of
Life, assertsHisprerogativeto grant
the gift of eternal lifewith reference
to Eden's tree “To him who

“In the Garden of Eden” by Thomas Stothard
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overcomes, | will givetheright to eat from thetree of lifewhich isin the paradise
of God.” (Revelation 2:7) Inthis sense, the function of the fruit of the Tree of Life
wasvery much likethat of the sacraments of the New Testament church. Thisinsight
was first expressed by St. Augustine:

“ And though they decayed not with years nor drew nearer death - a condition
secured to them by God' s marvel ous grace by thetree of lifein the midst of paradise
- yet they took other nourishment...They were nourished then by other fruit which
they took that their animal bodies might not suffer the discomfort of hunger and
thirst; but they tasted the tree of life that death might not steal upon them from any
guarter, and that they might not, spent with age, decay. Other fruits were, so to
speak, their nourishment, but this, their sacrament.” (Augustine, The City of God,
XIl, 20, p. 430)

H.C. Leupold draws the comparison between the Tree of Life and the sacramentsin
greater detail:

“We have an analogy to these cases in the
matter of the sacraments. Asin the sacraments
by virtue of the divine Word the visible means
become the vehicles of divine grace, so here, by
virtue of the divine Word, which designates the
onetree asthetree of life, life can in reality be
imparted by its use when and under whatever
circumstances God decrees...This sinless state
would have received fuller confirmation in
man’s physical being by the use of the tree of
life, the eating of whose fruit would have
communicated to those using it in faith rare
benefits even for the body. Sothetreeisrightly
regarded assacramental inasense.” (Leupold,
pp. 120-121)

There have aways been those who
dismiss the Tree of Life as the stuff of
myth and legend. They regect the very
ideaof atreewhosefruit bestows eternal
life as a blatant example of primitive
superstition in Scripture, borrowed, no
doubt, from the pagan myths of ancient

“The Temptation in the Garden of Eden”
by Rudolf Schéafer
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Mesopotamia. TosuchscepticsMartin
Luther asserts the power of the
Word of God:

“How did aphysical food or fruit havethe
power to preserve a body in this way that
in the course of time it did not become
inactive or sickly? But the answer iseasy
(Psalm 33:9): “He spoke, and it was
done.” For if God can make bread out of
stone, why couldn’t He also preserve our
powers by means of a fruit?” (Luther,
AE, p. 92)
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The use of the Tree of Life as an
image of the eternal reward of the
saints can also be observed in the
apocryphal writings of the inter-
testamental period and the first
century. In2 Esdras, God promises
Ezra: “ The tree of life shall give
them fragrant perfume and they
shall neither toil not become
weary...Itisfor you that paradiseis
opened, thetreeof lifeisplanted, theageto comeisprepared, plenty isprovided and
arest isappointed.” (2 Esdras 2:12; 8:52; cf. also 2 Maccabees 18:16). 1 Enoch
describes the Tree of Life as“ a fragrant tree” which, because of sin, has been set
aside until the time of judgment. When the Lord returns the Tree of Life will be
restored to the people of God again:
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“ And as for this fragrant tree, not a single human being has the authority to touch
it until the great judgment..thisisfor the righteous and the pious and the elect who
will be presented with its fruit for life. He will plant it in the direction of the
northeast upon the holy place - in the direction of the house of the Lord, the eternal
King.” (1 Enoch 25:4-5)

Thereisadeliberate linguistic anomaly in the Greek text of thisverse. John usesthe
noun “ xulon” four timesin this chapter to refer to the“tree” of life. The same noun
Is used in Revelation 2:7, Revelation’s only other reference to the Tree of Life.
Ordinarily, this word is not used in reference to living wood or trees. That is the
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Greek noun “ dendron.” “ Xulon,” on
the other hand, is characteristically
used to describe dead wood, that is,
trees that have been cut down and
converted into lumber. “ Xulon” is
the word consistently used in the
Gospelsin reference to the cross (i.e.
Matthew 26:47; Mark 14:43; cf. adso
Acts 5:30; 10:39; 13:29; Galatians
3:13; 1 Peter 2:24). John’s use of the
termhere, to describethe Treeof Life,
Is clearly designed to link the cross
with the Tree of Life thereby making
the theological point that the cross of
Christ, the tree upon which the Savior
offered His life for the sins of the
world, has become the new Tree of
Life for fallen humanity. Gregory of
Nazianzus, afourth century teacher of
the church, asserts the same
connection: “ Christ is brought up to
the tree and nailed to it - yet by this
tree of lifeHerestoresus.” (NPNF,7,
p. 309) Stephan Starke, a
contemporary hymn writer, expresses
this concept in his 1993 hymn “ The
Treeof Life.”

“Thetree of life with every good in Eden’s holy orchard stood,
And of itsfruit, so pure and sweet, God |et the man and woman eat.
Yet in this garden also grew another tree of which they knew;
Its lovely limbs with fruit adorned against whose eating God had warned.

The stillness of that sacred grove was broken as the serpent strove
With tempting voice to Eve beguile, and Adam too by sin defile.
O day of sadness when the breath of fear and darkness, doubt and death,
Its awful poison first displayed within the world so newly made.

What mercy God showed to our race, a plan of rescue by His grace:
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In sending One from woman’ s seed, the One to fill our greatest need -
For on a tree uplifted high, Hisonly Son for sin would die,
Would drink the cup of scorn and dread to crush the ancient serpent’s head.

Now from that tree of Jesus' shame flows life eternal in His Name;
For all who trust and will believe, salvation’s living fruit receive.
And of thisfruit so pure and sweet the Lord invites the world to eat,
To find within this cross of wood the tree of life with every good.

The dual symbolism of theriver of “the water of life’” and “thetree of life’ serves
to emphasize the rich abundance of this eternal life as the defining characteristic of
the existence of the saintsin New Jerusalem (cf. Revelation 22:14,19).

“Bearing twelve crops of fruit, bearing its fruit every month.” - The message of
abundance is reinforced by the fruitful variety and fertility of the Tree of Life. The
text literally says that the Tree will bear “twelve fruit.” This could refer to an
ongoing harvest of fruit throughout theyear, asintheNIV’ stranslation “ twelve crops
of fruit.” It is more likely, since the phrase which follows already makes that
assertion - (“bearing its fruit
every month”) that the Tree's
twelve fruit refers to arich and
diversevariety of fruit, produced
onacontinuousbasi sthroughout
the year. The image paraléels
Ezekiel 47:12 -

“Fruit trees of all kinds will
grow on both banksof theriver.
Their leaveswill not wither, nor
will their fruit fail. Every
month they will bear, because
the water from the sanctuary
flows to them. Their fruit will
serve for food and their leaves
for healing.”

In any case, the dua use of
“twelve’ - the number of the
Church - further reinforces the
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identification of New Jerusalem
with the people of God.
“Twelve fruits is again the
symbolical number twelve
referring to the Una Sancta.”
(Lenski, p. 651)

“ And theleaves of thetreeare

for thehealing of the nations.”
- John follows the imagery of
Ezekiel in designating the
leaves of the Tree of Life asthe
source of “the healing of the
nations.” The Greek word used
to describe the medicinal effect
is“ therapeian” fromwhich the
English word “therapy’ is
derived. Clearly, in this
instance, the activity described
IS not ongoing throughout
eternity. There will be no
sickness or pain which require
healing in New Jerusaem.
Instead, the image refers to the
permanent absence of such
thingsin amanner similar to the
wiping away of tears (Revelation 21:4) which indicates the permanent absence of
grief and sorrow. “Thenations’ arethe beneficiaries of this healing effect. Thisis
the same phrase used to describe believersin 21:26 - “ The glory and honor of the
nationswill be broughtintoit.” All the people of God from every place and time
areincluded in this magnificent vision of the blessedness which The Savior haswon
for Hisown.

“No longer will there beany curse. Thethrone of God and of the Lamb will bein
thecity, and Hisservantswill serveHim. Theywill seeHisfaceand Hisnamewill
beon their foreneads. Therewill beno morenight. They will not need the light of
alamp or thelight of the sun, for the Lord God will givethem light. And they will
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reign forever and ever.” - The curse of God rested upon Adam and his descendants
because of their sinful disobedience (cf. Genesis 3:14-19). God sent His only-
begotten Son into thissin cursed worldto lift that deadly curse and its consequences.
St. Paul uses similar language in describing the Savior’ s work of salvation: “ Christ
redeemed usfrom the curse of thelaw by becoming a cursefor us., for itiswritten:
“Cursed iseveryonewho ishungon thetree.” (Galatians 3:13). Itissignificant to
note that this passage uses the Greek word “ xulon” in reference to the cross. Now
through the cross of Christ mankind’ saccesstothe® xulon” of lifeisrestored forever
in New Jerusalem. The removal of sin’s curse is indicated most importantly by the
presence of “the throne of God and of the Lamb” in the midst of the city. The
barrier wall of separation has been removed and the redeemed are restored to the
harmony with God for which humanity was created in the beginning. All who dwell
within this place have constant and immediate access to the divine presence. The
unity of the Father and the Son and the full divinity of Jesus Christ asthe Son of God

“ Adam and Eve Driven Forth From Paradise” - Auguste Zwiller

767



are affirmed by the joint presence of “ God and of the Lamb” upon a single throne.
They rule and reign together as one. The same truth is reinforced by the use of
singular pronouns in reference to the Father and the Lamb in the phrases which
follow - “His servantswill serve Him. They will see Hisface and Hisname...”.

Those who will enjoy thewonder of God' s presence arecalled “His servants.” The
English translation mitigates the force of the original “ hoi douloi autou” - literally
“Hisslaves.” Every believerisa“ slave’ of JesusChrist. Weareno longer our own.
We belong to Him, having been bought and paid for with His holy precious blood and
with His innocent suffering and
death. Thisisthe sametermwith
which John identified himself in
Revelation 1:1. While the world
may scorn such dlavery, the
believer joyfully acknowledges
that being a slave of the Creator
God is the greatest blessing and
the only possible way to
experience genuine freedom.
Those who are not slaves of God
in Christ must remain in fatal
bondage to sin, death, and the
power of the devil. The Greek
verb which describes the service
of Christ's dlaves is “latreuo”
which can refer to the priestly
service of the temple. Thus the
ancient promise of Isaiah is
fulfilled: “ And you will be called
the priests of the Lord, you will
be named ministers of our God”
(Isaiah 61:6).

“They will see Hisfaceand His
Name will be on their
foreheads.” - No sinful man can

“The Throne of God and of the Lamb with the
Fountain of the Water of Life and the Tree of Life" -
Flemish Apocalypse
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behold the face of God and live
(cf. Notes, p. 564). And yet the text
specifically declares that the saints in [
heaven will “ see Hisface.” Thereality m
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of the*® beatificvision” - thesight which
causes happiness - indicates the
residents of New Jerusalem have been
cleansed from sin and its guilt. David
had joyfully anticipated this glorious
sight: “And | - in righteousness | will
see Your face: when | awake | will be
satisfied with seeing Your likeness.”
(Psalm 17:15). Note the connection
between “ righteousness’ and the sight
of God's face. Only those who have
been justified by grace through faith in
Christ will be able to stand in the
immediate presence of God. Thus, at the
moment of Christ's death upon the
cross, the great curtain of the Temple,
the symbol of sinful man’s separation
from the holy God, was torn apart,
signifying that our access to the Father
had been restored (cf. Matthew 27:51;
Hebrews 6:19) This vision of New
Jerusalem promises the perfect
realization of that dream in the eternal
Paradise of God.

In the vision of the seven sedls, the |E
angel placed the seal of God upon the “The Rending of the Temple Veil”
144,000 to set them apart and protect 19" Century Bible Il llustration

them as a people belonging to God

(Revelation 7:1-4). Later the saints are described as those “who had Hisname and
HisFather’ snamewritten on their foreheads.” (Revelation 14:1) In brutal parody
of that relationship, the Antichrist had branded his slaveswith the mark of the beast -
the name of the beast or 666, the number of his name, on their foreheads or their
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hands(cf. Revelation 13:16-18). Christ promised the church in Philadel phiathat those
who overcame would be blessed to bear the name of God: “1 will write on him the
name of My God and the name of the city of My God, the new Jerusalem which is
coming down out of heaven from My God; and | will also write on him My new
name.” (Revelation 3:12) Now, once again, the intimate fellowship between God
with His people is signified by the inscription of His name upon their foreheads -
“Hisname will be on their foreheads.”

“Therewill be no more night. Theywill not need thelight...” - Thisverserestates
and amplifiestheassertion of the preceding chapter - “ Thecity doesnot need the sun
or the moon to shine on it, for the glory of God givesit light and the Lamb isits
lamp...for there will be no night there.” (Revelation 21:23,25). That which was
previously asserted as the general condition of the holy city is now more directly
applied to those who dwell within the new Jerusalem. There will be no need for
artificial (“thelight of alamp”)or planetary (“thelight of thesun”) illuminationin
the new heaven and earth. They will have been rendered obsolete and superfluous
by the glorious presence of “the Lord God.” Once again, this is not a literal
description of the physical conditions that will prevail in the Paradise of God. This
Isimagery designed to stressthe blessings of the redeemed who will dwell forever in
the immediate presence of God. “ This does not necessarily mean that there will be
no physical sun and moon in the new heaven and earth, but rather that God and the
Lamb would be the true light that would enlighten and inspire His people.”

(Brighton, p. 630) The prophet Zechariah had used similar language to describe the
wonder of eternity with God: “ On that day there will be no light, no cold nor frost.
It will be a unique day, without daytime or nighttime - a day known to the Lord.
When evening comesthere will belight.” (Zechariah 14:6-7)

“ And they will reign forever and ever.” - The culmination of God’s blessing upon
the glorified saints in heaven is the privilege of participation in the eternal reign of
Christ the King. Those who are the servant/slaves of the Lamb (cf. vs. 3) shall rule
askings. The Greek verb “ basileusousin” literally reads“ they will be kings.” The
dramatic contrast between slave and king in this context is clear and deliberate.
Thosewho ask, “ Over whomshall thesekingsreign?” aretoo caught up inthe ways
of the old order to imaginethe magnificence of the new. “ In thiskingdomwheregod
is King, where the Lamb is King, we shall be kings with Them, a kingdom of kings
unlike any that ever existed on the old earth (with only a king and subjects)...a
kingdom made up entirely of kings with a King of kings.” (Lenski, p. 655)
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“The New Jerusalem in Heaven” by Rudolf Schafer

Excursus - The Biblical Doctrine of Beaben

1. Introduction - Eternal Lifein Three Modes

The breathtaking scenes of Revelation’s final vision form an appropriately
magnificent climax to the Biblical doctrine of heaven. Scripture's assertion of a
blessed eternal life in heaven for all who persevere in the faith to the end and are
acknowledged by Christ at the last judgment as His own is emphatic and consi stent.
“For God so loved the world that He gave His only-begotten Son that whosoever
believeth in Him should not perish but have eternal life.” (John 3:16; cf. aso
Danid 12:2; Matthew 25:46; John 5:24; 6:27,40,54; 11:25-26; 17:3; Acts 13:48;
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“The Soul Carried to Heaven” by Adolphe William Bouguereau

Romans 6:23; 1 Timothy 6:12). The Bible contendsthat the believer receivesthe gift
of eternal life herein time by faith (John 5:24; 6:47;11:25-26; 1 John 5:10-12) and
has thus already become a citizen of the “ kingdom of heaven” (Matthew 3:2; 4:17;
10:7; 13:24-50;18:1-4; 19:14). Furthermore, every believer hasthe assurancethat at
the moment of physical death the soul immediately enters the presence of God in
heaven there to joyfully await the great day of resurrection (Matthew 25:34; Luke
16:22; 23:43; Acts 7:59; Philippians 1:23; Revelation 6:9-11; 20:4-6). Finaly, the
Word of God promises that when Jesus returnsin glory and power we will live with
God forever in the new heaven and earth (Isaiah 65:17; 66:22; 2 Peter 3:10-13;
Revelation 21,22). Inthiscontext, Dr. Brighton offersthe helpful insight that eternal
lifeis experienced in three modes. He definesa“ mode” as* away of experiencing
something, a particular form or manifestation of reality.”

“There is one eternal life which is a gift of God” s grace in Jesus Christ. But the
Scriptures testify that we experience this life everlasting in three different modes.
That is, we experience eternal life in three different stages or periods of time and
reality. The first mode of experiencing the gift of eternal life is in this mortal life

772



here on earth, but we experience it only by faith. The second mode or manner in
which the same gift of eternal lifeis experienced is from our death until the end of
theworld as our souls arein heaven before God while our bodiesliein the graves.
The third mode will commence at the resurrection of our bodies when in body and
soul we will live forever with God in the new heaven and the new earth. However,
there are not three different eternal lives, for it isthe same life that is received and
experienced in three ways, three modes.” (Brighton, CTQ, p. 300)

A4
The Courts of Heaven” - 19" Century Bible Illustration

2. TheLinguistic Usage of the Word “ Heaven”

The linguistic usage of the term “ heaven” is similar in Hebrew (“ shemayim” ) and
Greek (* ouranos’). In both instances, its etymology refersto height, that which is
above or exated. It can refer to the earth’s atmosphere (cf. 1 Kings 21:24;
Deuteronomy 11:11; Acts14:17; Isaiah 55:10; Daniel 4:23; Job 38:29; Psalm 135:7);
to the celestial reaches of space occupied by the sun, the moon, and the stars (cf.
Genesis1;14-16; 22:17; Exodus 32:13; Psalm19:1; Nehemiah 9:23; Jeremiah 33:25;
Nahum 3:16); and, to the dwelling place of God and His angels (cf. Deuteronomy
26:15; Joshua 2:11; 1 Kings 8:30,39,43,49; Ezra 1:2; Isaiah 66:1; Daniel 2:28;
Matthew 18:10; 22:30; 24:36; Mark 12:25; 13:32; Luke 2:15; 15:7,10; John 14:2;
Acts7:48). Thisthreefold usageisreflectedin St. Paul’ sreferenceto God’ sdwelling
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placeas* thethird heaven.” (2 Corinthians 12:2; cf. also the Old Testament phrase -
“the highest heaven” Deuteronomy 10:14; 1 Kings 8:27; Psalm 148:4). In this
connection the Bible acknowledges the logical contradiction between the concept of
divine omnipresence and a particular spatial |ocation without attempting the logical
reconciliation of thetwo ideas. For example, in hiseloquent prayer at the dedication
of the temple in Jerusalem, wise King Solomon pleads:

“But will God really dwell on earth? The heavens, even the highest
heaven, cannot contain you. How much less thistemple that | have
built...Hear thesupplication of Your servant and of Your peoplel srael
when they pray toward this place. Hear from heaven, Your dwelling
place, and when You hear, forgive.” (1 Kings 8:27,30)

HIC SYNT GRADION TLL Lé SEDES: -_m@nvrr.fr TMILL €

“The New Jerusalem With the Trinity at Its Center”
12" Century Bohemian Apocalypse
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3. Heaven - The Promise of Life

Eternal

As the dwelling place of God and His
angels, heaven is also the focus of
Scripture’s promise of eternadl life for
believersboth before and after Christ’s
second coming. The promises of
God’'s Word assure believers that not
even death itself can separate us from
His love (Psalm 23:4; Romans 8:38)
and that we will live with Him forever
in heaven. In His Sermon on the
Mount Jesus urges those who endure
hardship and persecution here on earth:
“Rejoiceand beglad, becausegreatis
your reward in heaven.” (Matthew
5:12). The Savior urgestherichyoung
man who sought to inherit eternal life:
“Go, sell everything you haveand give
tothepoor, and you will havetreasure
inheaven.” (Mark 10:21; cf. Matthew
6:20; 19:21; Hebrews 10:34). St. Paul
encouragesthe Col ossiansto anticipate
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“We Are Looking for the City That Isto Come’

by Rudolf Schafer

“thehopethatisstored up for you in heaven” (Colossians 1:5) and St. Peter praises
God for Hisgreat gift of “ an inheritancethat can never perish, spoil, or fade - kept
in heaven for you.” (1 Peter 1:4). Thetemporary earthly bodies in which we now
dwell are contrasted with our eternal heavenly dwelling as Paul admonished the
Corinthiansto live confidently in Christ:

“Now we know that if the earthly tent we livein is destroyed, we have
a building from God, an eternal house in heaven, not built by human
hands. Meanwhilewegroan, longing to be clothed with our heavenly
dwelling....we do not wish to be unclothed but to be clothed with our
heavenly dwelling, so that what is mortal may be swallowed up by

life.” (2 Corinthians 5:1-2,4)

The apostle al so asserts his personal confidence that the joy of heaven awaits at the
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end of all earthly suffering and persecution: “ The Lord will rescue me from every
evil attack and will bring me safely to His heavenly kingdom.” (2 Timothy 4:18)

“TheLord Upon His Throne” by William Blake

4. Heaven - To Livein the Presence of God

The nature of heaven as God’'s dwelling place serves to define the essence of
heavenly joy for the believer isthe experience of God’ simmediate presence. Christ,
who has ascended to the right hand of God in heaven, promised His disciples:

“Do not let your hearts be troubled. Trust in God; trust also in Me.
In My Father’s house there are many mansions; if it were not so |
would havetoldyou. | am goingthereto prepareaplacefor you. And
If 1 go an preparea placefor you, | will come back and take you to be
with Methat you also may be wherel am.” (John 14:1-3)

So also the Psalmist anticipates: “ You have made known to methe path of life; you
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will fill mewith joy in Your presence, with eternal pleasuresat Your right hand.”
(Psalm 16:11). St. Paul concludeshisdescription of our Lord’ striumphant judgment
return with the same affirmation: “Wewho are still aliveand areleft will be caught
up with them in the clouds to meet the Lord in theair. And so we will be with the
Lord forever.” (1 Thessalonians 4;17). Revelation’s imagery conveys the same
truth. The joy of the countless multitude arrayed in white before the throne of the
Lamb isexpressed in terms of their proximity to Christ: “ Therefore they are before
the throne of God and serve Him day and night in Histemple; and Hewho sitson
the throne will spread His tent over them.” (Revelation 7:15) The same intimate
presenceis conveyed in the vision of the New Jerusalem: “ Now the dwelling of God
iswith men, and He will live with them. They will be His people and God Himself
will be with them and be their God.” (Revelation 21:3-4). That which makes
heaven “ heaven” isthefact that it is the dwelling place of God.

Scripture often describes the blessing
of God' spresenceintermsof “ seeing
God” (Latin - “visio dei”). The
patriarch Job declares: “| know that
my Redeemer lives, and that in the
end He will stand upon the earth.
And after my skin has been
destroyed, yet in my flesh will | see
God; | myself will see Him with my
own eyes - |, and not another.” (Job
19:25-27). Jesus promises “ Blessed
are the pure in heart for they shall
see God.” (Matthew 5:8). John
assures us that in contrast to this era
of faith, the day is coming when “We
shall be like Him for we shall see
Him as Heis” (1 John 3:2) The
Revelator reassertsthat promiseinhis
final vision: “They will see His face
and His name will be on their
foreheads.” (Revelation 22:4)

Accordingly, thetheol ogians speak of “I Know That My Redeemer Lives’
the believer's experience of God's The Confession of Job by Leon Bonnat
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presence as the “ beatific vision,” that is, the “ sight which causes happiness.” The
great Lutheran theologian John Gerhard defines the blessedness of heaven with
characteristic precision:

“Because God is the highest good, seeing Him is the means by which He
communicates to the elect His goodness, His joy, and His sweetness in the highest
degree...He isthe fountain of every good and therefore of all bliss...All of the good
things that bel ong to the blessed uniquely arise fromand depend upon seeing God.”
(Hoenecke, p. 336)

5. Heaven - Life Free from Sin

and Its Curse

Given the Ilimitations of our
comprehension, the Bible tends to
describetheblessednessof thesaintsin
heaven negatively, that is, in terms of
the total absence of sin, its causes, and
its consequences. Isaiah eagerly
anticipates the fulfillment of God's
purpose for His own and the ultimate
demise of death, man’s ancient enemy:

“On thismountain the Lord Almighty
will prepareafeast of rich food for all
peoples, a banquet of aged wine - the
best of meats and the finest of wines.
On this mountain He will destroy the
shroud that enfolds all peoples, the
sheet that covers all nations; He will
swallow up death forever. The
sovereign Lord will wipe away the
tears from all faces, He will remove
thedisgrace of Hispeoplefrom all the

“Christ Victis Over Death and the Grave’ earth' Thelord hasspoken.” (Isa'ah
by Rudolf Schfer 25: 6-8)

St. Paul proclaims the glorious victory which God in Christ has won for all of His
peoplein 1 Corinthians 15, the great resurrection chapter of the New Testament:
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“Listen, | tell you a mystery: We will not all sleep, but we will all be
changed - in a flash, in the twinkling of an eye, at the last trumpet.
For thetrumpet will sound, the dead will be raised imperishable, and
we will be changed. For the perishable must clothe itself with the
imperishable, and the mortal with immortality. When the perishable
has clothed itself with the imperishable, and the mortal with
immortality, then thesaying that iswritten will cometrue: “ Death has
been swallowed up in victory.” “Where, O death, is your victory?
Where, O death, is your sting?’ The sting of death is sin and the
power of sinisthelaw. Butthanksbeto God! Hegivesusthevictory
through our Lord Jesus Christ.” (1 Corinthians 15: 51-57)

Revelation depicts death’ s destruction in this graphic imagery:

“The sea gave up the dead that were in it, and death and Hades gave
up the dead that werein them, and each person wasjudged according
towhat hehad done. Then death and Hadeswerethrown intothelake
of fire. Thelake of fireisthe second death.” (Revelation 20:13-14).
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“The Treeof Life asthe Cross Before Adam and Eve’ by Edward Burne Jones

With death’ sfinal termination, grief, suffering and sorrow will also come to an end.
Therewill be no more hunger, thirst, or physical discomfort of any form. The curse
will have been lifted. The* bondageto decay” (Romans 8:21) to which man and the
entire physical universe had been subjected in the aftermath of thefall will have been
removed forever. This glad refrain sounds throughout the Book of Revelation:

“Therefore, they are before the throne of God and serve Him day and
nightin Histemple; and Hewho sitson thethronewill spread Histent
over them. Never again will they hunger; never again will they thirst.
The sun will not beat upon them, nor any scorching heat. For the
Lamb at the center of the throne will be their Shepherd; He will lead
them to springs of living water. And God will wipe away every tear
from their eyes.” (Revelation 7:15-17; cf. Isaiah 49:10)

“Now the dwelling of God is with men, and He will live with them.
Theywill be Hispeople, and God Himself will bewith them and will be
their God. He will wipe every tear from their eyes. There will be no
more death or mourning or crying or pain, for the old order of things
has passed away.” (Revelation 21:3-4)

“On either side of theriver stood thetree of life, bearing twelve crops
of fruit, yielding its fruit every month. And the leaves of thetree are
for the healing of the nations. No longer will there be any curse.”
(Revelation 22:2-3)
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6. Biblical | mages of Heaven

The Bibleusesavariety of earthly metaphors and imagesto depict the perfect joy and
blessedness of heaven. Heaven is presented as a marriage feast in the parable of the
wise and the foolish virgins and God' s people are called to live in a state of constant
readiness for Christ’s return(Matthew 25:1-15). John celebrates the coming of “the
wedding of the Lamb” and describes the church as abeautiful bride arrayed in “fine
linen, bright and clean.” (Revelation 19:6-9). The rgjoicing of heaven is often
presented as a sumptuous banquet spread out before the people of God: “ You prepare
atable before mein the presence of my enemies. You anoint my head with oil; my

“Behold, the Bridegroom Comes!”
19" Century Bible Illustration
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cup overflows.” (Psalm 23:5 cf. Isaiah 25:6-8). Jesuswarnsthat apostate |srael will
forfeit its place at this great banqueting table;

“| say to you that many will come from the east and the west, and will
take their places at the feast with Abraham, Isaac and Jacob in the
kingdom of heaven. But the subjects of the kingdom will be thrown
outside, into the darkness, where there will be weeping and gnashing
of teeth.” (Matthew 8:11-12; cf. Luke 14:16-24)

“The Heavens Rgoice at the Savior’sBirth” by Karl Gutherz

Revelation presents heaven as a magnificent royal throne room:
“ Beforemewasathronein heaven with someonesittingonit. And the

One who sat there had the appearance of jasper and carnelian. A
rainbow resembling an emeraldencircled thethrone. Surroundingthe
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throneweretwenty-four other thrones, and
seated on them were twenty-four elders.
Theyweredressed in whiteand had crowns
of gold on their heads. From the throne
came flashes of lightning, rumblings and
peals of thunder. Before the throne seven
lamps were blazing. These are the seven
spiritsof God. Also beforethethronethere
waswhat looked like a sea of glass, clear as
crystal.” (Revelation 4:2-6; cf. also 5:6-14;
7:9-17).

Heaven is also represented in Revelation's
visions as the inner sanctuary of a holy
temple or tabernacle with an altar and the
ark of the covenant in its midst: “ Then
God's temple in heaven was opened, and
within His temple was seen the ark of His
covenant. And there came flashes of
lightning, rumblings, peals of thunder, an
earthquake and a great hailstorm.”
(Revelation 11:19; cf. also 6:9-11; 8:3-5;
11:1-2).

In other passage, the Bible describes heaven
as the “Father’s house” (John 14:1), the
true home of all God's people. The
Corinthiansareassured: “ Nowweknowthat

“Christ the Almighty Judge’
by Roger van der Weyden

if the earthly tent welivein is destroyed, we have a building from God, an eternal
home in heaven, not built by human hands...we would prefer to be away from the
body and at home with the Lord.” (2 Corinthians 5:1,8). The Book of Hebrews
definesthe heroes of faith asthose who recognizethat they are*” aliensand strangers
on earth” who are“looking for a country of their own...a better country, a heavenly
one.” (Hebrews 11:13-16). Our classic hymn saysit well:

“1 ambut a stranger here, heaven is my home.
Earth is a desert drear, heaven is my home.
Danger and sorrow stand, round me on every hand.

Heaven is my fatherland, heaven is my home.”
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What though the tempest rage, heaven is my home.
Short ismy pilgrimage, heaven is my home.
And time' swild, wintry blast, soon shall be over-past;
| shall reach home at last, heaven is my home.”
(TLH # 660)

One of the most common Biblical images of heaven is that of the heavenly city, New
Jerusalem. Isaiah predictsthe coming of aliberated and purified holy city: “ Awake,
awake, O Zion, clothe yourself with strength. Put on your garments of splendor, O
Jerusalem, the holy city.” (lsaiah 52:1) Paul contrasts “the present city of
Jerusalem” which is“in slavery with her children” with *the Jerusalem that isa
above that is free, and she is our mother.” (Galatians 4:25-26). The heavenly
Jerusalem is the city of which the writer to the Hebrews speaks “ with foundations
whose architect and builder is God.” (Hebrews 11:10) To those Jews who believed
in Jesus of Nazareth as the promised Messiah he declared: “ But you have come to
Mount Zion, the heavenly Jerusalem, the city of theliving God. You have cometo
thousands upon thousands of angels in joyful assembly, to the church of the
firstborn whose namesarewritten in heaven.” (Hebrews 12:22-23) Theimage of a
heavenly new Jerusalem comes to its triumphant culmination in the Book of
Revelation with John’ sawesome description of the golden, jewel ed city which comes
down out of heaven from God (Revelation 21: 1-27). Thisvision hasenthralled hymn
writersthroughout history. The Reformation era chorale® Jerusalem, Thou City Fair
and High” by Johann Meyfart (1626) is but one outstanding example of this genre.

“ Jerusalem, thou city fair and high, would God | were in thee.
My longing heart fain, fain to thee would fly. It will not stay with me.
Far over vale and mountain, far over field and plain.
It hastes to seek its Fountain, and leave this world of pain.”

O Zion hail! Bright city now unfold the gates of grace to me.
How many a time | longed for thee of old, Ere yet | was set free.
Fromyon dark life of sadness, yon world of shadowy naught,
And God had given the gladness, the heritage | sought!

And when within that lovely Paradise at last | safely dwell,
What songs of bliss shall frommy lips arise, what joy my tongue shall tell.

While all the saints are singing Hosannas 0’ er and O’ er
Pure Hallelujahs ringing around me evermore.” (TLH # 619)

Thenoted 19" century Bibleillustrator, Julius Schnorr von Carolsfeld’ sissaid to have
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“Blessed Are All Those Who Are Called to The Marriage Feast of the
Lamb” by Julius Schnorr von Carolsfeld

based his last work upon this hymn. The drawing was completed shortly before his
death. Meyfart’s great hymn was sung at the artist’s funeral service.

In the beginning, God created the Garden of Eden asthe perfect home for humankind.
Man’sfall into sin destroyed God’ s design and caused him to be expelled from Eden.
The intent of God's plan of salvation is to restore man to the perfect harmony with
God for which hewasfirst created. Thus, on occasion, the Bible refersto heaven as
“paradise,” aPersian word which alludesto the Garden of Eden. Jesus promisesthe
dying thief onthecross, “ | tell you thetruth, today you will be with mein paradise.”
(Luke 23:43). Paul uses the same term to describe his heavenly visitation in 2
Corinthians 12:4) - “1 know a man in Christ who fourteen yearsago was caught up
tothethirdheaven...thisman...wascaught upto Paradise.” “Paradise” occursonce
more in the letter to the churchin Ephesusin Revelation’sfirst vision: “ To him who
overcomes, | will give theright to eat from the tree of lifewhich isin the paradise
of God.” (Revelation 2:7). Thefinal scenein Revelation’s seventh vision completes
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the theme of Eden’ s restoration with its depiction of theriver of the water of life and
the tree of life at the heart of New Jerusalem (Revelation 22:1-5). The new heaven
and earth will be the restoration of the perfect home for humanity which God
fashioned in the beginning.

“Paradise Restored” by Lucas Cranach

7. Heavenly Truth and Earthly Language

These images are not actual descriptions of the heavenly dwelling place of God and
His saints nor of the new heaven and earth which God will fashion at the end of time.
Each image serves to represent and convey a dimension of heaven's glory and bliss,
but none are literal or comprehensive. The reality of heaven is beyond human
comprehension and therefore cannot be expressed in human language. Thisis the
explicit testimony of Scripture. St. Paul, quoting | saiah 64:4, declares: “ However, as
itiswritten: “No eye has seen, no ear has heard, no mind has conceived what God
has prepared for thosewho loveHim.” (1 Corinthians2:9). The apostle’ sown brief
visit to Paradise remains undetailed and indescribable:

“Whether it was in the body or our of the body I do not know - God
knows. And | know that this man - whether in the body or out of the
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body | do not know, but God knows - was caught up to Paradise. He
heard inexpressiblethings, thingsthat man isnot permittedtotell.” (2
Corinthians 12:3-4)

If thebeliever’ sjoy in Christ, whomwehave not yet seen, ispresently “inexpressible
and glorious’ (1 Peter 1:8), how much more unspeakable must heaven’ s perfect bliss
be? Accordingly, the Biblical doctrine of heaven must be approached with an
appropriate of sense of humility and caution.

“ Every Scripturally grounded truth we utter concer ning thefuturelifewill be dwarfed
by the splendors of the coming world. The sheer indescribable quality of man’s
heavenly fulfillment in His Maker is ultimately rooted in the transcendence of God
Himself. Just as Almighty God cannot be reduced to observable immanence, so
likewise, the joys of heaven cannot be considered neatly in brochure form.”
(Stephenson, p. 125)

Our consideration of this very important topic must be characterized by areadiness
to affirm that which Scripture teaches and to refrain from speculation which goes
beyond the Biblical text.
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“The Rich Man and Poor Lazarus

Some seek to evade the difficulty altogether by dismissing heaven as nothing more
than a condition or state of mind. That view is contrary to Scripture. The Bible
explicitly asserts that heavenisa*“ place.” Jesus assures His disciples:

“In My Father’s house there are many rooms. |f it were not so, |
would havetold you. | am goingthereto prepareaplacefor you. And
if | goand preparea placefor you, | will come back and take you to be
with Me, that you also may be where | am. You know the way to the
placewhere| am going.” (John 14:2-4)

Jesus usesthe same“ place” languageto describe both heaven and hell in the story of
the rich man and poor Lazarus. The beggar dies and is carried by the angels to
Abraham’s side in heaven. Dives also perishes and is condemned to eternal torment
inHell. Hegazesacrossthevast chasm that separates heaven and hell and pleadswith
father Abraham: “ Send Lazarus to my father’shouse, for | havefive brothers. Let
him warn them that they will not also cometo this place of torment.” (Luke 16:27-2
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28). Historic Lutheran theology has consistently affirmed this Biblical truth while
cautioudly refraining from attempts at definition or location which exceed that which
isrevealed in Holy Writ. For example, John Quensted, one of the great theol ogians
of Lutheran Orthodoxy writes these carefully chosen words:

“Beyond a doubt this blessed enjoyment occurs in some definite place (Greek -
“pou” ) but what sort of placethat “ pou” isand precisely whereit is, whether inside
thisworld or outsideit, is not apparent. In other words, with the mental dullness of
our present naturewe cannot penetrateor explainitsessenceor quality or location.”

(Hoenecke, 1V, p. 359)

Theneed for caution in defining the nature of heavenly space and placeisemphasized

by Christ’s assertion that those angels
whom God has appointed as guardians
of His “little ones’ here on earth
“always see the face of My Father in
heaven.”  (Matthew 18:10). Dr.
Siegbert Becker points out the logical
impossibility of our Lord’s statement:
“Wherever an angel goes, he can still
see the face of God; the beatific vision
never comes to an end for him. Heis
alwaysin heaven, even when heishere
with us on earth.” (Becker, OGH lIII,
p. 667). Such presence is clearly
beyond human comprehension.

The peril of restricting heavenly
realities within the confines of earthly
categories is well illustrated by the
Reformation debate over the redl
presence of Christ’s body and blood in
the sacrament. The fact that Christ’'s
body is seated at God’s right hand in
heaven was one of the reasons for the
Calvinist insistence that the Lord's
body and blood could not be present
upon thealtarsof Christendom. Luther
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“Heaven IsMy Home” by Walter Firle

replied that we dare not confine the mode of Christ’s presencein heaventothelimits
of our own human understanding. Instead, we must trust and believe Christ’sword
of institution although its promise is beyond our comprehension. The realities of
heaven cannot be judged by “ the measuring rod of thought and reason.”  Scripture
not only teachesthat the Body and Blood of the Christ who reignsat God' sright hand
in heaven are present in the Sacrament also that this same Christ dwells within the
heart of every believer.

“ But what happenswhen | bring Christ into my heart? Doesit come about, as the
fanaticsimagine, that Christ descendson aladder and climbsback up again? Christ
still sits on the right hand of the Father, and also in your heart, the one Christ who
fillsheaven and earth. | preach that He sits on the right hand of God and rules over
all creatures, sin, death, life, world, devilsand angels; if you believethisyou already
have Himin your heart. Therefore, your heart isin heaven, not in an apparition or
dream, but truly. For whereHeis, thereyou arealso. So Hesitsand dwellsin your
heart, yet He does not fall from the right hand of God. Therefore, whoever can
believe this does not find it difficult to believe that His Body and Blood are in the
Sacrament...Just aslittle asyou are able to say how it comes about that Christisin
so many thousands of hearts and dwellsin them - Christ asHedied and rose again -
and yet no man knows how He gets in, so also here in the Sacrament it is
incomprehensible how this comes about.” (LW, AE, 36, pp. 340-341)
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8. The Present Dwelling of the Saintsin Heaven

Physical deathistheunnatural separation of
the body and the soul - “ Thedust returnsto
the ground it came from, and the Spirit
returnsto God who gaveit.” (Ecclesiastes
12:7). Scriptureteachesthat at the moment
of physical death, the soul of the believeris
with Christ in heaven. Jesus warns His
disciples: “ Do not be afraid of those who
kill the body but cannot kill the soul.
Rather, be afraid of the one who can
destroy both soul and body in hell.”
(Matthew 10:28) There is no pause or
interruption in the Christian’s relationship
with the Lord Jesus. “For | am convinced
that neither death nor life...can separate
us from the love of God that isin Christ
Jesus our Lord.” (Romans 8:37-39) The
apocrypha “ Wisdom of Solomon” affirms
this same confident hope:

“The souls of the upright are in the hand of God,
and no torment can reach them. In the eyes of
foolish peoplethey seemed to die, and their decease
was thought an affliction, and their departure from
usthelr ruin, but they are at peace. For though in
the sight of menthey are punished, their hopeisfull
of immortality.” (Wisdom of Solomon 3:1-4)

Theologians often describe this interim
between physical death and theresurrection
of the body on the Last Day as the

“The Soul Carried Home to Heaven”
19" Century Bible I llustration

“ Intermediate State.” Individual identity and an awarenessof personal circumstances
and situation continue throughout the Intermediate State. Thisisclearly indicatedin
the parable of the Rich Man and Poor Lazarus. Both Lazarusin Heaven and Dives
in Hell know who they are and wherethey are. They are aso definitely conscious of
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thefact that the Final Judgement has
not yet come and that life on earth
continues (cf. Luke 16:19-31). To
the dying thief upon the cross Jesus
promised - “I tell you the truth,
today you will be with Me in
paradise.” (Luke 23:43). St. Paul
expresses the same joyful
expectation:

“For me, toliveisChristandtodie
isgain. If | amto goon livingin
the body, this will mean fruitful
labor for me. Yet, what shall |
choose? | do not know! | am torn
between the two; | desire to depart
and to be with Christ which is
better by far; but it is more
necessary for you that | remain in
the body.” (Philippians 1. 21-24)

The apocalyptic visions of St. John
also affirm the blessedness of the
redeemed in heaven during the
interval between physical death and
resurrection. While summoning the
saints to patient endurance under earthly tribulation, the heavenly voice declares:
“Write: “ Blessed arethedead who diein the Lord from nowon.” “Yes,” saysthe
Spirit, “they rest from their labors, for their deeds follow them.” (Revelation
14:13). The blessedness of those “who diein the Lord” is not merely a promise to
befulfilledinthefuture. Itisareality inthepresent. Inthevision of the seven seals,
the revelator observes“ the souls of those who had been slain because of the Word
of God and thetestimony they had maintained.” They are® under thealtar” within
the heavenly sanctuary of God. These martyred saints know who they are and where
they are. They earnestly pray for the accomplishment of God' s plan of salvation and
the vindication of His justice with the coming of the final judgment. God bestows
upon them the pure white robe of His righteousness as they eagerly await the

W

“The Soul of the Penitent thief Carried to
Paradise” by J. James Tissot
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completion of the roll of the redeemed (Revelation 6:9-11). The heavenly triumph
of the saintsthroughout the New Testament ageisalso depicted in Revelation 20 with
theglorious promise: “ They will be priests of God and of Christ and will reign with
Him for athousand years.” (Revelation 20:6).

Therelationship between the present dwelling place of the saintswith God in heaven
and the new heaven and earth which God will fashion at the end of timeisnot clearly
detailed in Scripture. Lutheran theologian Gottfried Hoffmann notes:

“ But since thisis our opinion about the future creation of a new heaven and a new
earth, we will perhaps haveto say that intheir present state, the souls of the blessed
are in the hands of God and are still waiting for that habitation that is to be newly
created, in which all the elect areto be gathered after the consummation of the age.
This is a matter in which we allow each person the freedom to form his own
opinion.” (Hoenecke, 1V, pp.357-358)

Thismuchisclear: thedefining characteristic of the new heaven and earth - what ever
their “ geophysical dimensions and character” (Brighton, p. 631) may be- will be
the actual and personal presence of God among His people. Thiswould appear to

“The Martyrs Beneath the Altar in Heaven, the Four Horsemen, and the
Rain of Stars’ Luther Bible Woodcut by Matthias Merian - 1630
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Luther Bible Woodcut by Bocksperger-Amman

have been the caseinthe original perfect creation where God “ walked in the garden
in the cool of the evening” (Genesis 3:8). Sin’sintrusion disrupted that intimacy.
Fallen mankind was banished from the Garden and from God'’ s presence. Under this
old, sinful order of things, only the souls of those whom God has redeemed from sin
and who now livewith Himin heaven experience Hisimmediate presence. When the
old order passes away God will restorethe universetoitsoriginal condition. Hewill
dwell forever in the midst of His people. That which now exists only in heaven will
exist throughout the new heaven and earth. That is precisely the message of
Revelation’s closing scenes with their breath-taking imagery of the glorious New
Jerusalem without tabernacle or temple (Revelation 21:1-27) and the Garden of Eden
restored with theriver of thewater of lifeand thetree of life (Revelation 22:1-6). As
it wasin the beginning so shall it be again at the end. “ Now the dwelling of God is
with men, and He will live with them. They will be His people and God Himself
will be with them and be their God.” (Revelation 21:3)
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9. The Characteristics of the Glorified Lifein Heaven

Scripture provides few specific details of life in the new heaven and earth. Brighton
asserts: “God did not reveal to John how the newly restored creation in its
geophysical dimensions and character will appear.” (Brighton, p. 631). As
previously noted, however, the Biblical text clearly indicates that the immediate
presence of God will bethedefining characteristic of eternal life. Theabundanceand
perfection of the original creation will befully restored - “ Whatever kind of physical
life His people will live in their resurrected bodies, God will richly supply their
earthly needsas He did with Adam and Eve beforethefall.” (Brighton, p. 631). The
ideal conditions and natural abundance of the Garden of Eden (cf. Genesis 2:4-25)
will prevail throughout the world eliminating the possibility of hunger, thirst, or any
form of physical discomfort or suffering (cf. Revelation 7:16-17; 21.4; 22:1-5). The
restoration of heaven and earth to their pristine condition would also suggest the
recreation of the rich profusion of animal life which characterized the original
creation. The presence of animalsin the new heaven and earth does not, however,
imply that some or all of the countless animal life forms that perished during
creation’s subjection to the bondage of decay will be physically resurrected and
restored tolife. Thereisno hint or suggestion of such aresurrection inthe Bible.

by J. H. F, Bacon
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After the resurrection, the saints in heaven will live with “glorified bodies.”
Scripture promises that the Lord Jesus Christ will “transform our lowly bodies so
that they will be like His glorious body.” (Philippians 3:21). The most detailed
description of these heavenly bodies is provided in the New Testament’s great
“ Resurrection Chapter,” 1 Corinthians 15. Paul’sinspired discussion of the issue
indicates both continuity and transformation. He uses a series of contrasts to make
his point:

“ But someonemay ask, “ How arethe dead raised? With what kind of
body will they come?” How foolish! What you sow does not come to
life unless it dies...There are heavenly bodies and there are earthly
bodies; but the splendor of the heavenly bodiesis of one kind and the
splendor of the earthly bodies is another...So it will be with the
resurrection of the dead. The body that is sown is perishable, it is
raised imperishable; it is sown in dishonor, itisraised in glory; itis
sown in weakness, it israised in power; itissown anatural body, itis
raised a spiritual body. If thereis a natural body, there is also a
gpiritual body.” (1 Corinthians 15: 35-44)

“The Resurrection of the Dead” by Luca Signorelli
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“Ezekid’ s Vision of the Resurrection in the Valley of the Dry Bones”
19" Century Bible I llustration

Theglorified bodiesof therisen saintswill bethevery bodiesin which they lived and
died here on earth (cf. Job 19:26) and yet those bodies will have been radically
transformed. “ While the risen bodies of the glorified will indeed be composed of
matter, we must prepare ourselves to register the as yet unimaginable perfection of
the resurrection body in comparison with thisworldly corporeity.” (Stephenson, p.
130). Paul indicates that “ flesh and blood cannot inherit the kingdom of God nor
doestheimperishableinherit the perishable.” Therefore, in order to prepare usfor
the wonder of life eternal, “We will all be changed - in a flash, in the twinkling of
an eye at the last trumpet. For the trumpet will sound, the dead will be raised
imperishable and we will be changed. For thisperishable must clotheitself in the
imperishable and the mortal with immortality.” (1 Corinthians 15:50-53). This
miracul ous transformation will enable our risen bodies to experience eternal lifein
the new heaven and earth.

Paul indicatesthat the glorified bodies of the saintswill belikethat of therisen Christ

- “the Lord Jesus Christ...will transform our lowly bodies so that they will belike
Hisgloriousbody.” (Philippians3: 21). Thepost-resurrection appearancesof Christ
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suggest significant changes in the nature of our Lord’s presence. Mary Magdalene,
the disciples on the road to Emmaus, and the eleven disciples on the Sea of Galilee
alinitially failed to recognized Him (John 20: 10-18; Luke 24: 13-35; John 21:1-14).
He appears and disappears at will, unconfined by the sealed tomb or locked doors
(Luke 24: 31,36; John 20:26). And yet at times He moves from place to placein an
ordinary manner ((Luke 24:50-53). Heisvisible and tangible - the disciples seeand
hear Him and are able to feel His breath upon them (John 20:19-23) Doubting
Thomasis able to touch Hiswounds (John 20:24-30). Herepeatedly eats and drinks
with Hisdisciples (Luke24: 30-31;40-42). Thisstartling combination of continuity
and change will also characterize the resurrection bodies of believers. Theglorified
bodiesof the saintswill bethe same bodiesinwhich they lived here on earth cleansed
and set free from all of the consequences of sin - aging, disfigurement, disease, etc.

' gﬁ“ﬁg II‘Z—..‘. ‘." -I-\.‘ J

“The Resurrection of the Dead” |
Detail from “ The Last Judgement” by Michelangelo

Jesus asserts that the saints in the new heaven and earth “ will be like the angelsin
heaven.” “Attheresurrection, peoplewill neither marry nor begiven in marriage,
they will be like the angels in heaven.” (Matthew 22:30; cf. also Luke 20:35-36)
The distinctions in relational priority which are necessitated here on earth will be
swept away and all the people of God will live together in perfect harmony and love
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with one another, enjoying adegree of
fell owship unimaginableunder present
circumstances. Thus Christ’s
comment in Matthew 22 does not
indicate that those who lived as
husband and wife here on earth will
not know or love one another in
heaven. They will, in fact, love one
another morefully and completely that
could ever have been possible here.
But they will also love all the rest of
God's people to the same
unprecedented degree. The perfect
love will be the natural result and
consequence of their perfect
experience of thelove of God. “ When
love for God is consummated, the
brotherly love inseparably joined to it
and flowing from it must also be
consummated.” (Hoenecke, 1V, p.
345)

“The Transfiguration” by Dore

Inthe beginning, Adam’ sintellect was

perfect without the taint and distortion of sin. His knowledge was complete. That
perfect enlightenment of theintellect will berestored in heaven. Paul contrastsman’s
present state with that which isto come: “ Now we see but a poor reflection; then we
shall seefaceto face. Now | know in part, then | shall know fully, even as| am
fully known.” (1 Corinthians 13:12). That perfection of knowledge will extend to
our ability to recognize and identify one another. The saints in heaven shall all be
known to one another irrespective of their acquaintance or lack thereof on earth. A
glimmer of thisheavenly recognition can be seen upon the Mount of Transfiguration
where Moses and Elijah are clearly recognizable to Peter, James and John although
they had never seen them before (Matthew 17:1-4). The sameistruein the parable
of the Rich Man and poor Lazarus where both Dives and Lazarus are able to
recognize father Abraham (Luke 16:23).

Martin Luther’s answer to this question cited the parallel of Adam’s recognition of
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Evein Eden:

“ On that same last evening at the table, the
doctor also mentioned the question whether
we would know one another in that blessed,
future, eternal assembly and church. When
asked repeatedly for his answer, he said,
“What did Adam do? He had never seen
Eve in all his life; he lay there and dept.
But when he woke up he did not say to her,
“Wheredid you comefrom? Who areyou?”

He said, “ This flesh is taken from my flesh
and thisboneistaken frommybone.” How
did he know that this woman did not come
fromastone? It was because hewas full of
the Holy Spirit and had a true knowledge of
God. Inthat lifewewill berestored to that
knowledge and image of Christ, so that we
will know father and mother and each other
by sight better than Adam knew Eve.”

(Hoenecke, 1V, p. 344)

The essence of heaven's joy is its
permanence. Our heavenly lifeinthe
presence of God will be eternal, that
Is, without end. The concept of
permanence is essential to both the
joy of heaven and the torment of hell
- “They will go away to eternal
punishment, but the righteous to
eternal life” (Matthew 25:46; cf.
also John 3:16; Luke 16:9; Hebrews
5:9; 9:15; 2 Corinthians 4:17; 5:1;
Revelation 2:11; Romans8:38). Thetheologians usethe phrase*” confirmed intheir
bliss’ to describe the truth that heaven’sjoy cannot belost. It will continue forever.
St. Paul promises: “ And sowewill bewith theLordforever.” (1 Thessalonians4:17.
Jesus assures us. “Now isyour time of grief, but | will see you again and you will
rejoice and no one will take away your joy.” (John 16:22) The salvation which
Christ haswon for usis“an inheritance that can never perish, spoil or fade - kept
in heaven for you.” (1 Peter 1:4)

Thejoy of every saint in heaven will be perfect and complete. Thustherewill be no
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degrees of blissin heaven. However, Scripture doesteach that there will be degrees
of glory in heaven corresponding to differences of work and fidelity here on earth.
The prophet Danidl uses the simile of the varying splendor of the stars to teach this
truth: “ Those who arewise will shinelikethe brightness of the heavens, and those
who lead many to righteousness, like the stars forever and ever.” (Daniel 12:3).

St. Paul uses the same analogy:

“There are also heavenly bodies and there are earthly bodies: but the
splendor of the heavenly bodies is one kind, and the splendor of the
earthly bodiesisanother. Thesun hasonekind of splendor, themoon
another andthestarsanother; and star differsfrom star in splendor.”

(1 Corinthians 15:40-41)

To the faithful who patiently endure
persecution here on earth Jesus promises:
“Rejoiceand beglad, becausegreat isyour
rewardin heaven.” (Matthew 5:12; cf. also
Matthew 6:1-6,21; 10:41; Mark 9:41; Luke
6:23; 2 John 8; Revelation 11:18) Dr. John
Stephenson offers this helpful explanation
of the concept of degrees of glory in
heaven:

“The degrees of glory are rooted ultimately in
God' sgood pleasure and areinseparable fromHis
freedomto distributevarying giftsto Hiscreatures.
Just as a gardener may take equal delight in the
flowers adorning his garden, while relishing the
differencesbetweenroses, lilies, and carnations, so
likewise, Almighty God is at liberty to create
persons of differing capacity who will reach
different levels of achievement in the order of
grace. All the glorified saints will be equally
fulfilled when conformed to the likeness of Christ,
just asathimbleand atumbler can beequallyfilled
withwater. No creature may gainsay the Creator’s
right to apportion different capacitiesto the vessels
madeandrestoredinHisimage.” (Stephenson, pp.
131-132)
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Thecrucial differenceinthisheavenly distinction will be the absolute absence of the
jealousy, envy and discontent which so often have characterized recognition here on
earth. All will celebrate and applaud degrees of glory as afitting reflection of the
glory of God who is the Giver of every good and perfect gift. In a sermon on 1
Corinthians 15, Martin Luther affirms both the appropriateness of distinctions in
heavenly glory and the equality of heavenly bliss:

“Itistrue, therewill be a difference in yonder life, according as they have labored
and lived here. For example, . Paul was an Apostle, Samuel or Isaiah a Prophet,
etc. Onewill have greater brightness than the other because he worked or suffered
more in his office. In the same way, pious Sarah or Rachel will receive something
special in distinction to other women, and yet they will not receive an essentially
different life. Yet everyonewill have his own distinction and glory according to his
office, and still one God and Lord will bein all, and one and the same joy and bliss.
In his person, none shall be more or have more than the other, . Peter no more
than you and I. Nonetheless, there must be a difference because of the works. For
God did not do through Paul what He did through Isaiah, and vice versa. For that
reason everyonewill bring along hisworks, through which he will shineand praise
God so that peoplewill say: S. Peter has done morethan | or another. Thisman or
thiswoman hasled such a fine life and has done such great things. In short, all are
to be alike before God in faith and grace and celestial bliss, but they areto differ in
their works and their honor.” (Martin Luther, SL, VIII, pp. 1223-1224)

The purpose of the Biblical doctrine of heaven isto encourage and strengthen God's
people in steadfast perseverance in the faith so that they may obtain the eternal life
which God has promised and prepared. Thegreat L utheran theol ogian John Gerhard
offers this most practical advice:

“ The doctrine concerning the heaven of the blessed and eternal lifeis set forth in
Holy Scripture, not that we may idly dispute as theorists, concer ning the location of
heaven, thebeatific vision, or the propertiesof glorified bodies; but that, aspractical
men, considering the promised joys of eternal life every day, yes, every hour, yes,
every moment, we may keep closely to theway leading there, and carefully avoid all
that can cause delay or recall us from the entrance into life eternal. One of the
ancients, who was asked what books he used in his daily studies, answered that he
studied every day a book with three pages. onered, one black, onewhite. Onthered
page heread of our Lord’s passion. On the black page he read of the torments of
hell. On the white page he read of the joys of the glorified. From this study he
derived more profit than if he were to ponder all the works of the philosophers.”
(Schmid, p. 663)
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